
CARDS AND 
CONVERSATION

PESACH EDITION

People of the Story
The word Haggadah means 

“to tell” from the root ה–ג–ד. 
It is also closely connected 
to the root א–ג–ד, meaning 

“to bind” or “to join.” In what 
ways does the act of telling 

the story at the Seder actually 
bind Jews together? 

The Power of Ideas
The core of the Haggadah story 

is a collection of Jewish ideas 
and memories. Are ideas and 

memories powerful enough 
to shape the future, or does 
the story of the Haggadah 

belong only to the past?

Rabbi Jonathan Sacks: 
“By reciting the Haggadah, Jews give 
their children a sense of connectedness 
to Jews throughout the world and to 
the Jewish people through time. It joins 
them to a past and future, a history and 
destiny, and makes them characters in 
its drama. Every other nation known to 
humankind has been united because its 
members lived in the same place, spoke 
the same language, were part of the 
same culture. Jews alone, dispersed 
across continents, speaking different 
languages and participating in different 
cultures, have been bound together by 
narrative, the Pesach narrative, which 
they told in the same way on the same 
night. More than the Haggadah was the 
story of a people, Jews were the people 
of a story.”

Rabbi Jonathan Sacks:
“The story of the modern State of 
Israel, with its restoration of Jewish 
sovereignty; the ingathering of 
exiles from 103 countries, speaking 
eighty-two languages; the rebirth 
of Hebrew, the language of the 
Bible; the rebuilding of Jerusalem, 
Israel’s ancient capital, exemplifies 
one of Judaism’s most hope-creat-
ing truths: that a vision can shape 
the destiny of a people. Ideas, if we 
live them, have the power to change 
the world.”

Pesach is built around asking questions and 
engaging the next generation. 

As Rabbi Sacks wrote in his Haggadah: 
“Questioning is at the heart of Jewish spirituality.”

These cards are designed to bring the Seder to life 
through conversation and reflection.

HOW TO USE THESE CARDS
Each card includes:

•	 A question to spark discussion
•	 A quote from Rabbi Sacks

Begin by discussing the question together, then 
turn the card over to read Rabbi Sacks’ insight 
and deepen the conversation.

The illustrations are also part of the experience 
and can spark their own discussions.

Choose which cards to use based on the number 
of participants and their ages. You can read the 
full quote or simply the bold words.

Wishing you a Chag Kasher v’Sameach!
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HOW TO PREPARE
1.	 Download and print the cards.
2.	 Cut along the dotted lines.
3.	 Fold each card so that the question is on 

one side and the quote on the other.

People of the Story
The word Haggadah means 

“to tell” from the root ה–ג–ד. 
It is also closely connected 
to the root א–ג–ד, meaning 

“to bind” or “to join.” In what 
ways does the act of telling 

the story at the Seder actually 
bind Jews together? 

Rabbi Jonathan Sacks: 
“By reciting the Haggadah, Jews give 
their children a sense of connectedness 
to Jews throughout the world and to 
the Jewish people through time. It joins 
them to a past and future, a history and 
destiny, and makes them characters in 
its drama. Every other nation known to 
humankind has been united because its 
members lived in the same place, spoke 
the same language, were part of the 
same culture. Jews alone, dispersed 
across continents, speaking different 
languages and participating in different 
cultures, have been bound together by 
narrative, the Pesach narrative, which 
they told in the same way on the same 
night. More than the Haggadah was the 
story of a people, Jews were the people 
of a story.”
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W
hy does the Seder centre on 

retelling an ancient story, and 
w

hy is passing it dow
n from

 
generation to generation 
so central to Jew

ish life?
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s focus only on G
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.  
W

hy did Rabbi Sacks believe 
Judaism

 needs both Torah and 
an understanding of the w

orld?
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The core of the H
aggadah story 

is a collection of Jew
ish ideas 

and m
em

ories. A
re ideas and 

m
em

ories pow
erful enough 

to shape the future, or does 
the story of the H

aggadah 
belong only to the past?
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The w
ord H

aggadah m
eans 

“to tell” from
 the root ה–ג–ד. 

It is also closely connected 
to the root א–ג–ד, m

eaning 
“to bind” or “to join.” In w

hat 
w

ays does the act of telling 
the story at the Seder actually 

bind Jew
s together? 
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W
hy doesn’t Judaism

 
leave history in the past, 

instead turning history into 
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hy does the Torah begin 

the Ten Com
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ith “I am

 the Lord your G
od 
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ho brought you out of the 

land of Egypt,” rather than 
“I am

 the Lord your G
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ho 
created heaven and earth”?
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teach us about w
here true 

greatness com
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?
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Judaism

 has few
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yet it has outlived em
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filled w
ith statues and 

stone. W
hy has Judaism
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hen so m
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great civilisations did not?
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W
hy m

ight the story of 
the Exodus m

atter to 
others, beyond the Jew

ish 
people them

selves?

