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FOREWORD
RABBI LORD JONATHAN SACKS

“When God began creating heaven and earth, the earth was void and desolate, 
there was darkness on the face of the deep, and the spirit of God moved over the 
waters….” Thus unfolds the most revolutionary as well as the most influential 
account of creation in the history of the human spirit. 

Yet what I find so profound and counterintuitive is how the Torah frames 
creation. It does so not from a vantage point of physics or cosmology, but rather 
through a phrase we hear repeatedly in the opening verses: “And God said, Let 
there be… And there was….” What is truly creative, we learn, is not science or 
technology per se, but rather the word. That is what forms all being.

Judaism treats mere words with a great degree of seriousness: “Life and death 
are in the power of the tongue,” says the book of Proverbs (18:21). Likewise the 
verses in Psalms (34:13–14), “Whoever of you loves life and desires to see many 
good days, keep your tongue from evil and your lips from telling lies.” 

There are ancient cultures who worshipped the gods because they saw them 
as powers: lightning, thunder, the rain and sun, the sea and ocean that epitomized 
the forces of chaos, and sometimes wild animals that represented danger and fear. 
Judaism was not a religion that worshipped power, despite the fact that God is 
more powerful than any pagan deity. Judaism, like other religions, has holy places, 
holy people, sacred times, and consecrated rituals. What made Judaism different, 
however, is that it is supremely a religion of holy words. 

Creation, revelation, and the moral life begin with the creative word, the idea, 
the vision, the dream. Language – and with it the ability to remember a distant 
past and conceptualize a distant future – lies at the heart of our uniqueness as 
the image of God. Just as God makes the natural world by words, so we make the 
human world by words. Already at the opening of the Torah, at the very begin-
ning of creation, the Jewish doctrine of revelation is foretold: that God reveals 
Himself to humanity not in the sun, the stars, the wind or the storm but in and 
through words – sacred words that establish eternal covenant between heaven 
and earth, and thus become co-partners with God in the work of redemption.

This new translation of our foundational texts, this collection of words, has 
been a true partnership. First, with the outstanding team at Koren Publishers in-
spirationally led by Matthew Miller, its tireless and visionary driving force. What 
Koren have achieved in reviving Jewish publishing is remarkable, and particular 
thanks must be paid to Rabbi Tzvi Hersh Weinreb, Jessica Sacks, Sara Daniel, Rab-
bi Reuven Ziegler, and Ashirah Yosefah Firszt, together with the other Koren pro-
fessionals and translators who have contributed so much to this particular project.

Second, with Debra and David Magerman, whose friendship I cherish, and 
whose support for this project and the Koren Ĥumash is so deeply appreciated. 
Their generosity will benefit generations of Jews around the world who will make 
use of these publications for decades to come.

My deepest thanks, as always, are to Elaine and my family, who remain my 
inspiration and strength, and who have taught me to be open to the Divine Other. 

Ultimately, though, all thanks belong to God, whose timeless words continue 
to provide endless guidance for us today.

Rabbi Lord Jonathan Sacks
London, 5781 (2020)
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publisher’s PREFACE

“One generation will praise Your works to the next…” (Ps. 145:4)

To undertake a new English translation of the Tanakh – the Jewish scriptures 
comprising the Torah, Nevi’im (Prophets), and Ketuvim (Writings) – requires 
chutzpah and humility in equal measure, but neither more than yirat Sha- 
mayim – fear and trembling before God. In translating God’s words and those 
of His prophets, one assumes the precarious position of mediator between Him 
and the reader, searching for the formulation that will do His work the greatest 
measure of justice, while simultaneously bringing the reader closer to the text. 
While there are already numerous English translations of the Bible in the Jewish 
world, ours aims to stand out through its emphasis on authentically conveying 
the hadrat kodesh, the sacred majesty, of the original Hebrew. More specifically, 
we have created a translation which

ଧ	is readable and stylistically sound to the modern eye and ear, without 
compromising accuracy or scholarly integrity,

ଧ	whispers the tonality of the Hebrew original,
ଧ	maintains the beauty and the majestic quality of the poetry and prose of 

Tanakh,
ଧ	is faithful to the classical Jewish interpretive tradition, while cognizant of 

contemporary scholarship,
ଧ	invites the contemporary reader to experience afresh the timeless stories 

and wisdom contained in the Hebrew scriptures.

This work has been the fruit of a happy collaboration between many people. 
While this preface cannot list everyone involved, we must acknowledge the 
contributions of those few without whom the new Koren Tanakh simply would 
not have been produced.

Rabbi Lord Jonathan Sacks, זצ"ל, translated the Torah and much of Psalms. 
His profound learning, moral depth, and sheer eloquence, expressed in his 
many published works, made him a leading religious figure not only within 
contemporary Judaism, but throughout the greater religious world. His untimely 
passing as the first edition went to press was an irreparable loss to the Jewish 
people, but we take a measure of consolation in the knowledge that this brilliant 
translation, to which he devoted his final years, will help carry on his legacy for 
generations to come. We are honored to have been Rabbi Sacks’s publishers, 
students, and friends.

Rabbi Dr. Tzvi Hersh Weinreb, שליט"א, translated the books of Jeremiah 
and Proverbs and reviewed many of the other translations. A leading American 
rabbi and former Chief Executive of the Orthodox Union, Rabbi Weinreb spans 
the divide between the publishing world in Israel and the needs of American 
Jewry. We have benefitted greatly from both his scholarship and his sage advice.

