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Y'min - ]’D’

the young ministers’ group

What is Y'min?

Y'min is a group of young rabbis and ministers who have
been meeting regularly for a while to try and break the spiritual deadlock
in our mainstream synagogues. We come together to learn, to share ideas,
to stimulate one another, to stop ourselves from becoming too set in
our ways. We are united in our desire to communicate the sense of excitement
that we feel in our Judaism. We have no formal organisation, no hierarchy,
no agreed agenda of policies. Perhaps all we have in common is the knowledge
that Anglo-Jewish orthodoxy 1is not as creative as it should be. And
we want to do something about it. We want to liberate some of our own
energies as teachers, communicators, creators of visions. We want
to show that as leaders we can lead. There is a list of our members
at the foot of this page.

Why haven't we heard about Y'min before?

For one thing, we have not been in existence for very
long. We haven't even told the Jewish Chronicle, For another, we have
no desire to make news, strike postures, be controversial. This is
our first offering to our collective congregants. We hope you enjoy
hite
Why this book?

well, we had to start somewhere. And Pesach is the Jewish
time for beginnings. It is, according to one view, when the world was
born. More specifically, it is a time of exodus, of leaving one situation
for another. In our case, a symbolic goodbye to the bondage of the
minister to convention and committee, and out into the uncharted
wilderness of taking our own initiatives, In the course of time, you
will have to be the judge of how far we have succeeded.

How was it produced?

In a hurry. It is very much a first effort on our part,
and had we had more time we would have made it better. It will,with
God's help, be followed by many other projects. We hope that each
venture will be a double learning-experience, for us in the writing,
for you in the reading. In fact we hope for more than that: that you
will yourself tell us what you would like to learn about, and we will
try to meet your requests.

It has been produced entirely by ourselves. We avoided
typesetting to save money and time. It is, more importantly, very much
a collective effort. If you find something in it that you don't like,,
don't blame anyone individually. The buck, if it stops anywhere, stops
with us as a group.

What is it about?

It isn't a conventional Haggada companion. It isn't a
series of footnotes to the Pesach story. It isn't full of learned
information. Next year, perhaps. What it is is an attempt to stimulate
discussion around the seder table, to make you think a little about
what happened and why, and to reflect on the problems of the Jewish
present in a Pesach-dik way. It isn't only the five great rabbis
who talked through the night in Bnei Brak. It should be all of us.
Losing our sense of time, immersed in the story which is the story of us all.

The Y’min Group: Rabbi M. Benzaquen; Rev. M. Berkovitch; Rev. Dr. J. Cohen; Rev. D. Freedman; Rev. Dr. N. Gale;
Rabbi P, Ginsbury; Dr. L. Glinert; Rabbi B. Goldberg; Rabbi J. Grunewald; Rabbi C. Harris; Rabbi E. Jackson; Rev. B.
Kass; Rabbi Dr. A. Levy; Rabbi A. Plancey; Rabbi B. Rabinowitz; Rabbi J. Sacks; Rev. M. Salasnik; Rev. G. Schneider;
Rabbi S. Silberg; Rev. L. Tann; Rabbi Z. Unsdorfer.
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In every generation, says the Mishna, each person should see himself
as 1f he had himself gone forth out of Egypt. Haggada means: telling
the story of that liberation. But more than that it means reliving
it. This - the matza we hold in our hand - is the bread of affliction
that our fathers ate. It is not a mere symbol. It 1s nothing less
than the taste that they tasted. If the Holy One,blessed be He, had
not brought our fathers out of Egypt, we say, we would still be
there. Slaves. We recline,as noblemen once did, to do more than say
we are free. To show we are free. That is why this night is different.
For we have a duzg_gbery day and every night to mention the going

out from Egypt in our prayers. But tonicht it is more than mention or
memory. It is telling the story as if it were our story.

And so it has,amongst the commands,a peculiar place. Although we have
a text of the Haggada, the more we elaborate upon it, the further we
guestion and search, the more we are to be praised. Above all, we are
bound to tell the story to our children. Again and again the Torah
stresses that they will ask and we will have to answer. They must
feel that there is something different about tonight. They must feel
the need to ask. So that more even than we want to teach, they will
want to learn. The worst response there can be is that of the wicked
son: What does all this mean to you? If he does not feel personally
involved in our history, we have failed. As we have failed if we

do not feel involved. e

There are two faces of God, two poles of our religious experience.
There is the God of the soul. And there is the God of history. The
same God revealing Himself in different ways. Of course,we try to find
Him at every time, in every place. Perhaps we succeed. But none of

us succeeds completely, But at two times of the year each of us 1is
assured that we will, if we do our part of the preparation, meet God.
On Rosh Hashana and Yom Kippur we meet the God of the soul. On Pesach
we meet the God of history. To prepare to meet the God of the soul:
this is repentance. To prepare to meet the God of history: this means,
telling the story.

Our story. The story of the going out. Strange that the going out from
Egypt should dominate the Jewish mind, rather than the coming in to
Israel. But going out is always where Judaism begins. The going out

of Abraham from his birthplace and his father's house. The going out
of Moses from life as an Egyptian prince to identification with the
sufferings of his brothers. The going out from many Egypts through the
long night of exile. To each generation Pesach has taken on its own
special meaning as a commentary on the Jewish present: as hope for the
future or thanks for the past.