RA
BB

I J
O

N
A

TH
A

N
 S

A
C

K
S:

“A
 p

ro
te

ct
ed

 m
in

or
ity

 ca
n 

be
co

m
e 

a 
vu

ln
er

ab
le

 m
in

or
ity

. T
he

re
 is

 no
th

-
in

g 
in

 th
e 

Bi
bl

e 
or

 Je
w

ish
 fa

ith
 th

at
 

sp
ea

ks
 o

f h
ist

or
ic

al
 in

ev
ita

bi
lit

y.
 To

 
liv

e 
in

 ti
m

e 
is

 to
 b

e 
ex

po
se

d 
to

 th
e 

ha
za

rd
s o

f t
im

e.
 B

ut
 Is

ra
el

 k
no

w
s 

fr
om

 it
s o

w
n 

hi
st

or
y 

th
at

 h
ow

ev
er

 
lo

ng
 it

 m
ay

 s
ee

m
 t

o 
be

 d
el

ay
ed

, 
re

de
m

pt
io

n 
is

 a
t 

ha
nd

. G
od

 w
ill

 
br

in
g 

de
liv

er
an

ce
 in

 t
he

 f
ut

ur
e 

be
ca

us
e H

e h
as

 d
on

e s
o i

n t
he

 p
as

t.”Living
 w

it
h Unc

er
taint

y
H

ow
 does Jew

ish m
em

ory 
help us face fear and 

uncertainty about the future?

RA
BB

I J
O

N
AT

H
A

N
 S

A
C

K
S:

“A
nt

ise
m

iti
sm

 – 
th

e h
at

re
d 

of
 d

iff
er

-
en

ce
 – 

is 
an

 a
ss

au
lt 

no
t o

n 
Je

w
s o

nl
y 

bu
t o

n 
th

e 
hu

m
an

 co
nd

iti
on

. L
ife

 is
 

sa
cr

ed
 b

ec
au

se
 e

ac
h 

pe
rs

on
 – 

ev
en

 
ge

ne
tic

al
ly

 id
en

tic
al

 tw
in

s –
 is

 d
iff

er
-

en
t,

 t
he

re
fo

re
 ir

re
pl

ac
ea

bl
e 

an
d 

no
n-

su
bs

tit
ut

ab
le

. E
ve

ry
 la

ng
ua

ge
, 

cu
ltu

re
, a

nd
 c

iv
ili

za
tio

n 
(p

ro
vi

de
d 

th
at

 it
 sa

tis
fie

s t
he

 m
in

im
um

 co
nd

i-
tio

ns
 o

f a
 u

ni
ve

rs
al

 m
or

al
 co

de
) h

as
 

its
 ow

n 
in

te
gr

ity
, a

nd
 b

ec
au

se
 ea

ch
 

is
 d

iff
er

en
t,

 e
ac

h 
ad

ds
 so

m
et

hi
ng

 
un

iq
ue

 to
 th

e c
ol

le
ct

iv
e h

er
ita

ge
 o

f 
hu

m
an

ki
nd

...
 A

 w
or

ld
 w

it
ho

ut
 ro

om
 

fo
r J

ew
s i

s o
ne

 th
at

 h
as

 n
o r

oo
m

 fo
r 

di
ff

er
en

ce
, a

nd
 a

 w
or

ld
 th

at
 la

ck
s 

sp
ac

e f
or

 d
iff

er
en

ce
 la

ck
s s

pa
ce

 fo
r 

hu
m

an
it

y 
it

se
lf.

”

O
n D

iffer
e
nc

e
W

hy is antisem
itism

 
dangerous to all people, 

not just Jew
s?

RA
BB

I J
O

N
AT

H
A

N
 S

A
C

K
S:

“T
o b

e a
 Je

w…
 fr

om
 th

e d
ay

s o
f A

br
a-

ha
m

 a
nd

 S
ar

ah
 to

 to
da

y,
 is

 to
 ca

rr
y 

th
e 

bu
rd

en
 a

nd
 d

ig
ni

ty
 o

f d
iff

er
-

en
ce

. J
ew

s n
ev

er
 b

ui
lt

 a
n 

em
pi

re
. 

