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We have been blessed in our lives, by virtue of our philanthropic endeavors, to
meet some of the most amazing and beautiful souls in the Jewish world. The
pinnacle of those blessings was the time we shared with Rabbi Lord Jonathan
Sacks and his wife, Lady Elaine Sacks.

As a part of the project to support the new translation of the Tanakh, along
with Rabbi Sacks’s new translation of and commentary on the Humash, we
were blessed with the opportunity to spend a few Shabbatot with Lord and
Lady Sacks, to hear Rabbi Sacks speak in our community, and to have him
spend time celebrating hagim with our community’s children at school events.
Learning from Rabbi Sacks is a privilege and a pleasure he has shared with the
world through his publications and public speaking. Spending time with Rabbi
Sacks — the man, the beautiful neshama — is more rare, and those experiences
we had with him in our home and in our community, at Shabbat meals and on
Shabbat afternoon walks, are priceless experiences we will never forget.

Rabbi Lord Jonathan Sacks was the authentic Torah voice for our generation,
simultaneously steeped in Torah tradition and deeply engaged with people of all
faiths. He succinctly understood and eloquently conveyed both the particular
Jewish identity of our sacred writings as well as their universal relevance.

We pray that this unique, traditional, painstakingly researched and annotated
translation of and commentary on the Humash enlivens Torah for klal Yisrael,
unites us in our traditions, inspires us with new, and old, ways of thinking, and
ultimately brings us closer to the Redemption.

Debra and David Magerman
Philadelphia, Pennsylvania
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s
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PUBLISHER'S PREFACE
THE KOREN HUMASH

The publication of the new Koren Humash with commen-
tary by Rabbi Lord Jonathan Sacks is a time of celebration,
but one that s bittersweet. Its publication close to his fourth
yahrzeit is a reminder that his living presence is no longer
with us, but also that his Torah lives on and continues to
grow in influence. Rabbi Sacks’ enthusiasm, joyful scholar-
ship, erudition, and penetrating insight permeated all his
writings, conveying to us and to future generations that
our Torah is a limitless source of wisdom, faith, and moral
clarity. We were well into this ambitious endeavor when he
went into hospital, from which he fully expected to return.

I cannot write a preface for him; no one can. But his
many books on Humash — the Covenant & Conversation se-
ries, and those exploring leadership, ethics, spirituality, life-
changing ideas, and belief — speak for themselves. These
works, alongside his astonishing range of books, articles,
and lectures - all of which have marshalled to complete
Rabbi Sacks’ commentary - reveal the depth, breadth, and
relevance of the Torah’s messages for the current age. The
Torah is, as the Rabbis teach, “betrothed” to the Jewish
people; yet it also contains the blueprint for a healthy and
holy society that has universal relevance. Rabbi Sacks was
our guide through the bewildering thickets of modernity,
our guide to a fresh and refreshing engagement with Torah,
and we gratefully follow the path he has charted for us.

His passing leaves a void which no one in this genera-
tion fills. We hope these writings will engage, provoke, and
inspire the next generation of Torah scholars, teachers,
laypeople, and indeed all God-seekers.

& In the best of circumstances, the creation of this
Humash would be a collaboration of many. It is my privi-
lege to thank them.

This project, the sister project of The Koren Tanakh
which was published two years ago, has been sponsored
by our friends Debra and David Magerman of Philadelphia
and Jerusalem. With continual encouragement and no
lack of patience, they shared the vision that animated both
Rabbi Sacks and Koren, and enabled us to create this work
you hold in your hands. For my colleagues at Koren, we
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thank you; for the many future generations who will read
and use this Humash weekly, we are forever in your debt.

We thank the family of Rabbi Sacks, Lady Elaine Sacks
and her children Joshua, Dina, and Gila, for their encour-
agement and commitment, particularly after his passing.
The leadership of The Rabbi Sacks Legacy, its chief ex-
ecutive, and my friends, Joanna Benarroch and Alan Sacks,
provided encouragement during the awful days of 2020
and 2021, when we felt leaderless, and they continue to be
valued and cherished partners.

Jessica Sacks’ scholarship and erudition is not simply
hereditary but unique to her, and she engaged with her
uncle’s writings with compassion and dedication. Rabbi
Reuven Ziegler oversaw the entire project, and Dayan Ivan
Binstock of the London Beth Din reviewed the Humash.

Management of the editorial side was led by Gila Chitiz
and Ashirah Firszt, and the production and design side
was led by Rabbi Avishai Magence and Caryn Meltz; the
typography was designed by Esther Be'er and Tomi Mager.
Iwould also like to acknowledge Dr. Joel B. Wolowelsky for
the initial commentary drafts, Rabbi Julian Sinclair, Yaffa
Aranoff, Dr. Yoel Finkelman, and Tani Bednarsh for their
review and comments, Debbie Ismailoff and Ita Olesker
for copyediting, Rabbi Yedidya Naveh for authoring and
translating the haftara commentary, Rabbi Yinon Chen,
Tali Simon, Doron Chitiz, and Avichai Gamdani for proof-
reading, Eliyahu Misgav for cover design, and Gila Chitiz,
Tani Bednarsh, and Elchanan Spitz for creating a database
of books, essays, articles, and broadcasts of Rabbi Sacks.

A& Rabbi Sacks taught: “In Judaism we not only learn to

live; we live to learn. In study, we make Torah real in the

mind so that we can make it actual in the world.” We pray
that this masterful commentary on the Torah will allow
countless people to ascend to ever greater heights in living
and learning, to internalize the Torah’s relevance to the indi-
vidual and to society, and to help heal our fractured world.

Matthew Miller, Publisher
Jerusalem, Tishrei 5785 (October 2024)
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EDITOR’S NOTE

Rabbi Sacks intended that this Humash be his flagship
project, one in which he could incorporate many of his

timeless messages and ideas. “Traditional commentaries,”

he wrote of the Haggada, “are usually close readings of
individual words and phrases rather than reflections on
the meaning of the whole. That s a classic Jewish response,
and I have not hesitated to do likewise.... But it is the
great themes, the overarching principles, that are often
neglected or taken for granted.” These great themes — free-
dom and responsibility, love and justice, the meaning of
the covenant between God and humanity and God and
Israel — were for Rabbi Sacks the lifeblood of Judaism, and
their text is the Torah as we read it week by week.

After translating the Humash for The Koren Tanakh,
Rabbi Sacks began writing his commentary, beginning
with the book of Exodus. Regretfully, he was unable to
see it to completion. The Humash editorial team at Ko-
ren, led by Rabbi Sacks’ niece Jessica Sacks, compiled the
rest of the Humash commentary from his vast array of
books, articles, commentaries, and lectures. The work was
always done with Rabbi Sacks’ intention for the Humash
commentary as our guiding light, mission statement, and
purpose. Great care was taken to present his invaluable
ideas and messages in his own words, only adapting and
reshaping them to preserve his style in the new format. We
pray that we have managed to bring Rabbi Sacks’ words
alive through the Torah and his dream project to fruition.
May this work allow his beautiful Torah to enlighten and
inspire all of us for generations to come.

Targum Onkelos
The text of the Targum, including its vocalization and
punctuation, is reprinted with permission of the Shetilei
Zeitim Institute through the generosity and assistance of
its publisher, Rabbi Yosef Iraqi Hacohen, and Adam Bin
Nun. This highly accurate version of the text reflects the
ancient tradition of reading the Targum publicly, as is still
practiced today in Yemenite communities.

It is appropriate to mention that the punctuation
according to this tradition is at times at odds with the
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punctuation typically dictated by the cantillation marks.
According to the Yemenite tradition, there is a pause after
the tevir cantillation mark as opposed to the more com-
mon custom of pausing after the tipeha cantillation mark
which follows the tevir. We have chosen to follow this
recognized Yemenite tradition for punctuation.

The Targum is presented in the Koren Siddur typeface,
to distinguish it from the Hebrew text of the Torah. We
have marked in gray instances where the Targum’s transla-
tion is not literal but explicatory. Of course, any translation
isitself a form of commentary, and sometimes the bound-
ary between literal and allegorical translation can be blurry.
We have attempted a conservative approach, marking only
words whose content cannot be said to be denoted by any
parallel word or phrase in the original Hebrew.

Rashi
Rashi’s commentary on the Torah is one of the most im-
portant and widely published works of Jewish scholarship
in existence. For the past thousand years, Jews around the
world have studied and taught the Torah to their students
with the close help of Rashi’s comments. Because of the
numerous manuscripts and printed editions of the com-
mentary in circulation over the centuries, and because of
the habit of later students to emend and add to Rashi’s
original text, there has never been any universally accepted,
authoritative version of the commentary’s text. In this edi-
tion, we have attempted to present Rashi’s commentary
with all later additions and textual corruptions removed.
In placing before the readers our new edition of Rashi’s
text, we have not presumed to reach the pinnacle of criti-
cal and philological accuracy. But we have worked hard to
provide a text that is as clear and precise as possible. We
worked with three types of textual witnesses: (1) manu-
scripts of Rashi’s commentary, such as the Weimar, Vi-
enna, and Munich codices; (2) early printed versions of
the commentary, such as the Rome, Reggio di Calabria,
Guadalajara, and Venice editions, all from the fifteenth
century; and (3) influential printed editions published
over the centuries, such as that of Avraham Berliner from
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the nineteenth century, and the Ariel Humash and Bar
Ilan University’s “Keter” edition, both published recently.
But our chief source was the Leipzig Manuscript (MS
Leipzig 1) from the thirteenth century. Experts have long
considered this manuscript to be the most authoritative
version of Rashi’s commentary on the Torah, and with
God’s help, we have succeeded in many instances in learn-
ing from it the most correct version of the text. For this
we are indebted to the Institute of Microfilmed Hebrew
Manuscripts at the National Library of Israel.

Alongside the effort to arrive at the most correct ver-
sion of the text, we invested great effort in vocalizing and
punctuating Rashi’s commentary, providing a finished
product that is considerably more accessible to the mod-
ern reader than past editions. We owe a special thanks
for this to our stellar team of copyeditors, Rabbi Karmiel
Cohen and Rabbi Yinon Chen. In places where Rashi
cites a given midrashic story but quotes it only in part, we
have provided the complete quote ourselves, in the same
font but without vocalization. See for example Rashi on
Leviticus 10:2.

Rashi’s commentary is presented in the modern type-
face “Koren Rashi,” which was designed by the late Eliyahu
Koren himself before his death. Design for this typeface
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placed emphasis on beauty, legibility, and closeness in
form to standard Hebrew “square” lettering. “Koren Rashi”
is unique in that it occasionally features multiple glyphs
for the same letter to help readers’ eyes to flow (see for
example the letter ) in the phrase Py 5)"5}“). The type-
face is based on the style of calligraphy characteristic of
Sephardic manuscripts from the fifteenth century.

Itis our hope that the Targum Onkelos and Rashi texts
presented here, incorporating both historical accuracy
and modern readability, will enhance both the study and
appreciation of these works.

Haftarot

Following the Humash section we have printed the haf-
tarot according to the various customs of the Ashkenazim,
Sepharadim, and Yemenites. We included a short com-
mentary for each haftara, originally written in Hebrew
by Rabbi David Nativ (for Koren's Humash Yisrael) and
translated by Rabbi Yedidya Naveh. The commentary
for the special haftarot was composed especially for this
volume by Rabbi Yedidya Naveh. We hope that these com-
mentaries provide the reader with the context to appreci-
ate the significance of the words of the prophets and their
depth and timeless teachings.

8/29/2024 12:34:08 PM
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TORAH READINGS FOR SPECIAL DAYS

Rosh Hodesh Numbers 28:1-15, p. 115

Fast Days Exodus 32:11-14, p. 641
Continues with Exodus 34:1-10, p. 651

Ninth of Av Shaharit: Deuteronomy 4:25-40, p. 1251
Minha: See Fast Days, above.

Hanukka - Day 1 Ashkenazim: Numbers 7:1-17, p. 981
Sepharadim: Numbers 6:22-7:17, p. 979

Hanukka — Days 2—7 Read the offering for the respective day, Numbers
7:18-53, p. 985
On Rosh Hodesh, read the Rosh Hodesh reading
from the first Torah scroll, and the Hanukka reading
from the second Torah scroll.

