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Judaism is the only civilisation whose golden age is in the future.
When Moses asked at the Burning Bush how to describe God, God
replied: Ehyeh asher ehyeh (Ex. 3:14): “I will be what I will be”.
God was saying: “You must trust Me. The destination to which
I am calling you is just beyond the visible horizon.” So it was. So
it is. We are the people who honour the past but keep walking to
the future, to meet God who, we know, is coming to meet us. The
Jewish vision of the future — of peace, love, respect for humanity
and nature — has never been surpassed. Judaism is a sacred
journey to the future God asks us to build.
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The voice of my beloved, behold, it is coming

That’s what they say

To remove all evil, and to lift up our horn

From the depths of the dust

And to awaken those who sleep, at the sound of the shofar

The voice of my beloved, behold, it is coming

That’s the rumour that is spreading

And every captive baby received the prophecy

So come and let’s go out to meet Him, with drums and flute
Sing to Him, sing praises

How blessed is the people whose God is the Lord

And then the day will break and the lie will evaporate
Then all the does of the field will go forth in dance

And skip upon the mountains and not from the fear of foxes
And out of the clefts of the rock, fresh water shall flow forth
From the hidden places of the terrace

To irrigate the lily of the valley

And to establish the tabernacle

That will remove our suffering here

The voice of my beloved is knocking, open to me, my son
The time of your redemption has arrived

And I have said ‘enough’ to your troubles

And I have come to bring good tidings

That you will no longer weep, Rachel

We sense the Messiah more than fragrant powder
Shalom to you, my beloved, pure and ruddy

Pour out your wrath on rocks, and return to the fortress
In mercy, for in mercy

There is no memory that can contain all the data

The voice of my beloved, behold, here it is
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The Voice of My Beloved
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Judaism took love and made it the centre of the universe. Three
loves. “You shall love the Lord your God with all your heart, with
all your soul and with all your might” (Deut. 6:5). “You shall love
your neighbour as yourself” (Lev. 19:18). And “You shall love the
stranger, for you were once strangers in a strange land” (Lev.
19:33—34). And these loves are a reflex of God’s love for us. We
exist because God loves. And when we love, God’s light enters
our soul. Loving others, we learn to love God and feel the fullness
of His love for us. Opening ourselves to something other than
ourselves, we become more than we currently are.
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He withholds His staff

Without withholding His love

He holds out His sceptre

To whoever reaches out their hand

He never looks away from His flock
Even when we’re a wreck

We’re still His most precious commodity

For He is filled with love, filled with love
His Home is spaciously crowded,
Spaciously crowded

Granting us pardon

Not just at Ne’ilah time

Praise befits You

His hands contain power

And there was no beginning to His beginning
Even a song as vast as the sand

Is only a fraction of His praise

Beyond the letter of the law

He leads His world

And before the angels

He provides for the safety of His people

He shall “Give them glory instead of ashes
The festive ointment instead of mourning,

A garment of splendor instead of a drooping spirit”

ﬂ;ﬁtﬁ ‘]ﬂ&’l 2iM
He is Filled with Love
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Teshuvah, which has a physical and spiritual dimension, means
“returning, coming home.” To come home we have to ask who
we are and where we truly belong. There has been a physical
homecoming to the land of Israel, but not yet a complete spiritual
homecoming to the faith. That challenge rests with us, our
contemporaries and our children. How it will happen, we do not
know, but that it will happen, we do know, for we have God’s
promise: that the faith of Israel will be reborn just as its land and
state have been. May we live to see it, and work to be part of it.
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The time has come to wake up
To leave everything and to overcome
To come home, not to look for anywhere else

The time has come to change
Even if we missed a few stops

We can get off, there is a train back to the neighbourhood

Everything is possible if we wish for it

The seeker will always find

Even if he is somewhere out there on the edge
The doors of heaven are never locked

When the child cries for help

Father in Heaven even comes

Even when we’ve done something bad

He pardons and forgives, pardons and forgives
Holds out His hand in help

And in His compassion gives the strength to repair
And to return to Him

The time has come to regret
If you’re fleeing, then from sin
If you're taking, then take in order to give

And this is the time to come closer
Not to fear the pain
And if you’re giving, then with all your heart
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“Hinei Yamim Ba’im” were words spoken by Jeremiah, often
regarded as the most tormented of all the prophets. Yet he was
also supremely a prophet of hope. It was Jeremiah who said the
Jewish people will be as eternal as the sun, moon and stars. It
was Jeremiah who, while the Babylonians were laying siege to
Jerusalem, bought a field to demonstrate his belief that Jews would
return. From Jeremiah we learned that only by being faithful to
God do people stay faithful to one another. Only by understanding
the deep forces that shape history can a people survive it. It took
a long time for biblical Israel to learn these truths. We must never
forget them.
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Hasty acts, rushed movements