Th
ey

 n
ev

er
 s

ou
gh

t 
to

 b
ec

om
e 

a 
w

or
ld

 p
ow

er
, im

po
sin

g 
th

ei
r c

ul
tu

re
 

on
 o

th
er

s…
 T

he
 ta

sk
 o

f t
he

 p
eo

pl
e 

of
 th

e 
co

ve
na

nt
 –

 se
t o

ut
 in

 G
od

’s 
fir

st
 ca

ll t
o 

A
br

ah
am

 – 
is

 to
 b

e t
ru

e 
to

 it
s o

w
n 

fa
it

h 
w

hi
le

 co
nt

rib
ut

in
g 

to
 th

e g
oo

d 
of

 o
th

er
s:

 ‘t
hr

ou
gh

 y
ou

 
sh

al
l a

ll t
he

 n
at

io
ns

 o
f t

he
 e

ar
th

 b
e 

bl
es

se
d’

 (B
er

ei
sh

it 
12

:3
).”

A Last
ing

 Peo
ple

H
ow

 and w
hy have Jew

s 
survived w

ithout ever 
becom

ing a w
orld pow

er?

CUT HERE FOLD HERE



RA
BB

I J
O

N
A

TH
A

N
 S

A
C

K
S:

“J
ew

s 
ha

ve
 b

ee
n 

ca
lle

d 
on

 t
o 

be
ar

 
w

itn
es

s –
 in

 th
ei

r f
ai

th
, h

ist
or

y,
 a

nd
 w

ay
 

of
 li

fe
 –

 to
 ce

rt
ai

n 
fu

nd
am

en
ta

l t
ru

th
s 

of
 th

e 
hu

m
an

 c
on

di
ti

on
: t

ha
t w

e 
ar

e 
fr

ee
, a

nd
 th

us
 re

sp
on

si
bl

e,
 a

nd
 th

er
e-

fo
re

 c
ha

rg
ed

 w
it

h 
be

co
m

in
g 

G
od

’s 
pa

rt
ne

rs
 in

 th
e 

w
or

k 
of

 re
de

m
pt

io
n;

 
th

at
 lif

e i
s s

ac
re

d 
an

d 
th

er
ef

or
e h

um
an

 
rig

ht
s a

re
 n

on
-n

eg
ot

ia
bl

e;
 th

at
 ci

vi
liz

-
at

io
ns

 b
ec

om
e i

nv
ul

ne
ra

bl
e o

nl
y 

w
he

n 
th

ey
 ca

re
 fo

r t
he

 vu
ln

er
ab

le
; t

ha
t f

re
e-

do
m

 d
ep

en
ds

 o
n 

ed
uc

at
io

n 
an

d 
th

e 
em

ot
io

na
l i

nt
el

lig
en

ce
 t

ha
t 

co
m

es
 

fr
om

 st
ro

ng
 fa

m
ili

es
 a

nd
 co

m
m

un
iti

es
 

he
ld

 to
ge

th
er

 b
y 

th
e 

bo
nd

s o
f s

ha
re

d 
m

em
or

y a
nd

 re
sp

on
sib

ili
ty

; a
nd

 th
at

 a
ll 

ac
hi

ev
em

en
t i

n 
th

e 
so

ci
al

 re
al

m
 ta

ke
s 

ti
m

e 
an

d 
ca

n 
be

 su
st

ai
ne

d 
on

ly
 b

y 
a 

na
rr

at
iv

e 
of

 h
op

e.
”

W
hy W

e E
xis

t
W

hy do Jew
s and Judaism

 
exist – is there a purpose 

to Jew
ish existence 

beyond survival itself?

RA
BB

I J
O

N
A

TH
A

N
 S

A
C

K
S:

“A
t b

es
t w

e s
ee

 th
e P

ro
m

ise
d 

Ag
e a

s 
M

os
he

 sa
w

 th
e L

an
d 

of
 Is

ra
el

 a
t t

he
 

en
d 

of
 h

is 
lif

e 
– d

ist
an

tly
, a

s f
ro

m
 a

 
m

ou
nt

ai
nt

op
. B

ut
 th

at
 is

 e
no

ug
h.

 
A

ll 
of

 h
is

to
ry

 t
el

ls
 u

s 
th

at
 w

e 
ar

e 
no

t w
ro

ng
 to

 tr
av

el
, t

o 
ta

ke
 ri

sk
s,

 
to

 s
ee

 p
ov

er
ty

, h
un

ge
r, 

di
se

as
e,

 
an

d 
in

ju
st

ic
e a

s t
hi

ng
s w

e a
re

 ca
lle

d 
on

 to
 fi

gh
t,

 n
ot

 a
cc

ep
t.