Hanukka — Day 8 Numbers 7:54-8:4, p. 989

Purim Exodus 17:8-16, p. 509

Purim on Shabbat Exodus 17:8-16, p. 509

(in Walled Cities) Haftara: Same as Shabbat Zakhor.

TORAH READINGS FOR FESTIVALS

Pesah — Day 1 Exodus 12:21-51, p. 465
On Shabbat, Sepharadim read Exodus 12:14-51, p. 463
Maftir: Numbers 28:16-25, p. 1159

Day 2 Leviticus 22:26-23:44, p. 871
In Israel: Revi’i (second Torah scroll): Numbers 28:19-25,

p- 1159
In the Diaspora: Mafftir: Same as Day 1

Day 3 Exodus 13:1-16, p. 473
Revi’i (second Torah scroll): Numbers 28:19-25, p. 1159

Day 4 Exodus 22:24-23:19, p. 557
(Ifit falls on a Sunday, Sepharadim read the passage for
Day 3.)
Revi’i (second Torah scroll): Numbers 28:19-25, p. 1159
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Days Exodus 34:1-26, p. 651
(Ifit falls on a Monday, Sepharadim read the passage
for Day 4.)
Revi'i (second Torah scroll): Numbers 28:19-25, p. 1159
Day 6 Numbers 9:1-14, p. 1003
Revi'i (second Torah scroll): Numbers 28:19-25, p. 1159
Shabbat Exodus 33:12-34:26, p. 649
Hol HaMoed Pesah Maftir: Numbers 28:19-25, p. 1159
Day 7 Exodus 13:17-15:26, p. 479
Maftir: Numbers 28:19-25, p. 1159
Day 8 (Diaspora) Deuteronomy 15:19-16:17, p. 1341

On Shabbat: Deuteronomy 14:22-16:17, p. 1331
Maftir: Numbers 28:19-25, p. 1159

Shavuot — Day 1

Exodus 19:1-20:23, p. 521
Maftir: Numbers 28:26-31, p. 1159

Day 2 (Diaspora) Deuteronomy 15:19-16:17, p. 1341
On Shabbat: Deuteronomy 14:22-16:17, p. 1331
Maftir: Same as Day 1
Rosh HaShana - Genesis 21:1-34, p. 133
Day1 Maftir: Numbers 29:1-6, p. 1161
Day2 Genesis 22:1-24, p. 139
Maftir: Same as Day 1
Yom Kippur — Leviticus 16:1-34, p. 819
Shaharit Maftir: Numbers 29:7-11, p. 1163
Minha Leviticus 18:1-30, p. 833
Sukkot — Day 1 Leviticus 22:26-23:44, p. 871
Maftir: Numbers 29:12-16, p. 1163
Day 2 Israel: Numbers 29:17-19, p. 1165
Diaspora: Same as Day 1
Day 3 Israel: Numbers 29:20-22, p. 1165
Diaspora: Numbers 29:17-25, p. 1165
Day 4 Israel: Numbers 29:23-25, p. 1165
Diaspora: Numbers 29:20-28, p. 1165
Days Israel: Numbers 29:26-28, p. 1165
Diaspora: Numbers 29:23-31, p. 1165
Day 6 Israel: Numbers 29:29-31, p. 1165

Diaspora: Numbers 29:26-34, p- 1165
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Hoshana Rabba Israel: Numbers 29:32-34, p. 1165
Diaspora: Numbers 29:26—34, p. 1165
Shabbat Hol HaMoed Exodus 33:12-34:26, p. 649
Sukkot Maftir: Read the offering for the respective day
(in the Diaspora adding the offering for the previous
day).
Shemini Atzeret Deuteronomy 15:19-16:17, p. 1341
(Diaspora) On Shabbat: Deuteronomy 14:22-16:17, p. 1331
Maftir: Numbers 29:35-30:1, p. 1167
Simhat Torah First Torah scroll: Deuteronomy 33:1-34:12, p. 1485
(Israel and Diaspora) ~ Second Torah scroll: Genesis 1:1-2:3, p. 3
Third Torah scroll (Maftir): Numbers 29:35-30:1, p. 1167
ADDITIONAL HAFTAROT
Fast Day Minha Isaiah $5:6-56:8,3
Ninth of Av — Ashkenazim & Jeremiah 8:13-9:23, 5
Shaharit Sepharadim:
Yemenites: Jeremiah 6:16-17, 9,
and 8:13-9:23, §
Ninth of Av — Ashkenazim:  Isaiah 55:6-56:8,3
Minha Sepharadim: Hosea 14:2-10, 1
Yemenites: Hosea 14:2-10, 1, and Micah 7:18—20, 7
Pesah Day 1 (Some begin with Joshua 3:5-7, )
Joshua 5:2-6:1,, and 6:27,
Pesah Day 2 Ashkenazim & 11 Kings 23:1-9,
(Diaspora) Sepharadim:  and 21-25,
Yemenites: 11 Kings 22:1-7,
and 23:21-25,
Shabbat Hol Ashkenazim & Ezekiel 37:1-14, §
HaMoed Pesah  Sepharadim:
Yemenites: Ezekiel 36:37-37:14, 5
Pesah Day 7 11 Samuel 22:1-51,
Pesah Day 8 Isaiah 10:32-12:6,
(Diaspora)
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Shavuot Ashkenazim & Ezekiel 1:1-28, 3
Day 1 Sepharadim: and 3:12,7

Yemenites: Ezekiel 1:1-2:2, 3

and 3:12,7

Shavuot Day 2 Habakkuk 2:20-3:19
(Diaspora)
Rosh HaShana 1 Samuel 1:1-2:10,
Day1
Rosh HaShana Jeremiah 31:1-19, 7
Day2
Yom Kippur - Isaiah 57:14—-58:14, 5
Shaharit (Yemenites add 59:20-21,9)
Yom Kippur - The Book of Jonah, 3
Minha and Micah 7:18—20, 7
Sukkot Ashkenazim & Zechariah 14:1-21, 3
Day 1 Sepharadim:

Yemenites: Zechariah 13:9-14:21, 3
Sukkot Day 2 Ashkenazim & 1Kings 8:2-21,
(Diaspora) Sepharadim:

Yemenites: 1 Kings 7:51-8:21,
Shabbat Hol Ashkenazim & Ezekiel 38:18-39:16, 9
HaMoed Sukkot — Sepharadim:

Yemenites: Ezekiel 38:1-23, 9
Shemini Atzeret ~ Ashkenazim:  1Kings 8:54-9:1,
(Diaspora) Sepharadim, 1 Kings 8:54—66,

Yemenites,

& Minhag

Anglia:
Simhat Torah Ashkenazim:  Joshua 1:1-18,

Sepharadim &  Joshua 1:1-9,

Yemenites: (Yemenites add 6:27, )
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xviii

BLESSINGS BEFORE AND AFTER
READING THE TORAH (ASHKENAZI CUSTOM)

Before reading the Torah, the Oleh says:
1373 Bless the LoRD, the blessed One.

Cong: ':[ﬂ'l.':l Bless the LoRD, the blessed One, for ever and all time.
Oleh: 7173 Bless the LORD, the blessed One, for ever and all time.

Blessed are You, LORD our God, King of the Universe,
who has chosen us from all peoples and has given us His Torah.
Blessed are You, LorD, Giver of the Torah.

After the reading, the Oleh recites:

Oleh: 7373 Blessed are You, LORD our God, King of the Universe,
who has given us the Torah of truth, and everlasting life He has planted in our midst.
Blessed are You, LorD, Giver of the Torah.

BLESSINGS BEFORE AND AFTER READING THE HAFTARA

Before reading the haftara, the person called up for maftir recites:
7113 Blessed are You, LORD our God, King of the Universe, who chose good prophets and was pleased with their
words, spoken in truth. Blessed are You, LORD, who chooses the Torah, His servant Moses, His people Israel, and
the prophets of truth and righteousness.

After the haftara, the person called up for maftir recites the following blessings:
173 Blessed are You, LOrD our God King of the Universe, Rock of all worlds, righteous for all generations, the
faithful God who says and does, speaks and fulfills, all of whose words are truth and righteousness. You are faith-
ful, LorD our God, and faithful are Your words, not one of which returns unfulfilled, for You, God, are a faithful
(and compassionate) King. Blessed are You, LORD, faithful in all His words.

on7 Have compassion on Zion for it is the source of our life, and save the one grieved in spirit swiftly in our days.
Blessed are You, LOrRD, who makes Zion rejoice in her children.

NMRY Grant us joy, LORD our God, through Elijah the prophet Your servant, and through the kingdom of the
house of David Your anointed — may he soon come and gladden our hearts. May no stranger sit on his throne, and
may others no longer inherit his glory, for You took an oath to him by Your holy name that his light would never
be extinguished. Blessed are You, LorD, Shield of David.

paiiahi 59 For the Torah, for divine worship, for the prophets, and for this Sabbath day which You, LorD our
God, have given us for holiness and rest, honor and glory — for all these we thank and bless You, LoRD our God,
and may Your name be blessed by the mouth of all that lives, continually, for ever and all time. Blessed are You,
Lorp, who sanctifies the Sabbath.
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BLESSINGS BEFORE AND AFTER
READING THE TORAH (SEPHARDIC CUSTOM)

Before reading the Torah, the Oleh says:
Oleh: The LorD iswithyou  Cong: May the LORD bless you

Oleh: 1373 Bless the LORD, the blessed One.
Cong: 173 Bless the LORD, the blessed One, for ever and all time.
Oleh: 773 Bless the LORD, the blessed One, for ever and all time.

Blessed are You, LOrRD our God, King of the Universe,
who has chosen us from all peoples and has given us His Torah.
Blessed are You, LoRrD, Giver of the Torah.

After the reading, the Oleh recites:

Oleh: Blessed are You, LORD our God, King of the Universe,
who has given us His Torah, the Torah of truth, and everlasting life He has planted in our midst.
Blessed are You, LorD, Giver of the Torah.

BLESSINGS BEFORE AND AFTER READING THE HAFTARA

Before reading the haftara, the person called up for maftir recites:
173 Blessed are You, LORD our God, King of the Universe, who chose good prophets and was pleased with their
Words, spoken in truth. Blessed are You, LorD, who chose the Torah, His servant Moses, His people Israel, and the
prophets of truth and righteousness.
After reading the haftara, he recites:
11581 Our Redeemer, the LORD of hosts is His name, Holy One of Israel Isaiah 47

173 Blessed are You, LorD our God, King of the Universe, Rock of all worlds, righteous for all generations, the faithful
God who says and does, speaks and fulfills, all of whose words are truth and righteousness. You are faithful, LORD our
God, and faithful are Your words, not one of which returns unfulfilled, for You, God, are a faithful (and compassionate)
King. Blessed are You, LORD, faithful in all His words.

o7 Have compassion on Zion for it is the source of our life, and save the one grieved in spirit swiftly in our days.
Blessed are You, LORD, who makes Zion rejoice in her children.

UMY Grant us joy, LORD our God, through Elijah the prophet Your servant, and through the kingdom of the house
of David Your anointed may he soon come and gladden our hearts. May no stranger sit on his throne, and may others
no longer inherit his glory, for You took an oath to him by Your holy name that his light would never be extinguished.
Blessed are You, LoRD, Shield of David.

mlian] l?:] For the Torah, for divine worship, for the prophets, and for this Sabbath day which You, LorD our God,
have given us for holiness and rest, honor and glory - for all these we thank and bless You, LORD our God, and may
Your name be blessed by the mouth of all that lives, continually, for ever and all time. Blessed are You, LOrRD, who
sanctifies the Sabbath.
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YN

GENESIS

THE BOOK OF GENESIS

Genesis, the book of Bereshit, is as its name suggests, about
beginnings: the birth of the universe, the origins of human-
ity, and the first chapters in the story of the people that
would be known as Israel. It tells of how this people began,
first as an individual, Avraham, who heard a call to leave
his home and begin a journey, then as a family; it closes as
the extended family stands on the threshold of becoming
a nation. The journey turns out to be unexpectedly com-
plicated and fraught with setbacks. In a sense, it continues
till today. This is part of what makes Genesis so vivid. We
can relate to its characters and their dilemmas. We are part
of their world, as they are of ours. This is our story; this is
where we came from; this is our journey.