The question is always: where is our place on this map of Jewish
wanderings? Where are we going out from? And where are we going to?

As we sit as families round the seder table it is a time for reflection
and honesty. A time to give an adult answer to the guestions of a child.
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The four cups: Everyone is obligated to drink four cups of wine at the
seder, each at its appropriate place in the Haggada. Even the poorest
must be provided with the means to buy sufficient wine; and if the
community does not provide, then he must sell something or borrow for
the sake of the command. Someone who does not normally drink wine must
nonetheless force himself on this occasior, so long as it will not be
dangerous for him.

wWhy the four cups? Rabbi Jochanan said: they correspond
to the four stages of deliverance: "I will bring you out from under the
burdens of the Egyptians, and I will save you from their bondage, and
I will redeem you with an outstretched arm and with great judgements;
and I will take you to me as a people ..." [Exodus 6:6-7].

R.Joshua ben Levi said: they correspond to the four cups
of Pharaoh [the four times that Pharaoh's cup is mentioned in the story
of the dream of the butler in prison, and Joseph's interpretation -
Gen., 40:11-13].

R.Levi said: they correspond to the four empires that
were to oppress the Jews: the Baylonians, the Persians, the Greeks and
the Romans.

Others say that they represent the four cups of future
retribution; or that they are the four cups of consolation that will
eventually be granted to the Jewish people. Or that they stand for the
four stages of Jewish history: 1. the choice of Abraham; 2. the exodus
from Egypt; 3. the preservation of the Jewish people throughout long
periods of exile; 4. the ultimate redemption in the Messianic Age.

Yet others say that the three key commands of Pesach - the
Paschal lamb, the matza and the maror - represent the three fathers,
Abraham, Isaac, and Jacob; while the four cups are the four mothers,
Sarah, Rebecca, Rachel and Leah, for it was In thelir merit that we were
redeemed.

Perhaps too they suggest the four merits in virtue of which,
says the Midrash, the Israelites were saved: l. that they did not change
their names while in Egypt; 2. they did not change their language;

3. they were not wanton; 4. there were no betrayers.

The fifth cup:In some texts of the Talmud mention is made in the name

of Rabbi Tarfon that a fifth cup should be drunk at the seder. Ravad
suggests that it reperesents the fifth stage of deliverance, "And I will
bring you into the land" [Ex.6:8]. But there was great argument about
this fifth cup. Some authorities held that it was obligatory; others that
it was desirable; others that it was optional; others that it was wrong
to drink more than four. Since the question was not settled, the custom
arose to pour out a fifth cup, but not to drink it. When the rabbis

had a question that could not be resolved, they would leave it to be
answered in due course by the prophet Elijah. And that is how the cup
which was filled but not drunk became known as Elijah's cup. [L.T.]
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The bread of affliction
Our fathers ate

In the land of Egypt.

This is the bread of affliction: There was the matza of slavery and the
matza of freedom. Now, at the beginning of the seder, we see ourselves
as slaves back in Egypt. And so we speak of it as the bread of affliction.
The bread given to slaves because it is harder to digest, and therefore
staves off hunger longer than ordinary bread. In the early middle ages,
Abraham Ibn Ezra testified that on his travels to India he was given
only unleavened bread for that reason.

We have just broken the middle matza in two, again to show
that we are like poor men who eat their bread in small pieces to conserve
their rations. The rabbis also translated lechem oni as ’'the bread of
answering' - the bread over which we answer the questions that begin
the Haggada. Only later, when we have told the story of our enslavement
and freedom, do we lift the matza and describe it as the bread we ate
in haste whern leaving Egypt. The bread of a rapid flight to freedom;
the bread which did not have time to rise.

ﬂg or keha? There are two texts. Some say: "This is the bread of affliction”;
others that "this is like the bread of affliction”. The Maggid of Dubnov,
as was his custom, illustrated the difference with a story:

There was once a poor man who went from town to town selling
his goods in a losing struggle to earn a living. Eventually he came to
a town where business was better, and from that day his fortunes improved
until in time he became a rich man. He decided, in his thankfulness,
to commemorate
each year the
day on which his
luck changed
for the better.
He would dress
Iin his clothes
that he once
wore as a poor
man; and he
would make
great festivities
and give gifts
to his children.
One day his
luck changed,
this time for the worse. And he was soon reduced for a seconé time to
poverty. He had nothing left but his old clothes. His children, seeing him
dressed in rags, thought that the yearly celebrations had come round again,
and they pressed their father for their gifts. He had to tell them with
a deep sigh that this time it was different. I used, he said, to dress
up like a poor man. But now I really am a poor man. And so - concluded
the Maggid - it is with us. Once we had a Temple and we could look back
upon our exile in Egypt and say: This is like the bread of affiiction.
But now we are in exile again, and we musE_EEy in sadness: This is the
bread of affliction.