Debra and David Magerman, whose unfailing support for this edition as 
well as the accompanying new Koren Ĥumash has demonstrated their faith and 
friendship – and no small amount of patience – for the invaluable work con-
tained therein. We thank you both, on behalf not only of the many dozens of 
professionals involved, but of the generations of Jews who will use and cherish 
this groundbreaking publication.

Ǯ Translation
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publisher’s preface �  xvi

Translation Team Manager and Senior Translator Jessica Sacks, Sara 
Daniel, and the other translators, who have invested inestimable time, scholar-
ship, and their prodigious literary talents in this Tanakh.

Rabbi Reuven Ziegler, Ashirah Yosefah Firszt, Rabbi Avishai Magence, 
and Rabbi Yedidya Naveh, whose management and guidance of scores of 
translators, scholars, editors, proofreaders, and designers have been superb. 
Without their skills, no fruit of the above literary talents would have seen the 
light of publication, and without their expertise, the final product would not 
have attained the same exacting standards of quality.

Typographer Esther Be’er – who studied under Eliyahu Koren him-
self – and her colleagues Rina Ben Gal and Tomi Mager designed the clear, 
elegant, and functional layout of this Tanakh, which is worthy of our founder’s 
name and of the superb typographical quality of past Koren titles.

In addition to the above, the new Koren Tanakh is a testament to the many 
gifted professionals who had a role in its creation: consulting experts, reviewing 
scholars, editors, and proofreaders. Their names and contributions are in the 
Acknowledgments pages which follow.

We are presently developing an extensive range of publications built around 
this new translation as a core text: the forthcoming Magerman Edition of 
the Koren Ĥumash with extensive commentaries by Rabbi Sacks, the Rohr 
Edition of the Koren Mikraot HaDorot, the Hertog Edition of the Koren 
Tanakh of the Land of Israel, the Nagel Edition of the Koren Ĥumash Lev 
Ladaat for Young Adults, and more. Each of these will fulfill different needs 
and address specific purposes. What they will share is this intelligent, eloquent 
translation. It is our hope that the new Koren Tanakh will provide its readers 
with insights beyond and behind the text, and perhaps even a glimpse into their 
own story.

Matthew Miller, Publisher
Jerusalem, 5781 (2020)
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ABOUT THIS EDITION

The Koren Tanakh in History
Early Printed Hebrew Bibles
Hebrew biblical texts were first printed in Italy in Bologna (1477), with other 
publications soon following in Soncino, Casale, and Naples. The first complete 
Hebrew Bible, in folio, was printed in 1488 at Soncino, without any commentary, 
and was riddled with errors. Further Jewish editions were soon published – one 
in 1490 in Isola del Liri, with Rashi’s commentaries; a very accurate edition of 
the Ĥumash in Lisbon in 1491; and a second complete edition of the Tanakh in 
1494 at Brescia.

But soon thereafter – from 1514 onwards – biblical books in Hebrew began 
to be printed by Christians, the most notable among them being the Catholic 
Venetian printer Daniel Bomberg. Bomberg’s second edition (1524–25), known 
as the Mikraot Gedolot, was printed in a large format with commentaries and 
philological notes, and in a smaller format without commentaries. This edition 
formed the basis of almost every subsequent edition of the Hebrew Bible to this 
day, including many of those printed by Jews.

Since then, many Hebrew editions of the Tanakh have been brought out by 
Christian publishers, who dominated the editorial and textual scholarship of 
Hebrew printing for almost 450 years. Most Jews in the nineteenth century used 
Bibles published by Christian missionaries (or reprinted from such editions).  
While this may be difficult to imagine today, for much of modern history the 
only books available to the Jewish student of Torah were those printed by gen-
tiles intent on converting them.

The Hebrew Koren Tanakh
Along with the establishment of the State of Israel, the spiritual reconstitution 
of the Jewish people in their ancient homeland was expressed in no way more 
than by the preparation and printing of the famous Koren Tanakh. Mr. Eliyahu 
Koren understood that the miracle of the nation’s return to the land of Israel 
demanded a clear spiritual response, one which struck to the heart of the ques-
tion – still debated to this day – of what drives the spirit of the Jewish people. 
This response would take the shape of a new Tanakh – with text meticulously 
researched by Torah scholars and free of errors, and with a new typeface that 
combined classical aesthetic sensibilities with a meticulously modern insistence 
on clarity and legibility – printed by a Jewish publishing house in Jerusalem, in 
the modern State of Israel.

Over the course of the 1950s, Eliyahu Koren, along with scholar Meir Medan 
and a team that included Dr. Daniel Goldschmidt and Avraham Meir Haberman, 
worked to create an unprecedentedly accurate edition of the Hebrew scriptures. 
The Koren Tanakh, first published in Jerusalem in 1962, was the first fully Jewish 
bible to be published since the end of the fifteenth century, with Jewish scholars 
and editors, type designers, printers and binders. It was remarkable also for being 
the first publication ever set in the famous Koren Tanakh typeface, which was 
painstakingly designed especially for it. Since that first printing, the publication 
of Jewish texts worldwide has made great strides. Koren Publishers too has 
continually updated and improved its editions, of which this new volume joins 
a long and worthy tradition.

Ǯ Notable
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Notable Features of the Hebrew Koren Text
The Hebrew text of the original Koren Tanakh was meticulously researched and 
reviewed by some of the foremost Masoretic scholars of the generation. The text 
itself was based for the most part on the earlier work of Rabbi Wolf Heidenheim 
and Minĥat Shai, as well as the Leningrad Codex, the oldest complete surviving 
manuscript of the Tanakh in Hebrew. The text was met with critical acclaim 
on its publication and received the approbation of rabbinic luminaries such as 
Rabbi Joseph B. Soloveitchik and Rabbi Moshe Feinstein.