There’s no more leisure to await and no time to wait

The decline of the generations

Probably the reason for the increase of lines
To the main cash register

We heard torches and we saw the voices
The mountain smoking, for God’s sake,
How could this heart still be sleeping

In the line for the main cash register

Purifying mists

Not by means of army nor force

Only by God’s Name

When it will come, it will come, it will come
With no room for mistakes

Days are coming, declares the Lord
No hunger for bread
No thirst for water

Tongue-tied and hollow

If teaching us is a merit

This is the will to change

To remove the masks

Time to reveal the face

No hunger for bread, no thirst for water
Only words of truth that satisfy the heart
The decline of the generations

Perhaps the reason for the ascent of the Torah

In the main library
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Days are Coming
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One of the most important distinctions I have learned from Jewish
history is the difference between optimism and hope. Optimism
is the belief that things will get better. Hope is the belief that,
together, we can make things better. Optimism is a passive virtue,
hope an active one. It takes no courage to be an optimist, but a
great deal to have hope. Knowing what we do of our past, no Jew
can be an optimist. But Jews have never given up hope. God’s
ultimate word — the Torah — is an extended message of hope in the
future. Without this, Jews and Judaism would not have survived.
Jews kept hope alive, and hope kept the Jewish people alive.
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My heart was torn into two

What the maid did not see on the sea
Like a pounding storm in the ocean
Like the beating of Miriam’s drum
And there is no cure in the world

My heart raises its hands

For some time it’s not standing on its feet
An empty broken vessel

The Heavens are a barrier for me

How can I cross the sea on dry land?

And only You

Could convert my mourning to dancing

To purify the mundane

To soften everything in me

And only You understand how to approach my heart
Relieve all the pain in me

Heal the heart

My heart was torn into two

Half guilty, half for the sake of Heaven

Like a pounding storm in the ocean

Like the beating of Miriam’s drum

And there is no cure in the world for the heart

And there is another trouble that distresses the flock

And there is no envoy to call out to the Rock
Only me in front of the entire ocean and a broken heart
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This beautiful, powerful song, written and released at the height
of the coronavirus pandemic, is framed by two questions of
faith: “Umah Atah rotzeh shenavin mizeh?”, What do You want
us to understand from this? and “Umah Atah rotzeh shenilmad
mizeh?” What do You want us to learn from what is happening to
humanity? Early on, an answer came from Pesach and the story of
the Exodus. What begins in suffering can end in liberation and joy.
That is how Judaism tells the human story. Out of the bad, comes
good. Out of the curse comes blessing. Out of the coronavirus
pandemic can come a new sense of collective responsibility, and
we will all eventually feel renewed.
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Between Terumah and Tetzaveh
A somewhat strange birthday
Everything seems normal here
Stage, crowd, and love

Between Tetzaveh and Ki Tissa

Esther, Purim, feasting, joy

Who shall stay home, and who shall travel
And who will bear the consequence

Between Ki Tissa and Vayakhel
The world stops congregating
Goes quiet, locks itself in
Ishmael, Edom and Israel

Between Vayakhel and Pekudei

Not a person in the city or the country
Not a soul left to talk to

The Tower of Babel is confused again

And what do You want us to understand from this?
How do we distance and yet come close during this pain?

I want to live with You, and not be alone

And what do You want us to learn from this?
And can we unite from this separation?
Until we give You a crown of sovereignty

Between Pekudei and Vayikra

We all are in the same boat

“Spring has arrived, Pesach is coming,”
And with it, much hope

That You will tear up the evil decree

Come, my beloved, to greet the bride
We have no more strength to cope, to fight

Listen Israel, God is One and God’s name is One
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And if one could recall
All the loving kindness, the goodness,
All the compassion and salvation

Surely he would count thus:

“One, one and one, one and two

One of a thousand, thousands of thousands and myriad myriads
Of wonderous miracles You have done for us day and night”

He left the place he had left
And trembled in the place where he stood
Stripped off his golden garments and donned his own clothes

And all of the people and the priests escorted him home
It was a holiday for all who loved him,
Because he had attained forgiveness for all the assembly of Israel.