But this is not all Genesis is. Rambam makes the
fundamental point that reshit does not mean “beginning”
in the sense of “first of a chronological sequence.” For
that, Biblical Hebrew has other words. Reshit implies
the most significant element, the part that stands for the
whole, the foundation, the principle. Genesis is Judaism’s
foundational work, a philosophy of the human condition
under the sovereignty of God.

This is a difficult point to understand, because there
is no other book quite like it. It is not myth. It is not his-
tory in the conventional sense, a mere recording of events.
Nor is it theology: Genesis is less about God than about
human beings and their relationship with God. The theol-
ogy is almost always implicit rather than explicit. What
Genesis s, in fact, is philosophy written in a deliberately non-
philosophical way. It deals with all the central questions of
philosophy: what exists (ontology), what can we know

Humash Sacks Rashi and Onkelos 1.0 TM.indb 1

(epistemology), are we free (philosophical psychology),
and how we should behave (ethics). But it does so in a
way quite unlike the philosophical classics from Plato to
Wittgenstein. To put it at its simplest: Philosophy is truth
as system. Genesis is truth as story. It is a unique work, phi-
losophy in the narrative mode.

So we learn about what exists by way of a story about
creation. We learn about knowledge through a tangled
tale of the first man, the first woman, a serpent, and a
tree. We begin to understand human freedom and its
abuse through the story of Kayin. We learn how to behave
through the lives of Avraham and Sara and their children.
It is this that has helped to make Tanakh the most widely
read and influential book in the history of civilization.
Only the gifted few can fully understand a philosophical
classic, but everyone can relate to a story.

Everyone can understand Genesis, yet not under-
stand at the same level; that is another feature of the
book. Each of its stories has layer upon layer of mean-
ing and significance, which we only grasp after repeated
readings. Our understanding of the book grows as we
grow. Each age adds insights, commentaries, and inter-
pretations of its own. The book’s literary style allows it
to be read afresh in each generation. Only stories have
this depth, this ambiguity, this principled multiplicity
of meanings.

Torah is God’s book of humanity, and each of usis a
chapter in its unfinished story. Its words form our cov-
enant with Heaven. And as we listen and respond, we
add our voice to the unbroken conversation between the
Jewish people and its destiny.
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PARASHAT BERESHIT

1 , When God began creating heaven and earth, the earth was void and desolate,
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as He is called merciful, so you be merciful. The proph-
ets described the Almighty by all the various attributes:
long-suffering, abounding in kindness.... powerful and so
on - to teach us that these qualities are good and righ-
teous and that a human being should cultivate them, and

thus imitate God as far as we can. (Hilkhot Deot 1:11)

Implicit in the first chapter of Genesis is a momentous
challenge: Just as God is creative, so you be creative. What
is more, it tells us how to be creative — namely, in three
stages. The first is the stage of saying, “Let there be.” What
is truly creative is not science or technology per se, but the
word. Because we can speak, we can think and therefore
imagine a world different from the one that currently exists.
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Creation begins with the creative word, the idea, the vision,
the dream. The first stage in creation is imagination.

The second stage is for us the most difficult. “And there
was....” It is one thing to conceive an idea, another to exe-
cute it. Between the intention and the fact, the dream and
the reality, lies struggle, opposition, and the fallibility of
the human will. It is all too easy, having tried and failed, to
conclude that nothing ultimately can be achieved, that the
world is as it is, and that all human endeavor is destined to
end in failure. Yet Judaism holds the opposite, that though
creation is difficult, laborious, and fraught with setbacks,
we are summoned to it as our essential human vocation: “It
is not for you to complete the work,” said R. Tarfon, “but
neither are you free to desist from it” (Avot 2:16). There is a
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The Book of Books starts with the beginning of beginnings:
the creation of the universe and life. The story is told from
two different perspectives, first as cosmology (the origins of
matter), then as anthropology (the birth of humanity).

The first narrative (Gen. 1:1-2:3) emphasizes harmony
and order. God creates the universe in six days and dedi-
cates the seventh as a day of holiness and rest. The second
(2:4-3:24) focuses on humanity, not as a biological species
but as persons-in-relation. God fashions man, sees that “itis
not good for man to be alone” (2:18), and then fashions the
woman. The serpent tempts them; they sin and are banished
from the garden.

From then on, the human drama unfolds as tragedy.
Kayin murders his brother. By the end of the parasha, God
sees “how great man’s wickedness was upon the earth” (6:5)
and “regretted that He had made man on earth” (6:6). God
creates order; man creates chaos. The question that remains
to challenge us is: which will prevail?

1:1 U’-‘I‘BN N3 MYUNRI3 When God began creating — Rashi
begins his commentairy: “Rabbi Yitzhak said: The Torah
should have begun with the verse, “This month shall be to
you the beginning of months’ (Ex. 12:2), which was the first
mitzva given to Israel.” To understand a book, one needs to
know to which genre it belongs. What Rashi is succinctly say-
ing in his enigmatic question is that the Torah is not a book of
history, even though it includes history. It is not a book of sci-
ence, even though the first chapter of Genesis is the necessary
prelude to science, representing as it does the first time people
saw the universe as the product of a single creative will, and
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therefore as intelligible rather than capricious and mysterious.
The Torah is, first and last, a book about how to live.

Rashi gives one answer to his question. Iwould suggest an
additional one. Jewish ethics is not confined to law. It includes
virtues of character, general principles, and role models. It is
conveyed not only by commandments but also by stories.
And so the book of how to live opens with the most funda-
mental question of all. As the psalm (8:4) puts it: “What are
mortals, that You should be mindful of them?”

L1 PINT R 0T R Heaven and earth — The Torah

begins with the universal, and only later, in chapter 12, Para-
shat Lekh Lekha, does it narrow in on the particular. As

far as Plato was concerned, knowledge starts with the par-
ticular — this tree, this person; looking at these you begin to

realize that what is interesting is not this tree but tree-ness,
not this person, but the universal things that make a person

a person. Following Plato, Western thought has not been

interested in the particular or parochial. It considers truth to

be universal and eternal or not truth at all. Judaism is struc-
turally unique - it is the only world religion ever to believe

in a universal God, the God of all peoples, times, and places,
and at the same time to believe in a particular way of life that

not all people have to follow, because there is more than

one way to find God. The structure we see in Genesis — first

universal, then particular — recurs repeatedly in our prayers

and our thought. It is a basic form of the Jewish mind.

LET THERE BE...

Just as God is called gracious, so you be gracious. Just
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there was darkness on the face of the deep, and the spirit of God moved over
3 the waters. God said, “Let there be light” And there was light. God saw the
s light: it was good; and God separated the light from the darkness. And God
called the light “day,” and the darkness He called “night.” There was evening,

and there was morning — one day.

6 Then God said, “Let an expanse stretch through the water; let it separate water
7 from water.” So God made the expanse, and it separated the water beneath the
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comes not from God but from an independent force: Satan,
the Devil, Lucifer, the Prince of Darkness, and the many
other names given to the force that is not God but is opposed
to Him and those who worship Him. This idea, which has
surfaced in sectarian forms in each of the Abrahamic mono-
theisms, as well as in secular totalitarianisms, is one of the
most dangerous in all of history. It divides humanity into the
unshakably good and the irredeemably evil, giving rise to a
long history of bloodshed and barbarism of the kind we see
being enacted today in many parts of the world in the name
of holy war against the greater and lesser Satan. Dualism is
not monotheism, and the Sages, who called it shetei reshuyot,
“two powers” or “two domains” (Berakhot 33b), were right
to reject it utterly. In the words of historian Jeffrey Russel,
dualism “denied the unity and omnipotence of God in order
to preserve His perfect goodness.” Further, it allows people
to commit “altruistic evil”: evil committed in a sacred cause,
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in the name of high ideals. Dualism resolves complexity. But
monotheism requires the ability to handle complexity. God
who creates light brings back the darkness also. “There was

evening, and there was morning — one day:

1:6 5”[:}?_: S Let it separate — The narrative of cre-
ation is tightly structured. For three days, God creates
domains — light and dark, sea and sky, sea and dry land.
Order is a matter of distinction and separation; the verb
lehavdil, to separate and divide, appears five times in Gen-
esis 1. For the next three days, He populates those domains
with their appropriate contents: the sun, moon, and stars,
fish and birds, land animals and man. The seventh day, the
Sabbath, is the apotheosis of creation: an enduring symbol
of the world at peace with itself and its maker, the first thing
in the Torah to be called holy.
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lovely rabbinic phrase: Mahashava tova HaKadosh barukh
Hu metzarefa lemaase (Tosefta, Pe’ah 1:4). This is usually
translated as “God considers a good intention as if it were
the deed.” I translate it differently: “When a human being

has a good intention, God joins in helping it become a deed,”

meaning, He gives us the strength, if not now, then eventu-
ally, to turn it into achievement. If the first stage in creation
is imagination, the second is will.

Finally: “God saw... was good.” This is the hardest of the
three stages of creation to understand. But Genesis makes
clear that to see that someone is good and to say so is a
creative act. There may be some few individuals who are
inescapably evil, but they are few. Within almost all of us
is something positive and unique but which is all too easily
injured, and which grows only when exposed to the sunlight
of someone else’s recognition and praise. To see the good
in others and let them see themselves in the mirror of our
regard is to help someone grow to become the best they can
be. “Greater,” says the Talmud, “is one who causes others to
do good than one who does good himself” (Bava Batra 9a).
To help others become what they can be is to give birth to
creativity in someone else’s soul. This is done not by criti-
cism but by searching out the good in others, and helping
them see it, own it, and live it.

“God saw...it was good” - this too is part of the work of
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creation, the subtlest and most beautiful of all. When we
recognize the goodness in someone, we do more than create
it; we help it become creative. This is what God does for us,
and what He calls us to do for others.

1:4 2073 It was good — Tov, “good,” is a moral word. The
Torah in Genesis1is telling us something radical. The reality
to which Torah is a guide (the word “Torah” itself means
guide, instruction, or law) is moral and ethical. The ques-
tion Genesis seeks to answer is not “How did the universe
come into being?” but “How then shall we live?” This is
the Torah’s most significant paradigm shift. The universe
that God made and that we inhabit is not about power or
dominance but about tov and ra, good and evil. For the
first time, here, religion is ethicized. God, we are told, cares
aboutjustice, compassion, faithfulness, loving-kindness, the
dignity of the individual, and the sanctity of life.

114 U P TN 13 090N Y130 God separated the light
from the darkness — “I am the LORD; there is no other, form-
ing light, creating darkness, making peace, creating evil”
(Is. 45:7). The first act of creation inspired the single most
emphatic rejection of dualism in the Bible. Dualism is the
view that there is not one force operative in the universe but
two: a force of good and a force of evil. Evil, in this worldview,
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8 expanse from the water above. And so it was. God called the expanse “heavens.”

There was evening, and there was morning — a second day.
9 Then God said, “Let the water beneath the heavens be gathered to one place,
10 and let dry ground appear.” And so it was. God called the dry ground “earth,”
u and the gathered waters He called “seas.” And God saw: it was good. Then
God said, “Let the earth produce vegetation: seed-bearing plants and trees of
12 all the kinds on earth that grow seed-bearing fruit.” And so it was. The earth
produced vegetation: plants bearing seeds, each of its kind, and trees bearing

13 fruit containing seeds, each of its kind. And God saw: it was good. There was

evening, and there was morning — a third day.