The Koren Tanakh also stands out in its presentation and organization of the 
text. In early modern bibles printed by gentiles and used by Jews, the chapter 
divisions were not based on any Jewish tradition, but on a Christian one. Because 
this system has by now become an accepted standard of reference even for Jews, 
it is retained on the inside margin of the page. However, the Koren Tanakh is the 
first to also mark and number the division of the biblical text into the traditional 
Jewish system of sedarim. These appear on the outer margin of the page, as do 
the divisions for aliyot and weekly parashot. These distinctions are more than 
mere intellectual curiosity: they have significant theological import. Many of 
the disputes between Judaism and Christianity are reflected in the different 
designation of chapters and sections. The page itself is printed in the style of a 
sefer Torah, including proper graphical representation of the petuĥa and setuma 
line breaks according to the Masora, as opposed to the placeholder letters peh 
and samekh typically used by older editions to save paper.

In other editions of the Tanakh, the keri and ketiv – words that are not pro-
nounced as written – are presented in a confusing manner, with the letters of 
the word printed as written but attended by the vocalization marks of the word 
pronounced. This can often lead to mispronunciation when the discrepancy 
between the two is purely consonantal; for example, in Esther 3:4, there might 
be no indication that the word is pronounced ke’omram rather than be’omram, as 
it is written. In the Koren Tanakh, the ketiv will always appear in the body of the 
text with no vowels at all, immediately sending the reader to the margin, where 
the word as it is pronounced is written in full, guaranteeing correct recitation. 
The tetragrammaton (spelled yod-heh-vav-heh) is also rendered without the 
vowel marks of Adonai so often applied in other editions, both highlighting the 
sanctity of the name and helping to dispel the common but erroneous notion 
that the name itself might properly be pronounced “Jehovah.”

The award-winning Koren Tanakh typeface, designed by Eliyahu Koren es-
pecially for the Koren Tanakh, instantly became a classic of Hebrew typography. 
Designed for crystal clarity and classical elegance, it draws on the balance and 
dignity of the Sephardic calligraphic tradition, and subtly and uncompromis-
ingly accommodates the forms of all the Hebrew letters and vocalization and 
cantillation marks without crowding or confusion. For example, the marks 
distinguishing between the letters shin and sin are notoriously confused in other 
typefaces with the vocalization mark ĥolam (before or after the letter, respective-
ly), which makes an “o” sound; the Koren typeface clearly differentiates between 
the two. Furthermore, the proportions of the letterforms allow for a lamed that 
never needs to “bow” its head (or to be decapitated entirely), as was so often the 
case in older typefaces. In addition, the vowel mark for a pataĥ genuva (which is 
uncharacteristically pronounced before the consonant to which it is appended –  

Ǯ always a
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always a guttural letter at the end of a word, as in siaĥ or Yehoshua) is positioned 
slightly to the right as a reminder of its correct pronunciation. Finally, subtle 
distinctions are made between distinct but orthographically similar cantillation 
marks such as mahpakh and yetiv, or pashta and kadma. The most recent editions 
of the Hebrew Koren Tanakh also include typographical distinctions between 
sheva na and sheva naĥ, and between kamatz gadol and kamatz katan, to further 
aid correct pronunciation.

The First Koren English Edition
The translation used for the first English Koren Tanakh of 1967 was not entirely 
new. It was, rather, a thoroughly corrected, modernized, and revised version of 
the Anglo-Jewish bibles that had long been accepted for home and synagogue 
use throughout the English-speaking world. The Koren translation was based 
upon The Jewish Family Bible, edited by M. Friedlander and published in 1881 
with the sanction of the Chief Rabbi of the British Empire, Dr. N. M. Adler. 
The translation had two important merits: it was faithful to the Masora, while 
retaining as much of the excellent language and rhythm of the King James “Au-
thorized Version” of 1611 as Jewish sentiment permitted.

That translation was revised for Koren by Professor Harold Fisch, a renowned 
scholar of English literature and Rector of Bar Ilan University. The language of 
the older versions was modernized to some extent, and fresh translations and 
interpretations were included based on comparisons with other Jewish bible 
translations, targumim, and classical and contemporary scholarship. Names of 
biblical characters, until then invariably rendered in their Hellenized/anglicized 
versions such as “Eve” and “Jeconiah,” were newly presented as they are pro-
nounced in Hebrew, using a transliteration scheme approved by the Academy 
of the Hebrew Language. Still, more than fifty years later, the language of that 
translation – especially the retention of the pronouns “thee,” “thou,” “thy,” and 
“thine” – can feel archaic to the contemporary reader, and the academic, tech-
nical style of transliterating names dry and detached.

Now, Koren Publishers has had the great privilege of partnering with Rabbi 
Lord Jonathan Sacks, who was perhaps the most eloquent spokesman for Juda-
ism in our times, in publishing a completely new and fully Jewish translation of 
the Tanakh – one which aims to wed the Masoretic authenticity and attention 
to detail that are the hallmarks of Koren with the literary majesty and elegance 
that characterize all of Rabbi Sacks’s English works. It is the fruit of this great 
undertaking which you hold in your hands.