Happy are the people for whom this is so
Happy are the people whose God is the Lord

Like the heavenly canopy, stretched out over those who dwell above,
Was the appearance of the High Priest

Like lightning bolts emanating from the radiance of the angels,
Was the appearance of the High Priest

Like the image of the rainbow amid the cloud,

Was the appearance of the High Priest

Like the lovingkindness granted to the face of a groom,

Was the appearance of the High Priest.
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In the aftermath of the destruction of the
Temples and the absence of the High Priest,
there was a theological question about how
the people could find forgiveness. It was
then that one of the great theological
discoveries in Judaism took place. The
sages concluded that each Jew could
turn directly to God, and through a
combination of repentance, prayer SRl
and charity achieve atonement. To this

day, that is what we do: we confess our 6 ‘
sins, directly to God, individually and

collectively, in the synagogue. Yom Kippur

tells us: we each have responsibility. We can each

mend some of the broken fragments of the world.

And the more we mend, the more we grow.
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He entered the place he entered and stood in the place he stood
Washed his hands and feet, immersed, came up and dried himself
He came from the place he came and went to the place he went
Stripped off his weekday clothes and donned white garments

And thus he would say: “O Lord!

Grant atonement for the sins, transgressions and iniquities
Which I sinned before you — I and my household”

And if one could recall

The flaws, the deficiencies

All the sins and transgressions

Surely he would count thus:

One, one and one,

One and two, one and three

One and four, one and five...

Straight away he would despair, unable to bear
The bitter taste of sin

The shame, the missed opportunity, the loss

And the priests and the people standing in the courtyard

When they heard the explicit Name of God

Come out from the mouth of the High Priest

Would bow and prostrate themselves, falling on their face
“Blessed be the name of His glorious kingdom for ever and ever”

He stepped to the place where he had stepped

He faced the Inner Sanctuary with his back to the hall —
Without stain, his mouth and actions at one

He came from the place he came

And went to the place where he went

Stripping off his white garments and donning clothes of gold

And thus he would say:

“0 Lord!

Grant atonement for the sins, the transgressions and iniquities
Which I have sinned before You — I and my household”
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The Power of Prayer
From Rabbi Sacks’ Rosh Hashanah Message 5772 / 2011

“Penitence, prayer and charity avert the evil
decree.” We say those words at one of the cli-
maxes of our worship on Rosh Hashanah and
Yom Kippur. For centuries our ancestors said
those words, knowing what each of them means.

Penitence defines our relationship with our-
selves. Prayer is part of our relationship with
God. Charity is about our relationship with other
people. We still know what it is to be penitent.
We fall short, make mistakes, and seek forgive-
ness. And we know what it is to be charitable.
We remain a generous community, giving out
of all proportion to our numbers.

But for many, prayer has become difficult. They
find it hard to connect to the synagogue service
or to the prayers themselves. Too few people
nowadays find prayer meaningful, especially
on the High Holy Days when the prayers are
long and complicated.

That is why, together with a wonderful team,
I’ve undertaken a new project that I hope will
make a difference. We’ve created a new Rosh
Hashanah machzor. Of course, in Judaism, the
word “new” is relative. The Hebrew stays the
same. But everything else is different: the trans-
lation, the introduction, the commentary, and
the actual physical appearance of the machzor.

We think this is a first in Anglo-Jewish history.
The siddur — familiarly known as “the Singer’s”
— has always been produced by Chief Rabbis, but
not the machzor, “the Routledge”. We felt the
time had come for this to change.

Prayer has to speak to us if it is to speak to God.
We have to be able to understand it if we are to
put into it our heart and soul.

In the translation, we’ve tried to bring out
the poetry and power of the prayers. In the
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introduction, we explain the meaning and his-
tory of Rosh Hashanah.

In the commentary, we’ve provided not just
explanation but also reflection on what these
holy days mean for our lives. Eventually we
hope to bring out machzorim for the other fes-
tivals as well.

Prayer matters. It’s our conversation with God.
Imagine having a relationship with your spouse,
your child or your parent, in which you never
speak to them. It can’t be done. A relationship
without words is almost a contradiction in
terms. So it is with God.

When we converse with God — when we pray —
we enter into a relationship with the Force that
moves the universe, the Voice that spoke to our
ancestors, the Power that shaped our history as
a people, the Presence that still listens to our
hopes and fears, giving us the courage to aspire
and the strength to carry on.

Prayer makes a difference. It’s our way of giving
thanks for the good in our lives and of enlist-
ing God’s help as we wrestle with the bad. It’s
our regular reminder of the world beyond the
self, of the ideals and aspirations of our people.
When we pray we speak with the words of our
ancestors, joining the great choral sympho-
ny of the Jewish people throughout the ages
and the continents. True prayer, said from the
heart, has the undiminished power to make us
feel that “Though I walk through the valley of
the shadow of death I will fear no evil for You
are with me.” May we, this year, pray from the
heart. May our prayers be answered, and may it
be for you, your families, and the Jewish people,
a good and sweet New Year.
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