14 Then God said, “Let there be lights in the heavens’ expanse to separate day

15 from night and to serve for signs and seasons, days and years. They shall be
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science, both as human wisdom and as an insight into the
divine wisdom evident in the cosmos. The Babylonian
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Talmud sees the study of astronomy, for those who are
capable of it, as a religious duty. There is a blessing to be
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1:12 11:’?:5 Each of its kind — The key recurring word is lemine-
hem, lemmo, lemina. God creates plants, animals, birds, fish
leminehem, according to their different kinds. The essence
of Genesis 1 is ordered diversity. This is the priestly way of
seeing the world, one which we will see expressed most
clearly in the book of Leviticus. For the priest, the moral
life is something we learn by honoring the distinctions God
has taught us to see in the structure of reality. There is milk,
a sign of life, and meat, a sign of death. There is plant life
and there is animal life. There are brothers and others. Each
has its boundaries that must be respected. That is sacred
ontology and it creates an ethic of holiness. Its theoretical
foundations lie here in Genesis 1.
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1:14 u",rgmba ﬂ)‘f&b "M To serve for signs and seasons —
Nature is something we can observe and learn from. “He
who knows how to calculate the cycles and planetary
courses, but does not, of him Scripture says, ‘[ They] feast...
never once turning to look at the LORD’s workings, never
once noticing the work of His hands’ (Is. 5:12). How do
we know that it is one’s duty to calculate the cycles and
planetary courses? Because it is written, ‘For this will be
your wisdom and understanding in the eyes of the peoples’
(Deut. 4:6). What wisdom and understanding is in the
sight of the peoples? Say, that is the science of cycles and
planets” (Shabbat 7sa).

The Sages attached religious dignity and integrity to
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16 lights in the heavens’ expanse, shining upon the earth.” And so it was. God
made the two great lights — the greater light to rule by day and the lesser light
17 to rule by night — and the stars. God set them in the heavens’ expanse to shine
18 upon the earth, to rule by day and by night and to separate light from darkness.
19 And God saw that it was good. There was evening, and there was morning — a
fourth day.
20 Then God said, “Let the water teem with swarms of living creatures, and let
21 birds fly over the earth across the heavens’ expanse.” So God created the great
sea serpents, and all the kinds of crawling, living things that swarm in the water,
and all the kinds of winged, flying creatures. And God saw that it was good.
22 God blessed them, saying: “Be fertile and multiply and fill the waters of the
23 seas, and let flying creatures multiply on earth.” There was evening, and there

was morning — a fifth day.

A91131 b P10 D730 1793731 O3B0 ODIT 03T DM 1%
F55 7w P73 PR D3P0 Nh 490 DI 921 0H73E
£C £D) PR WD :00uD3 0DiyD op 1D 1377 17D o
PPN D3

onih Yoziby 1w P71 opih DIPIRE DD BAR 71 1=
TV £030 9o b mo73b 15930 1o by 2o 15790
279 YiEb a9 Sba3 fin P e 1973 5 70 mobpd
D7D 1By FpibD

humanity with His image. Thus, science and monotheism
come hand in hand. We need science to understand the
universe, and we need religion to guide our way within it,
from the world as it is to the world as it ought to be.

1:21 @RI wOT WBJ'5§ All the kinds of crawling, living

things — God delights in diversity. The Rabbis sensed it when

they said, “Even those creatures you hold superfluous in the

world, such as the flies and fleas and gnats, they too are part

of the creation of the world. Through all does the Holy One,
blessed be He, make manifest His mission, even through

the serpent, even through the gnat, even through the frog”
(Bereshit Rabba 10:8). Biodiversity is a source of wonder

to the psalmist:
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How many are Your works, LORD.
You made them all in wisdom;
The earth is full of Your creations.

(Ps. 104:24)

1:22 D’ﬂ‘?& BN 7721 God blessed them — God’s first blessings
are not addressed to Adam, but to animals. Rambam warns
us against an anthropocentric view of reality. “The universe
does not exist for man’s sake, but each being exists for its
own sake and not because of some other thing” (Guide for
the Perplexed 111:13). To be sure, humanity with its unique
capacity for moral choice is the focus of the Torah’s con-
cerns; but Genesis sets forth a view of nature which is not
man-centered — but God-centered.
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recited on seeing “one of the sages of the nations of the
world.” For the Sages to institute a blessing — a religious act
of thanksgiving — over Greek and Roman scholars showed
a remarkable open-mindedness to wisdom whatever its
source. The heavenly bodies are intended not just to exist,
but also as “signs” to be studied, to help us navigate in time
and space. The Rambam sees science as a way to the love
and awe of God.

1:21 D’b"léij 0207 NN The great sea serpents — In Ugaritic
mythology, the god of the sky does battle with the god of the
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sea, a “great sea serpent,” and out of his victory establishes
dry land, usually over the dead body of his victim. But in
Genesis there is no myth. God speaks and the universe
comes into being. Genesis 1 is the beginning of the end of
the mythic imagination. No longer is the universe seen as
unpredictable. It is the work of a single, rational creative
will. This is what will make science possible: science was
born when people stopped telling stories about nature and
instead observed it. Nor is the God of Genesis — as were the
gods of myth - at best indifferent, at worst actively hostile
to human beings. Genesis speaks of a God who endows
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24 Then God said, “Let the land produce everykind ofliving thing: all the different
species of cattle, crawling things and wild animals of the earth.” And so it was.
25 God made the different kinds of wild animals of the earth, and cattle, and all
the species of creature that creep upon land. And God saw that it was good.

26 Then God said, “Let us make humankind in our image, our likeness, that they

may rule over the fish of the sea and the flying creatures of the heavens, the

cattle and all the earth, and every living creature that moves upon the earth.”

27 So God created humankind in His image: in the image of God He created him;

28 male and female He created them. God blessed them, saying, “Be fertile and
multiply. Fill the earth and subdue it. Rule over the fish of the sea, and the
flying creatures of the heavens, and every living thing that moves upon the
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and Hava is the phrase “Be fertile and multiply” experienced
not just as a blessing but as a command. Bringing children
into the world thus presupposes moral responsibility, for
one might have chosen otherwise. That responsibility for
those one has brought into existence extends to caring for
them in their dependency, and to ensuring that they will
have a world to inherit.

Humash Sacks Rashi and Onkelos 1.0 TM.indb 10

"

EH7 O H73) 53DE o proo bt PEIDE HID PINTRYIA 17
oD @R PPD DI DE PR YD) ohyinb ﬁbh 1770 9
POE 7729 151D U’ﬁ?,l) T-n‘»-a S DERI7) DI ODE OYIE
I3 DYIESS 1781 £ TED 2 733 12950

WRIP3 Az p e 1

05 1how 70D PID 03 CITRD SF iPurbY DI e 0
fINE1 073 7o) 72205 13 0P OODPD P73 07008
phe 30nh3 P 120 BE Hopps Jon A0 oobed rh 17
DY 7Y OWED h3y 521 ibp3 5y 360 D ph by o 5
15h A5 21905 bAnE P £1 971 w55 6 oo “DARED D0
PIIND PP NI 921 D3I DL 150 PO DY
7 50) i5E Mbwp3 12 N v 7 589 "APDPE PEYTR TPy
£ 770 Y72 OVIPNP3 PH OO 72 OVIbY3 £ :oTb Iph
A3 101D F5E 10 by 1 DI AWM MEH73 DEYD3 DD
P77 777 7)955)9 31130 100) b ymb owRb oipy £
PEYD’ 302 O JOPD Y I S0} Tom ST e
DIIED inyy 0y A5H (7 M3 0Y 9370 ML p7Kd 15 'o7h

1:28 WA PINTTN m‘m Fill the earth and subdue it -
Rabbljoseph Soloveitchik, in The Lone ly Man of Faith, noted
that in the phrase “and subdue it” we receive our mandate to
be masters of our environment. As a result of developments
over time — in knowledge, control, medical technology, edu-
cation, and our range of resources and facilities — we are able
to address problems in ways that previous generations were
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MAN IN GOD’S IMAGE

Genesis 1:26—27 is not so much a metaphysical statement
about the nature of the human person as it is a political pro-
test against the very basis of hierarchical, class- or caste-based
societies, whether in ancient or modern times.

The phrase “in the image of God” would not have been
unfamiliar to the first readers of the Torah; they knew it well.
It was commonplace in the first civilizations, Mesopotamia
and ancient Egypt, that certain people were said to be in the
image of God. These were the kings of the Mesopotamian
city-states and the pharaohs of Egypt. Nothing could have
been more radical than to say that not just kings and rulers
are God’s image. We all are. In some fundamental sense we
are all equal in dignity and ultimate worth, for we are all in
God’s image regardless of color, culture, or creed, physical
form or mental ability. Today the idea is still daring; how
much more so must it have been in an age of absolute rulers
with absolute power.

Momentous ideas made the West what it is, ideas like
human rights, the abolition of slavery, the equal worth of all,
and justice based on the principle that right is sovereign over

Humash Sacks Rashi and Onkelos 1.0 TM.indb 11

mm AN »a 'TJT’? xnn NWBJ MY PR Y MK
Xpyamm ‘11?77 KU 0 0 » 32722 im "JT’? XU
30 70 7 KT KT KU 92,
KON NI I3 PUTEN KT My7E3 U PR

might. All of these ultimately derived from the statement
in the first chapter of the Torah that we are made in God’s
image and likeness. No other text has had a greater influence
on moral thought, nor has any other civilization ever held a
higher vision of what we are called on to be.

1:26 DI Let us make humankind - There are several
understandings of this enigmatic first-person plural. The
view put forth by Rabbi Samson Raphael Hirsch is strik-
ing. According to Hirsch, “us” refers to the rest of creation.
Before making mankind, with its potential for disrupt-
ing nature, God invites nature itself to give its assent. The
implied condition is that man will use nature only in the
service of God, its maker. To exploit nature rapaciously for
our own ends is ultra vires. It breaks the condition on which
man was made.

1:28 AN D Be fertile and multiply — All of nature shares
with God the property of being creative, of bringing new life
into being, but only humanity shares with God the moral
choice of bringing new life into the world. Only for Adam
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29 earth.” Then God said, “I give you all these seed-bearing plants on the face of

30 the earth and every tree with seed-bearing fruit. They shall be yours to eat. And

to all the beasts of the earth and birds of the heavens and everything that crawls

over the earth and has within it living spirit — I give every green plant for food.”

31 And so it was. Then God saw all that He had made: and it was very good. There
was evening, and there was morning — the sixth day.

2, So the heavens and the earth were finished, and all their vast array. On the

seventh day God finished the work that He had done, and on the seventh day

3 Herested from all the work that He had done. God blessed the seventh day and

sanctified it, because on it He rested from all His work, from all that God had

created and done.
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The Sabbath was and remains a revolutionary idea.
Many ancient religions had their holy days. But none had a
day on which it was forbidden to work. Rabbinic tradition
says that when the Torah was first translated into Greek, the
translators changed this sentence to make it comprehensible.

Instead of “On the seventh day God finished the work that

He had done,” the translators wrote, “On the sixth day...”

It is as if they knew that the Greeks could understand that
in six days God made the universe but not that on the sev-
enth He made rest — that rest itself is a creation. Rest is the
creation which allows us to enjoy all other creations. Just
as clear space surrounds a page or frames a picture, so clear
time is the frame in which we set our work, giving it the
dignity of art.
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2:3 NP2 OTON NI N That God had created and done -
Because on it He rested from all His work, from all that
God had created.” The sentence should finish there. In fact,
though, there is one extra word in the Hebrew, laasot, trans-
lated here “and done,” but which literally means “to do, to
make, to function.”

Ibn Ezra and Abrabanel interpret it to mean “[He had
created it] in such a way that it would continue to create
itself” God as we see Him in Genesis 2 is a gardener, not a
mechanic, one who plants systems that grow. It is a universe
impossible to predict in detail, one that gives rise to agen-
cies that are themselves creative. Without stretching the text
too far, we might say that laasot means, quite simply, “to
evolve.”

«
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unable to do. Our attitudes to situations such as old age and
disability evolve with our expanded possibilities. The more
we are active and not passive, the more we can shape our
circumstances rather than be shaped by them, the more
dignified is our existence.