 N
ot

 a
ll 

of
 

hu
m

an
it

y’
s 

dr
ea

m
s 

ar
e 

de
st

in
ed

, 
as

 th
ey

 w
er

e 
fo

r t
he

 G
re

ek
 d

ra
m

a-
tis

ts
, t

o 
en

d 
in

 tr
ag

ed
y.

 W
it

h 
G

od
’s 

he
lp

, a
nd

 th
at

 of
 ot

he
r p

eo
pl

e w
it

h 
w

ho
m

 w
e 

ar
e 

bo
un

d 
in

 c
ov

en
an

t,
 

w
e 

ca
n 

ch
an

ge
 th

e 
w

or
ld

.”Futur
e T

ens
e

W
hy w

ould som
eone 

w
ork to change the w

orld 
even if they m

ay not live 
to see the results?

RA
BB

I J
O

N
AT

H
A

N
 S

A
C

K
S:

“…
th

e 
H

eb
re

w
 w

or
d 

‘e
m

un
ah

’, 
us

ua
lly

 t
ra

ns
la

te
d 

as
 ‘f

ai
th

,’ 
[i

s]
 

ut
te

rly
 d

is
ti

nc
ti

ve
 in

 th
e 

re
lig

io
us

 
la

ng
ua

ge
 o

f 
hu

m
an

ki
nd

. I
t 

do
es

 
no

t m
ea

n 
ce

rt
ai

nt
y;

 it
 m

ea
ns

, t
o 

th
e 

co
nt

ra
ry

, t
he

 c
ou

ra
ge

 t
o 

liv
e 

w
it

h 
un

ce
rt

ai
nt

y,
 k

no
w

in
g 

th
at

 
th

e 
fu

tu
re

 is
 ra

di
ca

lly
 u

np
re

di
ct

-
ab

le
, b

ut
 th

at
 it

 ca
n 

be
 fa

ce
d 

w
it

h-
ou

t f
ea

r b
ec

au
se

 w
e a

re
 n

ot
 a

lo
ne

. 
G

od
 a

nd
 H

is
 w

or
d 

ar
e 

w
it

h 
us

.”

Faith and
 Futur

e
D

oes faith alleviate the 
feeling of uncertainty in 

an unpredictable future?

RA
BB
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N
AT

H
A

N
 S

A
C

K
S:

“P
es

ac
h 

do
es

 n
ot

 st
an

d 
al

on
e,

 b
ec

au
se

 
th

e 
Ex

od
us

 a
s a

n 
ev

en
t d

oe
s n

ot
 st

an
d 

al
on

e.
 L

ea
vi

ng
 E

gy
pt

 w
as

 o
nl

y 
th

e 
be

gi
nn

in
g 

of
 fr

ee
do

m
. W

ith
ou

t a
 m

or
al

 
co

de
 –

 th
e 

co
m

m
an

dm
en

ts
 h

ea
rd

 a
t 

Si
na

i –
 th

e I
sr

ae
lit

es
 m

ig
ht

 ha
ve

 g
ai

ne
d 

re
le

as
e f

ro
m

 o
pp

re
ss

io
n,

 b
ut

 th
ey

 h
ad

 
no

t y
et

 a
cq

ui
re

d 
lib

er
ty

. T
he

 co
un

tin
g 

of
 th

e 
da

ys
 [o

f t
he

 O
m

er
] e

xp
re

ss
es

 
th

e 
un

br
ea

ka
bl

e 
co

nn
ec

tio
n 

be
tw

ee
n 

Pe
sa

ch
 a

nd
 S

ha
vu

ot
 a

s 
st

ag
es

 o
n 

a 
sin

gl
e j

ou
rn

ey
 fr

om
 sl

av
er

y 
to

 re
de

m
p-

tio
n.

 Fr
ee

do
m

 b
eg

in
s w

ith
 E

xo
du

s b
ut

 it
 

re
ac

he
s i

ts
 fu

lfi
lm

en
t i

n t
he

 a
cc

ep
ta

nc
e 

of
 a

 co
de

 o
f c

on
du

ct
, t

he
 T

or
ah

, f
re

el
y 

of
fe

re
d 

by
 G

od
, f

re
el

y 
ac

ce
pt

ed
 b

y 
th

e 
pe

op
le

. T
he

 co
un

tin
g 

of
 th

e O
m

er
 is

 th
us

 
an

 a
ct

 o
f r

et
ra

ci
ng

 th
e s

te
ps

 fr
om

 in
di

-
vi

du
al

 fr
ee

do
m

 to
 a

 fr
ee

 so
ci

et
y.