Names in the New Koren Tanakh
The system used by the 1967 Fisch translation for transliterating names possessed 
the advantage of authenticity and a more Hebrew feel. However, the style was 
technical and academic, and it sometimes had the opposite of its desired effect 
by making the characters appear foreign. In this edition, we have opted for a 
middle path. We transliterate personal names – as well as those of places and 
tribes – using a simpler, more popular style, eschewing doubled letters and 
apostrophes except where needed to ensure correct pronunciation. The result is 
that personal names are spelled much as contemporary Israelis might spell their 
names in English – e.g., Yaakov (not Ya’aqov) or Rivka (not Rivqa). Whether 

Ǯ with respect
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with respect to august figures such as Moshe – “drawn from the water” – or 
minor ones such as Ikhavod – “without honor” (contrast to the comic Ich-
abod of Washington Irving) – we see the rendering of names in contemporary 
transliteration as imparting a new dimension of the Tanakh that weds cultural 
authenticity with intimacy.

In certain rare cases where anything but the common anglicized version of 
a name would feel jarring – e.g., “Israel” or “Pharaoh” – the anglicizations have 
been preserved, as well as with demonyms (such as “Moabites”) whose suffixes 
indelibly mark them as English words. In addition, the names of many places and 
geographical features with straightforward meanings that describe them have 
been translated outright – for example, the Mount of Olives.

As regards names of God, we have followed Rabbi Sacks’s direction in main-
taining the elegant and accurate distinction between “God,” used for Elohim, and 
“Lord” for the tetragrammaton (the ineffable name of God spelled yod-heh-vav-
heh). This reflects the Almighty’s twin roles as Creator of the universe and God 
of Israel. The appellation “Lord” is set in block capitals to symbolize how the 
name in Hebrew, while pronounced Adonai (which literally means “my Lord”), 
is in fact written as God’s personal name, which may not be uttered. Thus, in 
those cases where the tetragrammaton is traditionally pronounced Elohim rather 
than Adonai, the name is rendered in English as “God,” in block capitals.

The Process of Translation
The translators who took part in this project, all of whom have deep un-
derstanding of the Hebrew texts, were chosen primarily for their uniformly 
superb literary abilities. After translation, each text was edited and reviewed 
several times by leading scholars of biblical history, language, and literature 
to ensure the high level of accuracy and integrity readers should expect 
from a flagship Koren publication. This process provided our translators 
with clear parameters in which to creatively render into contemporary En-
glish the beauty, drama, and nuances of the original Hebrew texts. With 
consummate skill and close attention to style, our literary editors helped 
craft the translations in dialogue with the translators, followed by the atten-
tions of copy editors and consistency editors, as well as multiple rounds 
of proofreading. Throughout, we have prioritized the experience of the 
English, with the aim that those holding this volume will forget that they 
are reading a translation and lose themselves in the drama of the narrative, 
the elegance of the poetry, the holiness of the law, and the relevance of the  
wisdom.

Our translation adheres to the Masoretic text of Tanakh. In cases where the 
Masoretic text distinguishes between the way the word is written (ketiv) and the 
way it is pronounced (keri), the translation follows the latter.

Hebrew is a grammatically gendered language, and masculine words and 
forms are often used to refer to both sexes. In such cases, we have favored the 
use of gender-neutral forms in English – for example, “people” and “children” 
rather than “men” and “sons.”

To fit the requirements of English style, we occasionally replaced names with 
pronouns and vice versa, and changed the position of speech markers (“she 
said”) in the sentence, thereby ensuring the clarity and fluidity of the dialogue. 

Ǯ In the case
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In the case of prophecy, introducing modern punctuation to the ancient text is 
especially difficult. The prophets often shift between the first and third person 
when conveying God’s word, identifying so closely with their message that it is 
difficult at times to distinguish between God’s voice and the prophet’s own. The 
approach we found most organic to the text was to use quotation marks when 
God appears in direct “dialogue” with the prophet. When, however, the prophet 
conveys or is asked to convey a message to others, that message is introduced 
merely by the use of a colon: “The Lord said to Moshe, ‘This is what you shall 
tell the Israelites: You yourselves have seen….’”

Every translation is an interpretation. While we have made use of contem-
porary approaches to understanding Tanakh, we are also committed to the way 
the Tanakh, and in particular the Torah, has been received and understood in 
the Jewish tradition. The acute discernments of Rashi and other commentators, 
especially those of the school of the pashtanim, will be felt in many parts of the 
translation. In the instances where a rabbinic reading was chosen against the 
apparent grain of the literal one, we have marked this with a footnote.

This edition of the new Koren Tanakh is intentionally sparing in its use 
of footnotes and explanatory texts. Rather than producing a comprehensive 
commentary (which would be a titanic undertaking in its own right), we have 
largely restricted ourselves to pointing out elements of the Hebrew – such as 
wordplay – that cannot come across in translation, or crucial background infor-
mation without which the reader might find him- or herself simply unable to 
understand the text at hand.

To aid the reader further, we have appended to this volume a selection of 
maps, charts, timelines, genealogies, and illustrations. Drawing upon the ex-
tensive collection of high-quality supplementary material developed over the 
past six decades by Koren Publishers Jerusalem, we have thoroughly updated 
the material to reflect contemporary graphic sensibilities and to facilitate com-
prehension.

We sincerely pray that our efforts will “find favor and approval in the eyes of 
God” (Prov. 3:4) and in the eyes of all to whom the word of God is dear.
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The New KOREN TANAKH Translators

The responsibility of a translator cannot be overstated: for normal books, the 
best translators are those who transmit words and concepts fluidly from one 
language to another, from one culture to another, seamlessly, quietly, innocu-
ously. Indeed, it is those translations which jar the reader, which call attention 
to the text being a translation, that may be considered failures. The success of a 
translator is his or her very anonymity. 