1:31 TRV Very good - Seven times in Genesis 1 the word

“good” appears, the last with the addition of the word “very,”

meaning that the universe is not just good in its individual
elements but also in their complex interaction. Natural (or
scientific) law, moral law, and religious or ritual law are all
part of the same phenomenon: the God-given, law-gov-
erned structure of reality. When this is honored by human
beings, there is order. When it is violated, there is chaos
and violence.
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THE SEVENTH DAY

The Hebrew text until this point is precisely structured
around the number seven, in ways not always apparent in
translation. The word “good” appears seven times. The word

“God” appears thirty-five times. The words “heavens” and
“earth” each appear twenty-one times. The words “light” and
“day” occur seven times in the first paragraph. The first verse

contains seven words, the second fourteen words. This para-
graph, describing the seventh day, contains thirty-five words,
and so on. The passage as a whole contains 67 x 7 words.
The entire passage is structured like a fractal, so that the
sevenfold motif of the text as a whole is mirrored at lower
levels of magnitude. The Sabbath, then, is woven into the
pattern of creation.
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4+ This is the story of the heavens and the earth when they were created, on the suen

s day the LorD God made earth and heaven. No shrub of the field yet grew on
earth, and no plant had yet sprouted, for the LorRD God had not yet brought

6 rain upon the earth, and there was no one to work the land. A mist would rise

7 up from the earth and water all the face of the land. Then the Lorp God formed
man from the dust of the land and breathed the breath of life into his nostrils,

8 and the man became a living being. The LOorRD God planted a garden in Eden,

9 in the east, and there he put the man He had formed. And from the land, the
Lorp God caused all kinds of trees to grow, pleasant to look at and good to
eat from, and the Tree of Life stood in the middle of the garden, and the Tree
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world by words, which is why Judaism takes words so seri-
ously: “Death and life are in the power of the tongue,” says
the book of Proverbs (18:21). Already at the opening of the
Torah, at the very beginning of creation, is foreshadowed
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the Jewish doctrine of revelation: that God reveals Himself
to humanity not in the sun, the stars, the wind, or the storm
but in and through words — sacred words that make us co-
partners with God in the work of redemption.
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THE SECOND STORY OF CREATION

To introduce us to a new perspective, the Bible uses a device

more familiar to us from film than from ancient literature.
The first two chapters of Genesis tell the story of creation

twice, each time with a different focus. The first chapter uses

a wide-angled lens to take in the whole panoply of the uni-
verse and man’s place in it. In the second, the camera zooms

in on man himself, the fissile combination of “dust of the

land” and “breath of God,” no longer part of nature but the

lonely being only too aware of the gift of self-consciousness

that now isolates him from the animals.

Genesis 1 tells us about creation and nature, the reality
mapped by the natural sciences. It speaks about humanity
as the biological species, Homo sapiens. What is distinctive
about humans as a species is precisely our godlike powers
of dominating nature and exercising control of the forces
that shape the physical world. This is a matter of fact, not
value, and it has increased exponentially throughout the
relatively short period of human civilization. Power is
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morally neutral. It can be used to heal or wound, build
or destroy.

Genesis 2, by contrast, is about morality and responsi-
bility. It tells us about the moral limits of power. Not every-
thing we can do may we do. The earth is not ours. It belongs
to God who made it. Therefore we are not the owners of
nature but its custodians. We are here to serve it and to
safeguard it.

207 M0 W515 OINT %M The man became a living being —
Targum Onkelos translates this as “and man became ruah
memalela, a speaking spirit.” Indeed, what singles out Homo
sapiens among other animals is the ability to speak. Because
we can speak, we can think, and therefore imagine a world
different from the one that currently exists. Language — and
with it the ability to remember a distant past and conceptu-
alize a distant future - lies at the heart of our uniqueness as
the image of God. Just as God makes the natural world by
words (“God said ... and so it was”), so we make the human
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10 of Knowledge of good and evil. A river flows from Eden to water this garden,
u and from there divides into four headwaters. The name of the first is Pishon.
12 It surrounds the land of Havila, where there is gold. And the gold of that land
13 is good; bdellium and rock crystal are there also. The name of the second river
14 is Gihon; it is the one that surrounds the land of Kush. The name of the third

river is the Tigris, and it flows to the east of Assyria. The fourth river is the
15 Euphrates. The LORD God took the man and placed him in the Garden of Eden
16 to work it and safeguard it. And the LorRD God commanded the man: “You
17 are free to eat from any tree in the garden. But the Tree of Knowledge of good

Y
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Perplexed 1:2). What does Rambam mean by “things gener-
ally accepted”? Is morality mere convention? Surely not.
What Rambam means is that, after eating the fruit, the man
and woman were embarrassed that they were naked, and
that is a matter of social convention.

Adam and Hava begin life naked and “not ashamed
(Gen. 2:25). This is the first reference to shame in the Bible,
albeitin its absence. The serpent tells the woman that if she
eats from the fruit her “eyes will be opened” (3:5). Note the
significance of this. They have not been blind until now. In

»

what respect will their eyes be opened? This seems to be an
explicit reference to a mode of moral judgment, “knowing
good and evil,” that has to do with sight rather than sound.
The woman looks at the tree and sees that it is “enticing
to the eyes.” The text also adds that it is “desirable too for
granting insight” — the Targum interprets the verb lehaskil
as referring specifically to sight, in line with the serpent’s
assertion that eating the fruit will open her eyes. Accord-
ingly, I have translated it as “granting insight.”

The couple eat, their eyes are opened, they know that they
are naked, and they seek to cover their nakedness. Every ele-
ment of this is visual. The most interesting line is the one that
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reads: “They heard the sound [‘the voice’] of the Lorp God

walking in the garden in the cool of the day, and the man and

his wife hid from the LorD God among the trees of the garden”
(3:8). Everything about this verse is strange. Voices don’t walk.
And you can't hide from God. Adam and Hava have become

utterly sight-oriented. That is why they think you can hide.
That is why they experience a voice walking as if it were itself
something to be seen rather than to be heard.

Philosophers, among them Bernard Williams, have
pointed out that shame cultures are usually visual. Shame
has to do with how you appear (or imagine you appear)
in other people’s eyes. The instinctive reaction to shame
is to wish you were invisible, or somewhere else. Guilt, by
contrast, is much more internal. You cannot escape it by
hiding. Your conscience accompanies you wherever you go,
regardless of whether you are seen by others. As God tells
Shmuel, “Man sees what the eyes see, but the LORD sees into
the heart” (I Sam. 16:7). Judaism, with its belief in an invis-
ible God who created the world with words, is an attempt
to base the moral life on something other than appearance,
honor, and shame. This is the innocence lost by Adam and
Hava. With effort, it can be regained.
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2:1§ ﬂjﬁ?51 H'EJQB To work it and safeguard it — Immedi-
ately after reading of man’s rights we are given a statement
of man’s responsibilities. The two Hebrew verbs used here
are significant. The first — le'ovda — literally means “to serve
it” The human being is thus both master and servant of
nature. The second — leshomra — means “to guard it.” This
is the verb used in later biblical legislation to describe the
responsibilities of a guardian of property that belongs to
someone else. This guardian must exercise vigilance while
protecting, and is personally liable for losses that occur
through negligence. This is perhaps the best short defini-
tion of humanity’s responsibility for nature as the Bible
conceives it. We do not own nature — “The LORD owns
the earth and all it contains” (Ps. 24:1). We are its stewards
on behalf of God, who created and owns everything. As
guardians of the earth, we are duty-bound to respect its
integrity.

If we see our role as masters of the earth as a unique
opportunity to truly serve and care for the planet, its crea-
tures, and its resources, then we can reclaim our status as
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stewards of the world, and raise our new generations in an
environment much closer to that of Eden.

THE TREE OF KNOWLEDGE OF GOOD AND EVIL

Why does God forbid the fruit that produces one of the
highest forms of knowledge — the knowledge of good and
evil? Indeed, do Adam and Hava not already have this
knowledge before eating the fruit, in virtue of being in the
image of God? Surely this is implied in the very fact that
they are commanded by God to be fertile and multiply, to
fill the earth and subdue it, and not to eat of the Tree of
Knowledge. For someone to understand a command, they
must know it is good to obey and bad to disobey. What
then changes when they eat the fruit? These questions go
so deep that they threaten to make the entire narrative
incomprehensible.

Rambam’s answer is perplexing. Before eating the fruit,
he says, the first humans knew the difference between truth
and falsehood. What they acquired by eating the fruit was
knowledge of “things generally accepted” (Guide for the
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and evil — you may not eat from that, for on the day you eat of it, you shall die.”
18 Then the LORD God said, “It is not good for man to be alone. I will make a
19 fitting partner for him.” The LORD God formed all the wild animals, and all the
birds of the heavens, out of the land. He brought them to the man to see what
he would call them, and whatever he called each living thing, that became its

20 name. So the man gave names to all the animals, the birds of the heavens, and

SHELISHI

21 all the wild creatures. But he found no fitting partner for himself. Then the
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that exists, but that God is closer to us than we are to our-
selves. God knows the loneliness of the first man before the
first man knows it of himself.

In Genesis 1, God creates the universe. Nothing vaster can
be imagined. And yet, almost in the same breath as it speaks
of the panoply of creation, the Torah tells us that God takes
time to breathe the breath oflife into the first human, give him
dignified work, enter his loneliness, make him a wife, and robe
them both with garments when the time comes for them to
leave Eden and make their way in the world.

Creation of things is relatively easy; creation of relation-
ships is hard. Never think of people as things. Never think
of people as types: they are individuals. Never be content
with creating systems: care also about relationships. It is by
loving people that we learn to love God and feel the fullness
of His love for us.

2:19 15'&1??'?!?_: m'N':b To see what he would call them — The
first thing God gives Adam is the gift of naming the animals,
using words to categorize and thus begin to understand
the world around us. Judaism is a religion of language, a
sustained meditation on the power of words.

The world has many languages — an estimated six
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thousand - and they have certain features in common,
reflecting what has been called a depth grammar, which
shapes and is shaped by the human brain. But languages are
also different, and lead us to experience and understand the
world in different ways.

Shown three objects, a chicken, a cow, and a clump
of grass, and asked, “Which two go together?” American
children choose the chicken and the cow — both members
of the same class: animal. Chinese children choose the cow
and the grass — where there are cows there is grass. Ameri-
can children learn nouns faster than verbs, but South Asian
children learn verbs faster than nouns. Nouns are about clas-
sification; verbs are about relationships. The language you
speak affects how you experience and understand the world
and how you navigate through it. God partners with Adam,
not only in creating the world, but in forming the language
of which our inner landscape is formed.

If we are to find meaning, depth, and resonance in life,
we must choose a language of deeds as we choose a language
of words. Among the many moralities available, there is one
that, as Jews, is ours. Here, Adam’s work of classification
shows him that relationship is missing. His moral world is
just beginning to take shape.
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2:17 9NN NS You may not eat — On the sixth day, God
makes His most fateful decision: to create a being who,
like Himself, has the capacity to create. Yet the ability to
create goes hand in hand with the ability to destroy. The
danger immediately becomes clear. God tells the first man
not to eat of the fruit of one tree. Let us set aside for the
moment the nature of the tree; its presence in the garden
represents the fact that creation has boundaries — the most
important being the boundary between the permitted and
forbidden. That is why there has to be, even in paradise,
something that is forbidden. When the first two human
beings eat of the forbidden fruit, the essential harmony
between man and nature is broken. Humanity loses its
innocence. For the first time, nature (the world we find)
and culture (the world we make) come into conflict. The
result is paradise lost.

218 2M0NS Itis not good — Throughout the first chapter of
Genesis, the universe unfolds as a majestic set of verses in
the song of creation: “And God said, ‘Let there be.... And
there was.... And God saw that it was good.” Then, like an
unexpected discord in a Mozart symphony, for the first time
we hear the fateful words “not good.” What, in the divinely
ordered scheme of things, could possibly not be good? “Itis
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not good for man to be alone.” With the birth of the individ-
ual, something else makes its first appearance in the human
story: solitude, and with it, the search for relationship.

This discovery flows directly from monotheism. In
the world of myth, the gods were never alone. They con-
versed, argued, schemed, and fought. The stage of heaven
was crowded. The Torah for the first time envisages a God
who is radically alone, and thus allows man to see himself
as radically alone, which is to say, conscious of his solitude.
So, within the briefest possible span, the Torah sets out
the twin poles of human existence — the dignity of man
as the image of God, and the incompleteness of man, the
relationship-seeking animal. From this point onward the
entire human story will be about the gradual unfolding of
relationships into ever-widening spheres — the nuclear fam-
ily, the extended family, the tribe, the federation of tribes,
the nation, humanity.