”C
o

unt
ing

 the O
m

er
W

hy do w
e count the days  

of the O
m

er after reliving 
the story of Bnei Yisrael 

leaving Egypt?

CUT HERE FOLD HERE



RA
BB

I J
O

N
A

TH
A

N
 S

A
C

K
S:

”T
he

 ra
bb

is
 sp

ec
ifi

ed
 h

ow
 th

e 
Pe

sa
ch

 
st

or
y 

sh
ou

ld
 b

e 
to

ld
…

 w
e 

m
us

t s
ta

rt
 

w
ith

 th
e 

ba
d 

ne
w

s (
sl

av
er

y,
 id

ol
at

ry
) 

an
d 

en
d 

w
it

h 
th

e 
go

od
 (

lib
er

at
io

n,
 

re
ve

la
ti

on
).

 In
 t

hi
s 

si
m

pl
e 

ru
le

, t
he

 
ra

bb
is 

w
er

e 
do

in
g 

m
or

e 
th

an
 o

ut
lin

in
g 

th
e 

fo
rm

 o
f t

he
 H

ag
ga

da
h 

na
rr

at
iv

e.
 

Th
ey

 w
er

e 
su

m
m

ar
iz

in
g 

th
e 

st
ru

ct
ur

e 
of

 th
e 

Je
w

is
h 

im
ag

in
at

io
n.

 A
 n

at
io

n’
s 

em
ot

io
na

l t
on

al
ity

 is
 e

xp
re

ss
ed

 in
 h

ow
 

it 
te

lls
 it

s s
to

ry
…

 T
he

re
 is

 n
o 

cl
os

ur
e 

to
 

th
es

e 
en

di
ng

s,
 n

o 
gu

ar
an

te
e 

of
 w

ha
t 

w
ill

 h
ap

pe
n 

ne
xt

. B
ut

 th
er

e 
is

 a
 c

on
fi-

de
nc

e,
 b

or
n 

of
 co

ve
na

nt
, w

ho
se

 n
am

e 
is 

ho
pe

. T
he

re
 w

ill
 b

e d
iff

ic
ul

ti
es

 a
he

ad
, 

bu
t t

he
y 

w
ill

 n
ot

 b
e 

in
su

rm
ou

nt
ab

le
. 

Th
er

e 
w

ill
 b

e 
gr

ie
f, 

bu
t 

it
 w

ill
 n

ot
 b

e 
pa

ra
ly

zi
ng

 o
r f

in
al

…
 so

m
et

hi
ng

 a
nd

 
so

m
eo

ne
 w

ill
 s

ur
vi

ve
. T

he
re

 m
ay

 b
e 

ex
ile

 b
ut

 ev
en

tu
al

ly
 th

er
e w

ill
 b

e h
om

e-
co

m
in

g,
 re

tu
rn

.”

C
o

ve
nant

 o
f Ho

pe
W

hy does the H
aggadah 

insist on a happy ending?
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N
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A
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K
S:

“T
he

re
 a

re
 th

re
e c

on
di

tio
ns

…
 fo

r a
sk

in
g 

a 
Je

w
ish

 q
ue

st
io

n.
 T

he
 fi

rs
t i

s t
ha

t w
e 

se
ek

 g
en

ui
ne

ly
 to

 le
ar

n 
– n

ot
 to

 d
ou

bt
, 

rid
ic

ul
e,

 d
ism

iss
, r

ej
ec

t…
 S

ec
on

d 
is 

th
at

 
w

e a
cc

ep
t l

im
its

 to
 ou

r u
nd

er
st

an
di

ng
…

 
Fa

ith
 is

 n
ot

 op
po

se
d 

to
 q

ue
st

io
ns

, b
ut

 it
 

is 
op

po
se

d 
to

 th
e s

ha
llo

w
 ce

rt
ai

nt
y t

ha
t 

w
ha

t w
e u

nd
er

st
an

d 
is 

al
l t

he
re

 is
. T

hi
rd

 
is 

th
at

 w
he

n 
it

 co
m

es
 to

 To
ra

h,
 w

e l
ea

rn
 

by
 li

vi
ng

 a
nd

 u
nd

er
st

an
d 

by
 d

oi
ng

…
 

Th
er

e i
s n

o w
ay

 of
 un

de
rs

ta
nd

in
g 

Sh
ab

-
ba

t w
ith

ou
t k

ee
pi

ng
 Sh

ab
ba

t…
 Ju

da
ism

 
is

 so
m

et
hi

ng
 th

at
 c

an
 b

e 
un

de
rs

to
od

 
on

ly
 fr

om
 th

e 
in

si
de

…
 E

ve
ry

 q
ue

st
io

n 
as

ke
d 

in
 re

ve
re

nc
e i

s t
he

 st
ar

t o
f a

 jo
ur

-
ne

y 
to

w
ar

d 
G

od
, a

nd
 it

 b
eg

in
s w

ith
 th

e 
ha

bi
t t

ha
t, 

on
 P

es
ac

h,
 Je

w
ish

 p
ar

en
ts

 
te

ac
h 

th
ei

r c
hi

ld
re

n:
 to

 a
sk

, t
he

re
by

 to
 

jo
in

 th
e n

ev
er

-e
nd

in
g 

di
al

og
ue

 b
et

w
ee

n 
hu

m
an

 u
nd

er
st

an
di

ng
 a

nd
 h

ea
ve

n.
”

G
o

o
d
 Q

ue
st

io
ns

The H
aggadah encourages 

questions and education 
above all. W

hat m
akes for 

a good Jew
ish question?
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N
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H
A

N
 S

A
C

K
S:

“…
te

ac
hi

ng
 t

he
 y

ou
ng

 t
o 

as
k 

qu
es

ti
on

s 
is

 a
n 

es
se

nt
ia

l f
ea

tu
re

 
of

 P
es

ac
h,

 s
o 

m
uc

h 
so

 t
ha

t 
th

e 
H

ag
ga

da
h 

– 
th

e 
na

rr
at

io
n 

– 
m

us
t 

be
 in

 re
sp

on
se

 to
 a

 q
ue

st
io

n 
as

ke
d 

by
 a

 ch
ild

. If
 th

er
e i

s n
o c

hi
ld

 p
re

se
nt

, 
ad

ul
ts

 m
us

t a
sk

 o
ne

 a
no

th
er

, a
nd

 if
 

on
e 

is
 e

at
in

g 
al

on
e,

 o
ne

 m
us

t a
sk

 
on

es
el

f…
 ‘A

nd
 th

e 
[c

hi
ld

] w
ho

 d
oe

s 
no

t k
no

w
 ho

w
 to

 as
k,’

 yo
u m

us
t b

eg
in

 
to

 te
ac

h 
hi

m
 h

ow
. M

an
y 

cu
st

om
s o

f 
Se

de
r n

ig
ht

 (d
ip

pi
ng

 th
e p

ar
sle

y a
nd

 
re

m
ov

in
g 

th
e 

Se
de

r p
la

te
 a

re
 tw

o 
ex

am
pl

es
) w

er
e i

nt
ro

du
ce

d 
so

le
ly

 to
 

pr
ov

ok
e a

 ch
ild

 to
 a

sk
, ‘W

hy
?’ 

Ju
da

-
is

m
 is

 a
 re

lig
io

n 
of

 q
ue

st
io

ns
…

 In
 

Ju
da

is
m

, t
o 

be
 w

it
ho

ut
 q

ue
st

io
ns

 
is

 a
 si

gn
 n

ot
 o

f f
ai

th
, b

ut
 o

f l
ac

k 
of

 
de

pt
h.

”

C
hild

’s
 Play

W
hat is the child’s role 

on Seder night?

RA
BB

I J
O

N
AT

H
A

N
 S

A
C

K
S:

“…
be

ne
at

h t
he

 su
rfa

ce
 of

 th
e H

ag
ga

da
h 

w
e 

fin
d 

no
t f

ou
r f

ou
rs

, b
ut

 fi
ve

 fi
ve

s.
 