To translate the words of God and His prophets only heightens the responsi-
bilities. Beyond the standard requirements, Bible translators must rephrase these 
ancient words for the eye and the ear of the contemporary English-speaking 
reader, conveying the true sense of each word with respect, reverence, love, be-
lief, erudition, elegance, and fluency. Such challenges require translators gifted 
with extraordinary abilities and sensitivities. 

We are truly blessed to have worked with a team of brilliantly literate and 
highly educated professionals, and are proud to acknowledge their contribu-
tion – together with that of our consulting scholars, editors, managers, and 
staff – to the Jews of the English-speaking world and their avodat Hashem. 

Rabbi Lord Jonathan Sacks:  
Genesis, Exodus, Leviticus, Num-
bers, Deuteronomy, Psalms 1–4, 6, 9, 
15, 16, 19, 20, 23, 24, 27, 29, 30, 33, 34, 
47, 48, 49, 67, 81, 82, 90–100, 103, 104, 
113–118, 120–137, 139, 144–150
Rabbi Dr. Tzvi Hirsch Weinreb:  
Jeremiah, Proverbs
Jessica Sacks: Isaiah, Jonah, Song of 
Songs, Ruth, Lamentations, Ecclesi-
astes, Esther 
Sara Daniel: Joshua, Judges, I and  
II Samuel, I and II Kings, I and II 
Chronicles, Psalms 5, 7, 8, 10–14, 17, 
18, 21, 22, 25, 26, 28, 31, 32, 35–46, 50–66, 
68–80, 83–89, 101, 102, 105, 106–112, 119, 
138, 140–143

Rachel Ebner: Ezekiel 40–48, Daniel
Lauren Gordon: Ezekiel 1–39
Serylle Horwitz: Ezra 2, Nehemiah 
Annie Kantar: Job 3–31, 38–42:6
Tichye Krakowski: Joel, Amos,  
Obadiah, Haggai, Zechariah, Malachi, 
Job 1–2, 32–37, 42:7–17
Adina Luber: Ezra 1, 3–10 
Dafna Renbaum: Nahum, Habakkuk,  
Micah, Hosea, Zephaniah
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The New KOREN TANAKH Translation Scholars

We extend heartfelt appreciation to the esteemed scholars of Tanakh who invest-
ed many hours reviewing draft translations and providing our translators with 
valuable corrections, translation guidance, and textual and historical insights. 
The scholars are listed in alphabetical order, followed by the translations they 
reviewed.

Rabbi Dr. Tzvi Hersh Weinreb: 
Consultancy scholar for translation 
queries and final decisions
Dr. Baruch Alster: Haggai
Prof. Joseph L. Angel: I and II Kings, 
Ezekiel 1–39, Psalms, Daniel
Rabbi Prof. Elie Assis: Joel
Prof. Michael Avioz: Bibliography 
and resources scholar
Prof. Shawn Zelig Aster: Isaiah,  
Hosea, Amos, Micah, Haggai
Rabbi Prof. Yitzhak Berger:  
Genesis, Exodus, Leviticus, Num-
bers, Deuteronomy, Jeremiah 1–26, 
Jonah, Malachi
Prof. emerita Adele Berlin: Jeremi-
ah 27–52, Proverbs, Lamentations

Rabbi Dr. Ezra Frazer: Zechariah, 
Ezra, Nehemiah 
Dr. Tova Ganzel: Ezekiel 
Dr. Binyamin Goldstein: I and II 
Samuel, I and II Chronicles
Rabbi Prof. Isaac B. Gottlieb:
I Kings 1–21 , Ecclesiastes
Prof. emeritus Edward Greenstein: 
Job
Rabbi Michael Hattin: Joshua, Song 
of Songs
Prof. Aaron Koller: Judges, Esther
Dr. Yael Landman: Nahum
Dr. Bryna Jocheved Levy: Obadiah, 
Habakkuk, Zephaniah
Dr. Yael Ziegler: Ruth

The New KOREN TANAKH Footnote Scholars

As noted above, the footnote style chosen for our initial editions of the new 
Koren Tanakh is one of brief clarification. The Tanakh scholars listed below, in 
alphabetical order, spent many hours researching and composing richly infor-
mative footnotes from which we have drawn and adapted the short footnotes 
appearing in this Tanakh edition. 

Prof. Joseph L. Angel: I and II Kings, 
Ezekiel, Psalms, Daniel

Prof. Shawn Zelig Aster: Joshua, 
Judges, Isaiah, Jeremiah, Ezekiel, 
Hosea, Joel, Amos, Obadiah, Micah,  
Nahum, Habakkuk, Zephaniah  
Haggai, Zechariah, Malachi

Rabbi Prof. Yitzhak Berger:  
Genesis, Exodus, Leviticus, Numbers,  
Deuteronomy

Prof. emerita Adele Berlin: Jonah, 
Proverbs, Job, Song of Songs, Ruth, 
Lamentations, Ecclesiastes, Esther

Rabbi Dr. Ezra Frazer: Ezra,  
Nehemiah 

Dr. Binyamin Goldstein: I and II 
Samuel, I and II Chronicles

Rabbi Yedidya Naveh: Selection and 
editing of footnotes
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The New KOREN TANAKH 
Editors, Typesetters, and Graphic Designers