2:18 1'"1;1:7 OINT MY For man to be alone — God feels for the
existential isolation of the first man. God empathizes. He
enters into the human mind. He feels what we feel. There
is no such moment in any other ancient religious literature.
What is radical about biblical monotheism is not just that
there is only one God, not just that He is the source of all
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Lorp God made the man fall into a deep sleep, and while he was sleeping He

22 took one of his ribs and closed the flesh in its place. And the LorD God built
the rib He had taken from the man into a woman. He brought her to the man.

23 And the man said: “This, at last, is bone of my bones and flesh of my flesh.
24 This shall be called Woman, for from Man was this one taken.” That is why
a man leaves his father and mother and cleaves to his wife and they become

25 one flesh. The man and his wife were both naked, but they were not ashamed.
3 1 The serpent was the slyest of all the wild animals the LorRD God had made.

“Did God say,” it asked the woman, “that you must not eat from any tree in the
» garden?” The woman told the serpent, “We may eat the fruit of the trees in the
3 garden, but God did say, “You must not eat fruit from the tree in the middle of
4 the garden, and you must not touch it, or you will die.” But the serpent told
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man. We do not always remember how revolutionary this
model is. The establishment of monogamy goes against
the normal grain of social change. Normally the values of a
society are those imposed on it by the ruling class. And the
ruling class stands to gain from promiscuity and polygamy,
which multiply the chances of their genes being handed
on. From monogamy the rich and powerful lose and the
poor and powerless gain. Monogamy did not immediately
become the norm, even within the world of the Tanakh. But
many of its most famous stories are critiques that point the
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way to monogamy. Its development was a triumph for the
equal dignity of all.

All the great civilizations share the “golden rule” of reci-
procity. What is new and remarkable in the Torah is the idea
that love, not just reciprocity, is the driving principle of the
moral life: love of God, love of one’s neighbor, love of the
stranger. That love is a flame lit in marriage and the family.
Morality is the love between husband and wife, parent and
child - uncommanded because it is assumed to be natural -
extended outward to the world.
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2:23 DINY HD25 N3 For from man was this one taken -
Waking to see the woman, man utters his first words, and
in so doing creates the first poem. At the first reading, it
sounds as if man is claiming ontological priority. First
there was man; only afterward was there woman. Man
comes from God and woman comes from man. That is
how the classic Christian theologians read the text. But
the Hebrew contains a nuance missed in translation. Bibli-
cal Hebrew contains two words for “man,” adam and ish.
Adam is the species. It means, roughly, Homo sapiens. Ish
is the individual, the person. Until this point, the Bible has
consistently used the word adam. This is the first occur-
rence of the word ish, and it comes after the word isha,
woman.
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The Bible is here signaling a momentous proposition.
Adam has to pronounce his wife’s name before he can pro-
nounce his own. I have to say “you” before I can say “I” I
have to acknowledge the other before I can truly understand
myself. Not only can I not live alone, I cannot think, know,
understand alone.

Sociologists from George Herbert Mead to Peter Berger,
and philosophers from Wittgenstein to Charles Taylor, have
pointed out that identity is born in conversation. That is
because we exist as persons-in-relation. Without language
there is no relationship, and without relationship there is
no personhood.

2:24 IMYNIPIATN And cleaves to his wife - One woman, one
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s the woman, “You will not die; God knows that on the day you eat from it your

6 eyes will be opened, and you will be like God, knowing good and evil” The

woman saw that the tree was ripe for eating, enticing to the eyes, and desirable

too for granting insight. She took some of its fruit and ate, and she gave some

7 to her husband and he too ate. The eyes of both of them were opened, and

they realized that they were naked. So they sewed fig leaves together and made

8 coverings for themselves. They heard the sound of the Lorp God walking in

the garden in the cool of the day, and the man and his wife hid from the Lorp

9 God among the trees of the garden. The LOrRD God called to the man: “Where

10 are you?” He answered, “I heard Your voice in the garden, and I was afraid,

-
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of inference it says, Shema mina, “Hear from this” When
someone disagrees with a proposition, it says, Lo shemiya
lei, “He could not hear it” In Judaism, knowledge is a form,
not of seeing, but of listening. These conflicting forms of
knowledge — not sexual desire or any of the other fanciful
explanations that have been given of it — constitute the real
drama of the sin of Adam and Hava in eating the forbidden
fruit.

3:9 TN Where are you? — As Rabbi Shneur Zalman of
Liadi pointed out, this call was not directed only to the
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first humans. It echoes in every generation. God teaches
us what we ought to do, but He does not do it for us. With
rare exceptions, God does not intervene in history. He acts
through us, not to us. His is the voice that tells us that we can
resist the evil within us as well as the evil that surrounds us.
The great question, the question that the life we lead answers,
is: Which voice will we listen to? Will we heed the voice of
desire, as in the case of Adam and Hava? Will we listen to
the voice of anger, as in the case of Kayin? Or will we follow
the voice of God calling on us to make this a more just and
gracious world?
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3:6 e ..owpY NI M8 93 Enticing to the eyes...
insight - Heinrich Graetz, the nineteenth- -century historian,
summed up the difference between biblical Judaism and all
other cultures of its time:

The pagan perceives the Divine in nature through the
medium of the eye, and he becomes conscious of it as some-
thing to be looked at. On the other hand, to the Jew who
conceives God as being outside of nature and prior to it,
the Divine manifests itself through the will and through the
medium of the ear. He becomes conscious of it as something
to be heeded and listened to.

The word the Torah uses instead of “to obey” is the root
sh-m-a, which means (1) to listen, (2) to hear, (3) to attend,
(4) to understand, (s) to internalize, (6) to respond in
action, and thus (7) to obey. This is a fact of the highest sig-
nificance, because it tells us that the Torah is not a series of
heteronomous (other-given) commands that call for mere
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obedience. The divine command is one that God issues
in the expectation that we will understand, internalize,
and act accordingly. It is at the heart of what David Weiss
Halivni calls Judaism’s “predilection for justified law,” law
that speaks to the mind and to human understanding.

In his book Kol HaNevua, Rabbi David Cohen, the dis-
ciple of Rav Kook known as “the nazirite,” pointed out that
the visual nature of the pagan religious experience, and
the aural nature of the Jewish one, affects our most basic
metaphors of knowing. To this day, in English, almost all
our words for understanding or intellect are governed by the
metaphor of sight. We speak of insight, hindsight, foresight,
vision, and imagination. We say, “It appears that....” When
we understand something we say, “I see.”

The Babylonian Talmud, by contrast, consistently uses
the metaphor of hearing. When a proof is about to be
brought, it says, Ta shma, “Come and hear” When it speaks
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naked? Have you eaten from the tree from which I commanded you not to eat?”
12 The man said, “The woman You put here with me — she gave me fruit from the
13 tree and I ate” Then the LOrRD God said to the woman, “What is this you have
14 done?” The woman said, “The serpent beguiled me and I ate.” And the LOorRD

God said to the serpent, “Because you have done this, you are accursed more
than all the animals and all wild beasts. You will creep on your belly and dust
15 will you eat all the days of your life. I will plant hostility between you and the
woman, between your children and hers. And man will strike your head, and

16 you will strike his heel”

To the woman He said, “I will make your pain

in pregnancy searingly great; in sorrow will you bear children. You will long for

17 your husband, but he will rule over you.”
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peace. Yeshayahu is the classic instance of this, foreseeing

a time when “nation shall not raise sword against nation”

(2:4), and, in areversal of the conflicts that emerge from our
story, the world will be in a state of shalom, the integrated
diversity that constitutes peace.

3:16 ‘[;’5?7:’ NI NN "{W’N"?N You will long for your
husband but he will rule over you — The word “longing,” tes-
huka, appears only twice elsewhere in Tanakh, in God’s
warning to Kayin about the danger of the violent anger he is
feeling toward Hevel: “Sin is crouching at the door; it longs
to have you, but you must rule overit” (Gen. 4:7), and much
later, in Song of Songs: “I am my beloved’s, and his longing
is for me” (7:11). This is a fine instance of intertextuality.
In both places in Genesis, longing is about the dangerous
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power of passion. It will cause Hava to be subservient to her
husband and Kayin to be a slave to his emotions. In Song
of Songs, teshuka is benign because it is mutual. In no other
book in Tanakh do woman and man - and thus Israel and
God - stand on such equal terms (the dominant voice in
the Song is the woman). Longing, desire, passion — these
are dangerously labile emotions. Yet the Judaic answer is
not that state beloved of the Greek philosophers, namely
ataraxia, serenity, affectlessness, the “therapy of desire,”
nor is it the nirvana of the Eastern mystics. In Judaism, joy,
exhilaration, strong emotion, and above all, love — “with all
your heart, with all your soul, and with all your might” — are
all part of the religious life. If we master our desires, they
need not master us.
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3:12 YRV NI TR TYNRT The woman You put here — Adam
blames the woman. The woman blames the serpent. The
result is that they are both punished and exiled from Eden.
Genesis is a set of variations on the theme of family, and none
runs smoothly. With Adam and Hava comes conflict. With
each successive generation, new tensions arise. This is the
great power of the Book of Books and the reason why it has
never lost its hold on the human imagination: It is about us,
people we can recognize and identify with. The real dramas
are not the ones fought in court or in the battlefield. They are
the ones fought and resolved in the home, between parents
and children, between siblings, between husbands and wives.
No literature more systematically expresses the dignity of the
personal, the high moral drama of everyday life with its defen-
siveness, its petty betrayals, its self-deception.

Families are not ideal worlds. They are significant pre-
cisely because they are real worlds with people we know
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and trust. Working out our tensions with them, we learn
how to resolve our tensions with society. And yes, they have
their share of pain. It is the pain of life lived in relationship.
Without it we could not learn to love.

3:15 MYNPA NP Between your children and hers — And
yet, in the prophet Yeshayahu’s vision:

A baby will play at the cobra’s hole,

and an infant’s hand

will explore the viper’s nest.

There will be no wrong or violence

on all My holy mountain,

for knowledge of the Lorp will fill the earth

as waters cover the ocean. (Is. 11:8-9 )

By the eighth century BCE the prophets of Israel had
become the first people in history to envisage a world at
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you listened to your wife and ate of the tree from which I commanded you
not to eat — cursed will be the land on your account. By painful toil you will
18 eat from it all the days of your life. It will sprout thorns and thistles for you,
19 and you shall eat plants of the field. By the sweat of your brow will you eat
bread until you return to the land, for from there you were taken. You are
20 dust, and you will return to dust.” Then the man named his wife Hava, for she
21 would become the mother of all life. Then the LOrRD God made garments of
skins for Adam and his wife and clothed them.

22 The LORD God then said, “Now that man has become like one of us, knowing

REVI'I

good and evil, he must not be allowed to reach out his hand and take also from
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3:21 D@ Ty NN IR 0185 098 M LY God
made garments of skins for Adam and his wife and clothed
them — The first-century sage Rabbi Meir read the ayin of the
word or, “skins,” as an alef — and thus interprets the phrase
“garments of skins” as “garments of light” (Bereshit Rabba

20:12). For Adam now saw that physical being, “nakedness,”

was not simply a source of shame. There is a spiritual dimen-
sion to the physical relationship between husband and wife.
At one level it is the most animal of desires, but at another
itis as close as we come to the principle of divine creativity
itself, namely, that love creates life. It is only when we relate
to one another as persons possessed of non-negotiable dig-
nity that we respond to the “image of God” in the other.
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In a sense, the whole of Judaism — or at least mitzvot bein
adam lehavero, “the commands between us and our fellow
human beings” - is an extended commentary on this idea.
The rules of justice, mercy, charity, compassion, regard for
the poor, love for the neighbor and the stranger, delicacy of
speech, and sensitivity to the easily injured feelings of oth-
ers are all variants on the theme of respect for the human
other as an image and likeness of the Divine Other. It is
when Hava receives her name that God robes the couple in
garments of light.

3:22 Ub;ﬁ m..iT HL)W’ 19 He must not be allowed to... live
forever — For better or worse, mankind has attained a new
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3:19 PIRMNI By the sweat of your brow — The Jewish liturgy
for Saturday riight — the time that recalls the expulsion from
Eden - culminates in a hymn to the values of work and the
family (Ps. 128): “You shall eat the fruit of your labor; You shall
be happy and thriving” Work has spiritual value. How so?