In
 e

ac
h 

ca
se

 th
er

e 
is

 a
 m

is
si

ng
 fi

ft
h 

– 
a 

cu
p,

 a
n 

ex
pr

es
si

on
 o

f d
el

iv
er

an
ce

, 
a 

ve
rs

e,
 a

 q
ue

st
io

n,
 a

nd
 a

 c
hi

ld
. E

ac
h 

po
in

ts
 to

 so
m

et
hi

ng
 in

co
m

pl
et

e 
in

 o
ur

 
pr

es
en

t s
itu

at
io

n…
 T

he
 S

ta
te

 o
f I

sr
ae

l 
ha

s c
om

e 
in

to
 b

ei
ng

…
 B

ut
 Is

ra
el

 is
 n

ot
 

ye
t a

t p
ea

ce
. I

n 
th

e 
D

ia
sp

or
a 

as
si

m
i-

la
ti

on
 c

on
ti

nu
es

 a
pa

ce
. M

an
y 

Je
w

s 
ar

e 
es

tr
an

ge
d 

fr
om

 th
ei

r p
eo

pl
e 

an
d 

th
ei

r f
ai

th
. S

om
et

hi
ng

 is
 m

iss
in

g 
fr

om
 

ou
r c

el
eb

ra
tio

n 
– t

he
 fi

ft
h 

cu
p,

 th
e f

ift
h 

de
liv

er
an

ce
, t

he
 fi

ft
h 

ve
rs

e,
 th

e 
fif

th
 

qu
es

tio
n,

 a
nd

 th
e 

fif
th

 c
hi

ld
. T

ha
t i

s a
 

m
ea

su
re

 o
f w

ha
t i

s s
til

l t
o 

be
 a

ch
ie

ve
d.

 
W

e 
ha

ve
 n

ot
 y

et
 re

ac
he

d 
ou

r d
es

ti
n-

at
io

n.
 T

he
 m

is
si

ng
 fi

ft
hs

 re
m

in
d 

us
 o

f 
w

or
k s

ti
ll t

o 
be

 d
on

e,
 a

 jo
ur

ne
y 

no
t y

et
 

co
m

pl
et

e.
”

Next
 Year

 in Jer
us

ale
m

The H
aggadah w

as shaped 
centuries before the m

odern State 
of Israel. W

e end the Seder w
ith 

the hope that “next year” w
e w

ill 
celebrate Pesach “in Jerusalem

.” Is 
that line still m

eaningful w
hen Jew

s 
today can actually be in Jerusalem

?

CUT HERE FOLD HERE



T
he W

o
r
ld

 T
hat

 
O

ug
ht to

 B
e

W
hat does Judaism

 teach 
us to do w

hen the w
orld 

feels broken or unfair? 
D

oes Seder night play a 
part in this m

essage?

RA
BB

I J
O

N
A

TH
A

N
 S

A
C

K
S:

“W
ha

t w
e 

gi
ve

 o
ur

 c
hi

ld
re

n 
on

 th
is 

ni
gh

t o
f n

ig
ht

s i
s s

om
et

hi
ng

 m
or

e 
an

d 
gr

ea
te

r 
th

an
 t

he
 b

re
ad

 o
f 

op
pr

es
sio

n 
an

d 
th

e 
ta

st
e 

of
 Je

w
ish

 
te

ar
s.

 It
 is

 a
 fa

ith
 th

at
 in

 th
is 

w
or

ld
, 

w
ith

 a
ll i

ts
 vi

ol
en

ce
 a

nd
 cr

ue
lty

, w
e 

ca
n c

re
at

e m
om

en
ts

 of
 re

de
m

pt
io

n,
 

si
gn

al
s o

f t
ra

ns
ce

nd
en

ce
, a

ct
s o

f 
tr

an
sf

ig
ur

in
g 

gr
ac

e.
 N

o 
pe

op
le

 h
as

 
ris

ke
d 

an
d 

su
ff

er
ed

 m
or

e f
or

 a
 m

or
e 

sle
nd

er
 h

op
e,

 b
ut

 n
o 

ho
pe

 h
as

 lif
te

d 
a 

pe
op

le
 h

ig
he

r a
nd

 le
d 

it,
 ti

m
e a

nd
 

ag
ai

n,
 to

 g
re

at
ne

ss
. S

o 
w

e 
en

d 
th

e 
ni

gh
t w

it
h 

a 
pr

ay
er

 a
nd

 a
 c

on
vi

c-
tio

n.
 T

he
 p

ra
ye

r: 
‘G

od
 o

f l
ife

, h
el

p 
us

 w
in

 a
 v

ic
to

ry
 o

ve
r t

he
 fo

rc
es

 o
f 

de
at

h.
’ A

nd
 th

e c
on

vi
ct

io
n?

 T
ha

t b
y 

re
fu

sin
g 

to
 a

cc
ep

t t
he

 w
or

ld
 th

at
 is

, 
to

ge
th

er
 w

e c
an

 st
ar

t t
o 

m
ak

e t
he

 
w

or
ld

 th
at

 o
ug

ht
 to

 b
e.