EDITOR IN CHIEF
Rabbi Reuven Ziegler

MANAGING EDITORS
Ashirah Yosefah Firszt (Project)
Rabbi Avishai Magence (Produc-
tion)

LITERARY EDITORS
Prof. emeritus William L. Lee: 
Joshua, Judges, I and II Samuel, I and 
II Kings, Isaiah, Jeremiah, Ezekiel,  
Hosea, Joel, Amos, Obadiah, Jonah, 
Micah, Nahum, Habakkuk, Zepha-
niah, Haggai, Zechariah, Malachi,  
Psalms, Proverbs, Job, Song of 
Songs, Ruth, Lamentations, Ec-
clesiastes, Esther, Daniel, Ezra,  
Nehemiah, I and II Chronicles 
Jessica Sacks: Genesis, Exodus,  
Leviticus, Numbers, Deuteronomy

COPY EDITORS
Shira Finson
Debbie Ismailoff
Rachel Meghnagi
Ita Olesker

CONSISTENCY EDITORS
Caryn Meltz
Rabbi Yedidya Naveh

PROOFREADERS
English:
Sara Daniel
Debbie Ismailoff
Caryn Meltz
Ita Olesker 
Dvora Rhein 

Hebrew:
Avichai Gamdani
Efrat Gross

REFERENCE MATERIAL
Editors:
David Arnovitz
Rabbi Alan Haber (translator)
Caryn Meltz

Content:
Rabbi Dan Beeri
Rabbi Yinon Chen
Efrat Gross
Tamar Hayardeni
Dr. Neriah Klein
Rabbi Menachem Makover
Hanan Moses
Rabbi David Nativ
Eliav Stollman

Graphic Designers:
Tani Bayer
Eliyahu Misgav

Map Designers:
A. D. Riddle
Jay Rosenberg

TYPESETTERS
Esther Be’er
Rina Ben Gal
Estie Dishon
Tomi Mager
Sara Bluma Weinstock
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xxv 

Torah Readings for Special Days

Rosh Ĥodesh Numbers 28:1–15, p. 389

Fast Days Exodus 32:11–14, p. 205 
Continues with Exodus 34:1–10, p. 209 

Ninth of Av Shaĥarit: Deuteronomy 4:25–40, p. 427
Minĥa: See Fast Days, above.

Ĥanukka – Day 1 Ashkenazim: Numbers 7:1–17, p. 329
Sepharadim: Numbers 6:22–7:17, p. 329

Ĥanukka – Days 2–7 Read the offering for the respective day, Numbers 
7:18–53, p. 331
On Rosh Ĥodesh, read the Rosh Ĥodesh reading 
from the first Torah scroll, and the Ĥanukka reading 
from the second Torah scroll.

Ĥanukka – Day 8 Numbers 7:54–8:4, p. 333 

Purim Exodus 17:8–16, p. 169
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Torah Readings for Special Shabbatot
(Read from the Second Torah Scroll)

Shabbat Rosh Ĥodesh Numbers 28:9–15, p. 389 

Shabbat Ĥanukka Read the the passage for Shabbat Rosh Ĥodesh 
from the second Torah scroll and for Ĥanukka 
from the third Torah scroll.

Parashat Shekalim Exodus 30:11–16, p. 201
If Rosh Ĥodesh falls on Parashat Shekalim, the 
passage for Rosh Ĥodesh is read from the second 
Torah scroll and Parashat Shekalim from the third 
Torah scroll.

Parashat Zakhor Deuteronomy 25:17–19, p. 475 

Parashat Para Numbers 19:1–22, p. 365

Parashat HaĤodesh Exodus 12:1–20, p. 153
If Parashat HaĤodesh falls on Rosh Ĥodesh, the 
passage for Rosh Ĥodesh is read from the second 
Torah scroll and Parashat HaĤodesh from the third 
Torah scroll.

Purim on Shabbat  
(in Walled Cities)

Exodus 17:8–16, p. 169
Haftara: Same as Shabbat Zakhor.
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Torah Readings for Festivals

Pesaĥ – Day 1 Exodus 12:21–51, p. 155
On Shabbat, Sepharadim read Exodus 12:14–51, p. 153
Maftir: Numbers 28:16–25, p. 389

Day 2 Leviticus 22:26–23:44, p. 289
In Israel: Revi’i (second Torah scroll): Numbers 28:19–25, 
p. 389
In the Diaspora: Maftir: Same as Day 1.

Day 3 Exodus 13:1–16, p. 157
Revi’i (second Torah scroll): Numbers 28:19–25, p. 389

Day 4 Exodus 22:24–23:19, p. 181
(If it falls on a Sunday, Sepharadim read the passage for 
Day 3.)
Revi’i (second Torah scroll): Numbers 28:19–25, p. 389

Day 5 Exodus 34:1–26, p. 209
(If it falls on a Monday, Sepharadim read the passage 
for Day 4.)
Revi’i (second Torah scroll): Numbers 28:19–25, p. 389

Day 6 Numbers 9:1–14, p. 339
Revi’i (second Torah scroll): Numbers 28:19–25, p. 389

Shabbat  
Ĥol HaMoed Pesaĥ

Exodus 33:12–34:26, p. 209
Maftir: Numbers 28:19–25, p. 389

Day 7 Exodus 13:17–15:26, p. 159
Maftir: Numbers 28:19–25, p. 389

Day 8 (Diaspora) Deuteronomy 15:19–16:17, p. 455
On Shabbat: Deuteronomy 14:22–16:17, p. 453
Maftir: Numbers 28:19–25, p. 389

Shavuot – Day 1 Exodus 19:1–20:23, p. 173
Maftir: Numbers 28:26–31, p. 391

Day 2 (Diaspora) Deuteronomy 15:19–16:17, p. 455
On Shabbat: Deuteronomy 14:22–16:17, p. 453
Maftir: Same as Day 1.