When the Holy One, blessed be He, told Adam, “Cursed
will be the land on your account ... it will sprout thorns and
thistles,” Adam wept. He said, “Master of the Universe, am
I'and my donkey to eat in the same manger?” But when he
heard the words “By the sweat of your brow will you eat
bread,” he was consoled (Pesahim 118a).

Labor elevates man, for by it he earns his food. Animals

find sustenance; only mankind creates it. As the thirteenth-

century commentator Rabbeinu Bahya put it, “The active
participation of man in the creation of his own wealth is a
sign of his spiritual greatness.” The “thorns and thistles” are
a curse; work itself is not a curse, but a blessing.

3:19 2WNIBY 17:*&1 AR IBY You are dust, and you will return
to dust — Until this point, death has not entered Adam’s
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consciousness, but now he is brought face-to-face with it.
It is now, too, that Adam remembers God’s words to the
woman. She will give birth to children — in pain, to be sure,
but she will bring new life into the world. Suddenly Adam
knows that though we die, if we are privileged to have chil-
dren, something of us will live on: our genes, our influence,
our example, our ideals. That is our immortality. But this
cannot be achieved alone.

Until he became aware of his mortality, Adam could
think of his wife as a mere ezer kenegdo — as an assistant,
not an equal. Now he knows otherwise. Without her, he
cannot have children - and children are to be his share
in eternity. With this awareness he ceases to think of her
as an assistant. She is a person in her own right — more
even than he, for it is she, not he, who will actually give
birth. In this respect she is more like God than he can be,
for God is He-who-brings-new-life-into-being. It is now
that he turns to his wife and for the first time sees her as a
person, giving her a personal name, Hava, meaning, “she
who gives life”
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23 the Tree of Life, eat, and live forever.” So the LOrRD God sent him away from
24 the Garden of Eden to work the land from which he had been taken. He drove
out the man, and east of the Garden of Eden He placed the cherubim and the

4 1 flaming, whirling sword to guard the way to the Tree of Life.

The

man knew his wife Hava, and she conceived and gave birth to Kayin. She said,
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the Sabbath we remember God’s creation. On the eighth day
(Motza'ei Shabbat) we celebrate our creativity as the image
and partner of God.

God seeks to confer dignity on the beings He made in
His image as an act of love. He does not hide the secrets of
the universe from us. He does not seek to keep mankind
in a state of ignorance or dependence. The creative God
empowers us to be creative and begins by teaching us how.
He wants us to be guardians of the world He has entrusted
to our care.

4:1 YPOMWM The man knew — The Hebrew word daat, usu-
ally translated as “knowledge,” does not mean knowledge
at all in the Greek sense, as a form of cognition. It means
intimacy, relationship, the touch of soul and soul. In the
Western Hellenistic tradition, knowledge involves detach-
ment. In Judaism, knowledge is attachment; it is intimacy.
Only that which you love can you really know.

4:1 T DR WP With the LORD's help I have made a

man — Only after the man has given his wife a proper name

do we find the Torah referring to God Himself by His proper
name alone. Until now He has been described as either Elo-
kim or Hashem Elokim — Elokim being the impersonal aspect

of God: God as law, God as power, God as justice. Thus far
Adam has only used nouns, first for the animals, and then for
his wife, whom he calls isha, “woman.” He has moved from

nature to culture — of which language is the first step — but

he has not yet understood the concept of a person.
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Judaism was much more than the discovery of mono-
theism, the discovery of a single unified God. That idea is
contained in the word Elokim. It was also the discovery that
God is a “person” — that the fact that we are persons, with
loves, fears, hopes, and dreams, is not an accidental by-
product of evolution, but rather an echo of the ultimate real-
ity of the cosmos. That is the world-transforming concept
of Hashem — and it is only when Adam responds to Hava as
a person that he can see himself as a person, and they can
both experience God too through His proper name. At this
moment humanity ceases to be a mere biological species
and becomes Homo religiosus, man-in-search-of-God who
meets Hashem, God-in-search-of-man.

In other words, our relationship to God parallels our
relationship to one another. Only when we respect and rec-
ognize the uniqueness of another person are we capable of
respecting and recognizing the uniqueness of God Himself.
Hashem is not a noun but a name. It refers to God not as a
power, or even the totality of all powers, but as a person, a

“Thou.” Hashem is the One who speaks to us and to whom we
speak, who loves us as a person loves, who hears our prayers,
forgives our failures, gives us strength in times of crisis, and
teaches us the path of life. A philosopher can come to the
realization that the universe has an author, a creator, a first
cause, a “prime mover.” But only a prophet (or a child of
Avraham and the nation of prophets) can relate to God as
a person, as the consecration of the personal, the Divinity
that underwrites our humanity.
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level of consciousness — but no possibility remains that we
can overcome death.

There are two consolations for this. The first is that we
are not just physical beings. God made the first human

“from the dust of the land” (Gen. 2:7) but He breathed into
him the breath of life. We may be mortal but there is within
us something that is immortal. “The dust returns to the
earth where it began, and the spirit returns to God who
gave it” (Eccl. 12:7).

The second is that, even down here on earth, something
of us lives on. For good or bad, our lives have an impact on
other lives, and the ripples of our deeds spread ever outward
across space and time.

So we may be mortal, but that does not reduce our life
to insignificance, for we are part of something larger than
ourselves, characters in a story that began early in the history
of civilization and that will last as long as humankind.

We are dust of the earth but there is within us the breath
of God. We fail, but we can still achieve greatness. We die,
but the best part of us lives on. No man is a god. There is
no life without error and shortcoming. Yet we have a higher
intelligence than other species; we are self-conscious, but
also self-reflective. We are in dialogue with our creator.

The hasidic master Rabbi Simcha Bunim of Peshischke
said we should each have two pockets. In one should be a
note saying: “I am but dust and ashes” (Gen. 18:27). In the
other should be a note saying: “For my sake was the world
created” (Mishna Sanhedrin 4:5). Life lives in the tension
between our physical smallness and our spiritual greatness,
the brevity of life and the eternity of the faith by which we
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live. Defeat, despair, and a sense of tragedy are always pre-
mature. Life is short, but when we lift our eyes to heaven,
we walk tall.

3:23 TMINT ON 'f:gb To work the land — The Sages were
intrigued by the chronology of the narrative of Adam and
Hava in the Garden of Eden. According to them, the entire
drama of the creation and disobedience of Adam and Hava
took place on the sixth day. On that day, they were made, they
were commanded about the tree, they transgressed the com-
mand, and were sentenced to exile. Not only were they con-
demned to leave the garden, but as the day reached its close
and night began to fall, they experienced darkness for the
first time (Avot DeRabbi Natan 42; Devarim Rabba 13).

In compassion, God allowed them a stay of sentence.
They were given an extra day in Eden — namely the Sab-
bath. For the whole of that day, the sun did not set. As it
too came to a close, God showed the first human beings how
to make light (Pesikta Rabbati 23; Pirkei DeRabbi Eliezer
20). This, according to the Sages, is the reason we light a
Havdala candle at the end of the Sabbath to inaugurate the
new week.

There is, in other words, a fundamental difference
between the light of the first day (“God said, ‘Let there be
light””) and that of the eighth day. The light of the first day
is the illumination God makes. The light of the eighth day is
the illumination God teaches us to make. It symbolizes our

“partnership with God in the work of creation” (Shabbat 10a,

119b). There is no more beautiful image than this of how God
empowers us to join Him in bringing light to the world. On
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» “With the LorD's help I have made a man.” Later, she gave birth to his brother
3 Hevel. Hevel became a shepherd, while Kayin was a worker of the land. Time
4 passed, and Kayin brought fruit of the land as an offering to the Lorp. Hevel

too brought an offering: fat portions from the firstborn of his flock. The LorD
s looked favorably on Hevel and his offering, but upon Kayin and his offering He

6 did not look with favor. Kayin became very angry, and his face downcast. The

7 LORD said to Kayin, “Why are you angry; why is your face downcast? If you act

well, will you not be uplifted? If you fail to act well, sin is crouching at the door;

8 it longs to have you, but you must rule over it.” Then Kayin said to his brother
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rain, victory in battle, or restoring past imperial glories.
This is the exact opposite of what the Torah views as true
faith: humility in the face of God, respect for the integrity
of creation, and reverence for human life — the only thing
that bears the image of God.

4:7 1:'5(07311 O But you must rule over it — We can
rephrase this a little more technically nowadays. Kayin is
experiencing a rush of emotion to the amygdala, the so-
called reptile brain with its fight-or-flight reactions, includ-
ing anger. God is urging him to use his prefrontal cortex,
more rational and deliberative, capable of thinking beyond
theimmediacy of me, here, now. The choice - God is saying —
is in your hands. You are free to do what you choose. But
actions have consequences. You cannot overeat and take
no exercise, and at the same time stay healthy. You can-
not act selfishly and win the respect of other people. You
cannot allow injustices to prevail and sustain a cohesive
society. You cannot let rulers use power for their own ends
without destroying the basis of a free and gracious social
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order. There is nothing mystical about these ideas. They
are eminently intelligible. But they are also, and inescap-
ably, moral. Neuroscience has shown us where in the brain
the battle for freedom is fought, but it has not shown us
freedom itself. This we can know only introspectively, from
within. Sin is crouching at the door. But we can rule over
our own minds.

4:8 Y8 527 X PR NN Kayin said to his brother
Hevel — The verse contains fractured syntax. It says, “Then
Kayin said,” but it does not say what he says. To turn itinto a
coherent sentence, translations usually add words not in the
original, or paraphrase the verb from “said” to “talked with”
or “had words with.” In so doing, however, they completely
miss the point of the verse. Style mirrors substance. The
fractured syntax represents fractured relationship. The con-
versation breaks down. “Then Kayin said” — but his speech
gets no further, and there is nothing but tension and silence.
When words fail, violence begins.

Violence, Alan Brien once wrote, is the repartee of the
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4:2 5::[ Hevel — Hevel's name is, among other things, the
keyword of the Book of Ecclesiastes; as the King James ver-
sion translates: “Vanity of vanities; all is vanity” Hevel has
also been translated as “meaningless, pointless, futile, use-
less.” These translations miss the point. Hevel is a word for

“breath.” Jews speak of the soul, or the spiritual dimension of
humankind, in language drawn from the act of breathing. In
Hebrew, words for soul — such as nefesh, ruah, neshama — are
all types of breath. Hevel means a shallow, fleeting, ephem-
eral breath. Ecclesiastes is a sustained meditation on mor-
tality. All the wealth and glory even the greatest accumulate
means nothing, because all that separates us from non-exis-
tence is a mere breath. Kayin, in contrast, means not only “to
make” but also “to acquire, to possess, to own.” The Hebrew
word Baal, the name of the chief Canaanite god, has the
same range of meanings: “to own, to possess, to exercise
power over someone or something.” That for the Bible is the
ultimate idolatry. The earth belongs to God. God does not
sanctify the will to power. This, as the Bible understands it,
is the fundamental conflict within the human condition: the
struggle between the will to power and the will to life.
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Hevel represents mortal human life — a mortality that
comes less from sin than from the fact that we are embod-
ied souls in a physical world subject to deterioration and
decay. All that separates us from the grave is the breath God
breathed into us (Gen. 2:7). We are hevel, mere breath. But
it is God’s breath. Life is holy.

4:5 TND m?b M Kayin became very angry — The reason
God rejects Kayin’s offering becomes clear in Kayin’s
reaction. Imagine the following: You offer someone a gift.
Politely, they refuse it. How do you respond? There are
two possibilities. You can ask yourself, “What did I do
wrong?” or you can be angry with the intended recipient.
If you respond in the first way, you were genuinely try-
ing to please the other person. If the second, it becomes
retrospectively clear that your concern was not with the
other but with yourself. You were trying to assert your
own dominance by putting the other in your debt. That
is what sacrifices were in the pagan world: attempts to
appease, placate, or bribe the gods, thereby coercing or
manipulating them into doing one’s will - whether sending
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Hevel — and when they were in the field, Kayin rose up against his brother

9 Hevel and killed him. The LorDp asked Kayin, “Where is your brother, Hevel?”

10 “I do not know;” he said. “Am I my brother’s keeper?” He said, “What is it you
have done? The voice of your brother’s blood cries out to Me from the land!