Whoever is hungry let him come and eat: For this year we are all slaves;
and so let no-one be ashamed to come and share our food. Perhaps it was
originally the custom to make this announcement in the synagogue before



the seder began. Others suggest that it is a reassurance to guests who
have been invited home from the synagogue, that they are genuinely
welcomed. An insistence on hospitality and charity has long been associated
with Pesach. In the time of the Mishna money was to be provided from
communal funds for all the poor to have wine for the four cups. There
is an ancient custom of callxcting maot chittim, money with which to provide
the needy with their Pesach requirements.

There is,in the very invitation, a sense of being-in-exile.
Not only in the sentiment that "now we are here, but next year may we
be in Israel", but in the very possibility of inviting unexpected guests.
For, when the Temple stood, no last-minute additions were allowed to
be made to the people who had joined together to purchase a Pesach
sacrifice. Now our very exile forces us to share our portion; and teaches
us that "charity hastens the redemption".

The model is always Abraham. The man who would sit at the
door of his tent, however old and ill he was, waiting for guests.
Once three visitors arrived: he ran to invite them in. We know,with
the wisdom of hindsight, that they were angels. Could it be that ever
since, this has given the Jew a certain excitement in fulfilling the
command of hachnasat orchim, of hospitality? The suspicion that one
day an unexpected guest will turn out to be the prophet Elijah,
announcing the end of our waiting to be redeemed?

s 112
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If there is no-one else to ask, one must ask oneself the guestions. Even
if cne is a sage. The reason is simple. The rabbis wanted us to pursue
our guestioning as far as possible, For there are many things about the
laws of Pesach, as about other Jewish laws, that are on the face of it
difficult to understand. And if we left our gquestions unpursued the laws
would come to seem to us as lacking in sense, and in time we would think
lightly of them. That is why we must train ourselves to ask about every
detail that catches our eye. If the laws were simple the sages would

not have stayed up all night expounding them. And shall we do less?
[Tsofenat Pane'ach]

Why is this command, of telling the story of the exodus, different from

all others? The Bible insists: "You shall tell your son on that day";

"And wher. your son asks you in the future ..." Why do we need, not to

tell ourselves but our children? wWhy does the whole seder turn upon

the naive gquestions of a child? Because a child has what we lack, and

what we need on this of all nights, A child has the innocence of imagination.
If we would tell him the story, to him it would seem real; as clear as today.
He shames our sophistication, our world-weary wisdom. We cannot fulfil

the command of seeing ourselves as 1f we had been there, without the help

of a child. That is how the oldest of all religious memories has always
stayed young. Civilisation always destroys the sense of wonder. The

mah nishtanah restores it.
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We were slaves IJ". l n' IJ”

To Pharaoh in Egypt;

But the Lord our God brought us out
With a strong hand and an outstretched arm.

In the Mah Nishtapnah the child has asked about specifics:
the small details which catch his attention. why the matza? wWhy the
bitter herbs? Why the dippings and the reclining? But the adult's reply -
"We were slaves ..." - focusses on the wider historical issues which
brought the festival into being: Egypt, slavery, God's deliverance.

If the child expected a direct answer to his four questions
he would be disappointed. We do indeed, much later on, explain the meaning
of the 'Pesach,Matza and Maror'. But we want first to show the child
that behind these symbols lie deeper truths. We try to expand his horizon.
To give him a sense of the historical background: "For if the Holy One
blessed be He had not redeemed our fathers from Egypt, then we and our
children and our childrens' children would still be in servitude to
Pharaoh in Egypt".

With subtle insight the Avadim Hayyinu tells the child
something of crucial importance: that it was the exodus from Egypt that
began the long relationship between God and Israel; that without it
Israel would never have been liberated from the worship of Egyptian gods;
without it God would never have become God of the Jewish people and
through them, of mankind. Deep ideas,which we must try to make the child
see mean something to him.

Perhaps it is because the Avadim Hayyinu does not directly
answer the child, that we add: "Whoever tells about the exodus at length
is praiseworthy'. We admit to the child that we have not answered his
four questions, but that deeper study and further discussion would
provide the answers.

There have,though,been commentators who read the Avadim
Hayyinu as a point-by-point answer to the Mah Nishtanah. [1] We were
slaves - explains why we eat only bitter herbs, because of the bitterness
of servitude; [2] to Pharaoh in Egypt - a harsh king in a harsh land,
explains why we recline at having broken loose from these double fetters;
[3] But the Lord our God brought us out - explains why we eat only Matza
because of the rushed manner of the departure; [4] With a strong hand
and an outstretched arm - a double expression of deliverance which
accounts for the two dippings. [Vilna Gaon]

The opening verse of Avadim Hayyinu is taken from Deut.6:21,
where we are told to give this as the reply to the Jewish child if he
asks at any time the meaning of Jewish law and practise. Not only or
specifically on Pesach. This further underlines the sense in which the
exodus is central to the whole of Judaism. Many of the basic religious
principles of Judaism have this as their explanation, that they are
zecher liytsiat mitzrayim, built upon the memory of the exodus.

Had the Holy One blessed be He not brought our fathers out
from Egypt, we and our children and their children would still be Pharaoh's
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