Rosh HaShana –  
Day 1

Genesis 21:1–34, p. 43
Maftir: Numbers 29:1–6, p. 391

Day 2 Genesis 22:1–24, p. 47
Maftir: Same as Day 1.

Yom Kippur –  
Shaĥarit

Leviticus 16:1–34, p. 273
Maftir: Numbers 29:7–11, p. 391
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Minĥa Leviticus 18:1–30, p. 279

Sukkot – Day 1 Leviticus 22:26–23:44, p. 289
Maftir: Numbers 29:12–16, p. 391

Day 2 Israel: Numbers 29:17–19, p. 391
Diaspora: Same as day 1.

Day 3 Israel: Numbers 29:20–22, p. 391
Diaspora: Numbers 29:17–25, p. 391

Day 4 Israel: Numbers 29:23–25, p. 393
Diaspora: Numbers 29:20–28, p. 391

Day 5 Israel: Numbers 29:26–28, p. 393
Diaspora: Numbers 29:23–31, p. 393

Day 6 Israel: Numbers 29:29–31, p. 393
Diaspora: Numbers 29:26–34, p. 393

Hoshana Rabba Israel: Numbers 29:32–34, p. 393
Diaspora: Numbers 29:26–34, p. 393

Shabbat Ĥol HaMoed 
Sukkot

Exodus 33:12–34:26, p. 209
Maftir: Read the offering for the respective day  
(in the Diaspora adding the offering for the previous 
day).

Shemini Atzeret  
(Diaspora)

Deuteronomy 15:19–16:17, p. 455
On Shabbat: Deuteronomy 14:22–16:17, p. 453
Maftir: Numbers 29:35–30:1, p. 393

Simĥat Torah  
(Israel and Diaspora)

First Torah scroll: Deuteronomy 33:1–34:12, p. 499
Second Torah scroll: Genesis 1:1–2:3, p. 5
Third Torah scroll (Maftir): Numbers 29:35–30:1, p. 393
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haftarot 
(with variations for  

Ashkenazim, Sepharadim, yemenites, and minhag anglia)

Bereshit Ashkenazim: Isaiah  42:5–43:10, p. 1009
Sepharadim: Isaiah  32:5–21, p. 991
Yemenites: Isaiah  32:5–16, p. 991

Noaĥ Ashkenazim: Isaiah  54:1–55:5, p. 1031
Sepharadim: Isaiah  54:1–54:10, p. 1031
Yemenites: Isaiah  54:1–55:3, p. 1031

Lekh Lekha Ashkenazim & 
Sepharadim:

Isaiah  40:27–41:16, p. 1007

Yemenites: Isaiah  40:25–41:16, p. 1005
Vayera Ashkenazim & 

Yemenites:
II Kings 4:1–37, p. 871

Sepharadim: II Kings 4:1–23, p. 871
Ĥayei Sara I Kings 1:1–31, p. 787
Toledot Ashkenazim & 

Sepharadim:
Malachi 1:1–2:7, p. 1407

Yemenites: Malachi 1:1–3:4, p. 1047
Vayetze Ashkenazim: Hosea 12:13–14:10, p. 1329 (some add Joel 

2:26–27, p. 1335)
Sepharadim: Hosea 11:7–12:12 / –13:5, p. 1327
Yemenites: Hosea 11:7–12:14, p. 1327

Vayishlaĥ Obadiah 1:1–21, p. 1351 (Minhag Anglia: 
Hosea 11:7–12:12, p. 1327)

Vayeshev Amos 2:6–3:8, p. 1341
Miketz I Kings 3:15–4:1, p. 797
Vayigash Ezekiel 37:15–28, p. 1277
Vayeĥi I Kings 2:1–12, p. 791
Shemot Ashkenazim: Isaiah  27:6–28:13, p. 981, and 29:22–23, p. 

987
Sepharadim: Jeremiah 1:1–2:3, p. 1055
Yemenites: Ezekiel 16:1–14, p. 1219

Vaera Ashkenazim & 
Sepharadim:

Ezekiel 28:25–29:21, p. 1255

Yemenites: Ezekiel 28:24–29:21, p. 1255
Bo Ashkenazim & 

Sepharadim:
Jeremiah 46:13–28, p. 1167

Yemenites: Isaiah  19:1–25, p. 969
Beshalaĥ Ashkenazim: Judges 4:4–5:31, p. 583

Sepharadim: Judges 5:1–31, p. 585
Yemenites: Judges 4:23–5:31, p. 585
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Yitro Ashkenazim: Isaiah  6:1–7:6, p. 949, 
and 9:5–6, p. 955

Sepharadim: Isaiah  6:1–13, p. 949
Yemenites: Isaiah  6:1–13, p. 949, 

and 9:5–6, p. 955
Mishpatim Ashkenazim & 

Sepharadim:
Jeremiah 34:8–22, p. 1139, 
and 33:25–26, p. 1137

Yemenites: Jeremiah 34:8–35:19, p. 1139
Teruma I Kings 5:26–6:13, p. 803
Tetzaveh Ezekiel 43:10–27, p. 1293
Ki Tisa Ashkenazim: I Kings 18:1–39, p. 845