”
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“M
or

e 
th

an
 w

e 
ha

ve
 fa

it
h 

in
 G

od
, 

G
od

 ha
s f

ai
th

 in
 us

 – 
th

at
 on

e d
ay

 w
e 

w
ill

 le
ar

n 
th

e 
le

ss
on

 o
f p

ea
ce

, t
ha

t 
w

ar
 n

ev
er

 so
lv

ed
 a

ny
 co

nf
lic

t i
n 

th
e 

lo
ng

 ru
n;

 th
at

 in
 v

ic
to

ry
 th

e 
vi

ct
or

 
to

o 
is 

de
fe

at
ed

; t
ha

t i
n 

co
nq

ue
rin

g 
ot

he
rs

 w
e 

di
m

in
ish

 o
ur

se
lv

es
; t

ha
t 

on
ly

 in
 a

nd
 th

ro
ug

h 
pe

ac
e 

do
 w

e 
ho

no
ur

 t
he

 im
ag

e 
of

 G
od

 t
ha

t 
is

 
hu

m
an

ki
nd

.”

Faith in Hum
anity

H
ow

 could G
od, w

ho creates 
in love, bring into being a 

creature, m
an, w

ho destroys 
in hate? H

ow
, having 

m
ade the universe, could 

G
od create the one being 

capable of destroying it?

RA
BB

I J
O

N
AT

H
A

N
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A
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K
S:

“Is
ra

el
 b

ec
am

e t
he

 p
eo

pl
e c

on
ce

iv
ed

 
in

 s
la

ve
ry

 s
o 

th
at

 it
 w

ou
ld

 n
ev

er
 

ce
as

e 
to

 lo
ng

 f
or

 li
be

rt
y 

– 
an

d 
kn

ow
 th

at
 li

be
rt

y 
is

 a
ny

th
in

g 
bu

t 
na

tu
ra

l. 
It

 re
qu

ire
s c

on
st

an
t v

ig
i-

la
nc

e,
 u

nc
ea

si
ng

 m
or

al
 s

tr
ug

gl
e.

 
Is

ra
el

 d
is

co
ve

re
d 

fr
ee

do
m

 b
y l

os
in

g 
it

. M
ay

 it
 n

ev
er

 lo
se

 it
 a

ga
in

.”

S
lave

r
y B

efo
r
e Fr

ee
do

m
W

hy did H
ashem

 – w
ho 

know
s all – decide that 

Bnei Yisrael had to go 
through the specific trial of 

slavery in the first place?

RA
BB

I J
O

N
AT

H
A

N
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A
C

K
S:

“O
ne

 d
ay

…
 h

ist
or

ia
ns

 w
ill

 lo
ok

 b
ac

k 
at

 th
e 

se
co

nd
 h

al
f o

f t
he

 tw
en

ti
-

et
h 

ce
nt

ur
y 

an
d 

w
on

de
r a

t h
ow

 a
 

pe
op

le
 th

at
 in

 th
e 

H
ol

oc
au

st
 h

ad
 

co
m

e 
fa

ce
 to

 fa
ce

 w
it

h 
th

e 
A

ng
el

 
of

 D
ea

th
 re

sp
on

de
d 

by
 re

vi
vi

ng
 a

 
la

nd
, r

ec
ov

er
in

g 
it

s 
so

ve
re

ig
nt

y,
 

re
bu

ild
in

g 
Je

ru
sa

le
m

, 
re

sc
ui

ng
 

th
re

at
en

ed
 J

ew
s 

th
ro

ug
ho

ut
 th

e 
w

or
ld

, a
nd

 p
ro

vi
ng

 it
se

lf 
as

 c
ou

r-
ag

eo
us

 in
 p

ur
su

it
 o

f p
ea

ce
 a

s 
in

 
de

fe
nd

in
g 

it
se

lf 
in

 w
ar

. T
he

 ec
ho

es
 

of
 E

xo
du

s c
on

tin
ue

 to
 re

ve
rb

er
at

e 
th

ro
ug

h 
Je

w
is

h 
hi

st
or

y,
 u

nd
im

in
-

is
he

d 
th

ro
ug

h 
ti

m
e,

 a
s 

w
on

dr
ou

s 
no

w
 a

s i
n 

th
os

e 
da

ys
 lo

ng
 a

go
.”

R
ed

e
m
pt

io
n

The Exodus from
 Egypt set 

the tone for Jew
ish history: 

w
e em

erge from
 m

om
ents of 

suffering and tragedy. W
hat 

did redem
ption look like in 

the 20th century, and w
hat 

m
ight it look like for us?
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