1 Now you are cursed, more so than the land that has opened its mouth to receive
12 your brother’s blood from your hand. When you work the land, it will no longer
3 grant you its powers. You will be a fugitive wanderer over the land.” Kayin said
14 tothe LORD, “My sin is more than I can bear. You have banished me today from
the face of the land, and from Your face too I will be hidden. I will be a fugitive

15 wanderer over the land, and whoever finds me will kill me.” The LoRD said to
him, “Whoever then kills Kayin will suffer vengeance seven times over.” Then

16 the LORD put a mark on Kayin so that none who found him would kill him. So
Kayin departed from the LORD’s presence and lived in the land of Nod, east

17 of Eden. Kayin knew his wife, and she conceived and gave birth to Hanokh.
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the God of peace, hated in the name of the God of love, and

practiced cruelty in the name of the God of compassion.

When this happens, God speaks, sometimes in a still, small
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voice almost inaudible beneath the clamor of those claiming
to speak on His behalf. What He says at such times is: Not
in My Name.
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inarticulate. If we can speak together, we will be able to live
together. Speech heals hate; silence incubates it. Such is the
verdict of Jewish narrative and law.

THE FIRST MURDER
That the Bible is preoccupied by violence is evident at the
outset and it is a central theme in Genesis.

“If you act well, will you not be uplifted? If you fail to
act well, sin is crouching at the door.” This is God’s warning
to Kayin as soon as he feels the stirrings of anger. We have

a disposition to do wrong, for we are driven by our desires.

Other people also have desires. Sometimes both cannot be
satisfied. The other stands in my way. So I am faced with a
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choice. Do Iregard the other as an obstacle to be overridden

orremoved? Or doIrecognize his or her integrity as another
person with the same desires and rights as mine? Kayin

chooses the first, and kills Hevel. Challenged by God, he

replies, “Am I my brother’s keeper?” meaning: “Am I respon-
sible for his fate?” The road from denial of responsibility to

violence and murder is slippery and short.

This, however, is not all. The first murder follows directly
from the offerings brought by Kayin and Hevel, the first
recorded act of worship. The connection between religion
and violence is struck at the start.

Too often in the history of religion, people have killed
in the name of the God of life, waged war in the name of
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18 He built a city, naming it Hanokh after his son. Hanokh had a son Irad, and

Irad had a son Mehuyael. Mehiyael had a son Metushael, and Metushael had
19 a son Lemekh. Lemekh married two women, one named Ada and the other
20 Tzila. Ada gave birth to Yaval. He was the ancestor of those who live in tents
21 and raise livestock. His brother’s name was Yuval. He was the ancestor of all

HAMISHI

22 those who play the lyre and the pipe. Tzila, too, had a son, Tuval-Kayin, who
forged all kinds of bronze and iron tools. Tuval-Kayin’s sister was Naama.
23 Lemekh said to his wives: “Ada and Tzila, listen to my voice; wives of Lemekh,
heed my words. I killed a man for wounding me, killed a boy for bruising
24 me. If Kayin will be avenged seven times, then Lemekh, seventy-seven.”
25 Adam knew his wife again, and she gave birth to a son and named him Shet,

“because God has granted me another child in place of Hevel,” for Kayin had
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4:19 '[7:‘7 Lemekh — Among Lemekh’s family’s prodigious
achievements, only his song, which tells us of the violence
becoming endemic in human society, earns more than a few
words. The Hebrew Bible is uninterested in Homo sapiens
the biological species. It is even relatively uninterested in
Homo faber, the tool-making, environment-changing life-
form. And so it passes over, in short order, Yaval, “the ances-
tor of those who live in tents and raise livestock,” Yuval, “the
ancestor of all those who play the lyre and the pipe,” and

Tuval-Kayin, who “forged all kinds of bronze and iron tools.”

Itis interested exclusively in Homo religious, the first humans
to hear and respond to the divine voice.
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4:24 TYINOWIY ‘[7:171 Lemekh, seventy-seven — Early soci-
eties, René Girard has argued, did not yet have a legal sys-
tem — laws, courts, prisons, and punishments — to enforce
order. Instead they practiced reciprocity, the rule of tit for
tat. They acted generously to others until they encountered
a hostile response. They then did to the others what the
others had done to them.

The trouble with this strategy is that it gives rise to
potentially endless cycles of retaliation. It begins with a
single act of murder. This sets in motion a blood feud, ven-
detta, or clan war. Short of mass assassination, there is no
natural end to this cycle of retaliation.
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26 killed him. And Shet too had a son, and named him Enosh. That was when
5 1 people began to pray in the name of the LORD. This is the book of suism
Adam’s descendants: On the day God created humankind, He made them in
the likeness of God. Male and female He created them, and on the day they
were created, He blessed them and called them Humankind. Adam lived one
hundred and thirty years and then had a son in his own likeness and image, and
named him Shet. After Shet was born, Adam lived eight hundred years and had
othersons and daughters. Altogether Adam lived nine hundred and thirty years,
and then he died. Shetlived one hundred and five years and then had a
son, Enosh. After Enosh was born, Shetlived eight hundred and seven years and
had other sons and daughters. Altogether, Shet lived nine hundred and twelve
9 years, and then he died. Enosh lived ninety years and then had a son,
Keinan. After Keinan was born, Enosh lived eight hundred and fifteen years
and had other sons and daughters. Altogether, Enosh lived nine hundred and
five years, and then he died. Keinan lived seventy years and had a son,
Mahalalel. After Mahalalel was born, Keinanlived eight hundred and forty years
and had other sons and daughters. Altogether, Keinan lived nine hundred and

2
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5:3 17:‘:73_?? iM72 In his own likeness and image — As Adam’s us too with freedom. All life was created. Humans alone are

life reaches its end we are reminded of its beginning, and of
the essence he passes on to his countless descendants, “the
image of God.”

The phrase raises a question. In Judaism God has no
image or likeness. He has no image because He is not physical.
He transcends the physical universe. Therefore He is free,
unconstrained by the laws of matter. By making us in His
image, He gave us also the power to be free.

Radical unconditioned freedom enters Western civiliza-
tion in the first chapter of Genesis when the free God freely
creates the universe, saying, “Let there be.” Making human-
kind in His image, after His likeness, meant that He endowed

Humash Sacks Rashi and Onkelos 1.0 TM.indb 36

creative. Every life-form has drives, inherent instincts of
survival. Humans alone are capable of what philosophers
call second-order evaluations, deciding which drives to
pursue and which not. Other animals act. We alone bear
responsibility for our acts because we could have chosen to
act otherwise. Freedom is God’s greatest gift to humankind
but it is also the most fateful and terrifying. For it means that
we alone have the power to destroy the work of God. This is
the central drama of Tanakh and of Judaism as a whole. Will
we use our freedom to respect order or misuse it to create
chaos? Will we honor or dishonor the image of God that
lives within the human heart and mind?
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15
16
17
18
19

20

ten years, and then he died. Mahalalel lived sixty-five years and had a
son, Yered. After Yered was born, Mahalalel lived eight hundred and thirty years
and had other sons and daughters. Altogether, Mahalalel lived eight hundred
Yered lived one hundred

and sixty-two years and had a son, Hanokh. After Hanokh was born, Yered

and ninety-five years, and then he died.

lived eight hundred years and had other sons and daughters. Altogether, Yered
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21 lived nine hundred and sixty-two years, and then he died.

Hanokh

22 lived sixty-five years and had a son, Metushelah. Hanokh walked faithfully with
God for three hundred years after Metushelah was born, and had other sons

23

and daughters. Altogether, Hanokh lived for three hundred and sixty-five years.

24 Hanokh walked faithfully with God and then he was no more, for God took

25 him.
26

27

28 lived nine hundred and sixty-nine years, and then he died.

Metushelah lived one hundred and eighty-seven years and had

SHEVI'I

a son, Lemekh. After Lemekh was born, Metushelah lived seven hundred and
eighty-two years and had other sons and daughters. Altogether, Metushelah

Lemekh

29 lived one hundred and eighty-two years and had a son. He named him Noah,

saying, “This one will bring us comfort after all our labor and the sorrow of
30 our hands on the land the LorD has cursed.” After Noah was born, Lemekh

ALY f5 h3 ﬁbD 7Y A7) Y33 ph apn N anny e
owip -’hmn 1760 D0 oob oD HI) DL ’53 O“b
™ w3 )ieh7n o7b bt: Uﬂbbm oWN OYIED 0I777)
oYV PH 32 1DLIDN #5 Of) A3 MY — PR DN oM
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5:29 MNP T This one will bring us comfort — There is some-
thing not quite right here. The root n-h-m (for “comfort”)
does not yield the name Noah but Menahem. The name
Noah comes from the word that means “to rest.” Complex
resonances are being set up. Noah is the man who rests when
he should act, for when disaster threatens the world he saves
himself and his family, no one else. The text also contains a
wordplay lost in translation. Noah’s Hebrew name, the two
letters nun-het, is an exact reversal of the word het-nun, “grace,
favor,” a key word in the story: “Noah found favor in the
Lorp’s sight” (Gen. 6:8). Noah’s grace is ambivalent, his life
a reversal. Most significantly, the word used by Lemekh at
Noaly’s birth, nun-het-mem, reappears later in the story with
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the opposite meaning to that which Lemekh intended: “The
LoRrD saw how great man’s wickedness was upon the earth,
and that his thoughts constantly inclined toward evil. Then
the LORD regretted [vayinahem] that He had made man on
earth, and His heart was touched with sorrow” (6:5-6). Nun-
het-mem turns out to be a contronym. It means “relief” but
also “regret,” comfort but also discomfort. Noah does bring
relief from man’s work, but it is the release found in death.
Not only does Noah fail to lift God’s curse upon the land,
he lives through the worst curse of all. Noah’s greatness is
also his weakness. Avraham is to begin his service of God by
moving, leaving home, and traveling to a distant land. Noah’s
gift is that, living through a time of widespread evil, he is not
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lived five hundred and ninety-five years and had other sons and daughters.
51 Altogether, Lemekh lived seven hundred and seventy-seven years, and then

32 he died.

After Noah was five hundred years old, Noah had three sons:

6 1 Shem, Ham, and Yefet. Humans began to multiply on earth, and daughters

» were born to them. When the sons of God saw that the daughters of man were

3 lovely, they began to take whomever they chose to be wives to them. Then the

Lorp said, “My spirit will not forever judge man; he is of flesh. His life shall be

4 but one hundred and twenty years.” In those days the Nefilim were on earth,

and later also, for the sons of God had gone to the daughters of man and had
children with them. These were the heroes of old, men of legends.

s The LoRD saw how great man’s wickedness was upon the earth, and that his

MAFTIR

6 thoughts constantly inclined toward evil. Then the LORD regretted that He had
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affected by it. He is unmoved. But he is also unable to grow.
Noah (“rest”) stands still.

6:6 MM ON The LORD regretted — Having made human
beings in His image, God sees the first man and woman
disobey the first command, and the first human child
commit the first murder. Within a short space of time

“the earth had become...full of violence.” God “saw how

Humash Sacks Rashi and Onkelos 1.0 TM.indb 41

phiNY g wRm prem mxn wnn m o KT 2
1Y YAV praw KD paw 'p:’? i 52 N a3
oW M PYIRY PR TR YRR 13, MM e
ax by uun’v KWK 2 I T MM ) N9 A o
33 7 M03137 93 W I KTDIN KD XY
OYINNT Y P m% IO PIN POY 1IN KUK
1T ‘7»1: n‘w‘7 WP P KL KT o &Y I

great man’s wickedness was upon the earth.” We then
read one of the most searing sentences in religious lit-
erature. “The LORD regretted that He had made man on
earth, and His heart was touched with sorrow” (Gen. 6:6).
The parasha that started with the beginnings of creation
ends with God’s regret. It is now that the real story of the
Torah - the faltering move toward the society we still seek

to build — begins.
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7 made man on earth, and His heart was touched with sorrow. The LORD said,
“I will erase My creation, humankind, from the face of the land — man, even
animals and creeping things, even birds of the heavens — for I regret having

8 made them.” But Noah found favor in the LORD’s sight.
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