Sepharadim: I Kings 18:20–39, p. 847
Yemenites: I Kings 18:1–45, p. 845

Vayak’hel Ashkenazim: I Kings 7:40–50, p. 809
Sepharadim: I Kings 7:13–26, p. 807
Yemenites: I Kings 7:13–22, p. 807

Pekudei Ashkenazim: I Kings 7:51–8:21, p. 811
Sepharadim & 
Yemenites:

I Kings 7:40–50, p. 809

Vayikra Ashkenazim & 
Sepharadim:

Isaiah  43:21–44:23, p. 1013

Yemenites: Isaiah  43:21–44:6, p. 1013
Tzav Ashkenazim & 

Sepharadim:
Jeremiah 7:21–8:3, p. 1071, 
and 9:22–23, p. 1077

Yemenites: Jeremiah 7:21–28, p. 1071, 
and 9:22–23, p. 1077

Shemini Ashkenazim: II Samuel 6:1–7:17, p. 729
Sepharadim: II Samuel 6:1–19, p. 729
Yemenites: II Samuel 6:1–7:3, p. 729

Tazria II Kings 4:42–5:19, p. 875
Metzora Ashkenazim & 

Sepharadim:
II Kings 7:3–20, p. 881

Yemenites: II Kings 7:1–20, p. 881, 
and 13:23, p. 903

Aĥarei Mot Ezekiel 22:1–16, p. 1239 
(Minhag Anglia ends at 22:19)

Kedoshim Ashkenazim: Amos 9:7–9:15, p. 1351
Sepharadim: Ezekiel 20:2–20, p. 1231
Yemenites: Ezekiel 20:1–15, p. 1231

Emor Ezekiel 44:15–31, p. 1297
Behar Ashkenazim & 

Sepharadim:
Jeremiah 32:6–27, p. 1131

Yemenites: Jeremiah 16:19-17:14, p. 1093
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Beĥukotai Ashkenazim & 
Sepharadim:

Jeremiah 16:19–17:14, p. 1093

Yemenites: Ezekiel 34:1–27, p. 1269
Bemidbar Hosea 2:1–22, p. 1315
Naso Ashkenazim & 

Sepharadim:
Judges 13:2–25, p. 611

Yemenites: Judges 13:2–24, p. 611
Behaalotekha Ashkenazim & 

Sepharadim:
Zechariah 2:14–4:7, p. 1393

Yemenites: Zechariah 2:14–4:9, p. 1393
Shelaĥ Joshua 2:1–24, p. 509
Koraĥ I Samuel 11:14–12:22, p. 661
Ĥukat Ashkenazim & 

Sepharadim:
Judges 11:1–33, p. 605

Yemenites: Judges 11:1–40, p. 605
Balak Micah 5:6–6:8, p. 1365
Pinĥas (before  
17 Tamuz)

I Kings 18:46–19:21, p. 851

Shabbat follow-
ing 17 Tamuz 
(Pinĥas or  
Mattot)

Jeremiah 1:1–2:3, p. 1055

Masei Ashkenazim & 
Sepharadim:

Jeremiah 2:4–28, p. 1055,  and  
(for Ashkenazim) 3:4, p. 1059, or 
(for Sepharadim) 4:1–2, p. 1061 
(Minhag Anglia includes both  
additions.)

Yemenites: Isaiah  1:1–20, p. 941
Devarim Ashkenazim & 

Sepharadim:
Isaiah  1:1–27, p. 941

Yemenites: Isaiah  1:21–31, p. 941
Vaetĥanan Ashkenazim & 

Sepharadim:
Isaiah  40:1–26, p. 1005

Yemenites: Isaiah  40:1–27, p. 1005, 
and 41:17, p. 1007

Ekev Isaiah  49:14–51:3, p. 1023
Re’eh Isaiah  54:11–55:5, p. 1031
Shofetim Isaiah  51:12–52:12, p. 1027
Ki Tetzeh Isaiah  54:1–10, p. 1031
Ki Tavo Isaiah  60:1–22, p. 1039
Nitzavim 
(or Nitzavim- 
Vayelekh)

Ashkenazim & 
Sepharadim:

Isaiah  61:10–63:9, p. 1043

Yemenites: Isaiah  61:9–63:9, p. 1043
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Shabbat Shuva  
(Vayelekh or 
Haazinu)

Ashkenazim: Hosea 14:2–10, p. 1331, 
and Joel 2:15–27 p. (some begin at 2:11). 
Some also read Micah 7:18–20, p. 1367
(Minhag Anglia reads in the order:  
Hosea, Micah, Joel.)

Sepharadim: Hosea 14:2–10, p. 1331,  
and Micah 7:18–20, p. 1367

Yemenites: Hosea 14:2–10, p. 1331
Haazinu  
(after Yom  
Kippur)

Ashkenazim & 
Sepharadim:

II Samuel 22:1–51, p. 773

Yemenites: Ezekiel 17:22–18:32, p. 1227

Special Shabbatot and Holidays

Shabbat Rosh 
Ĥodesh

Isaiah  66:1–24, p. 1049

Shabbat Erev 
Rosh Ĥodesh

I Samuel 20:18–42, p. 689

Shabbat  
Ĥanukka

(1) Zechariah 2:14–4:7, p. 1389 (Yemenites 
read until 4:9)

(2) I Kings 7:40–50, p. 809
Fast Day Minĥa Isaiah  55:6–56:8, p. 1033
Ninth of Av –  
Shaĥarit

Ashkenazim & 
Sepharadim:

Jeremiah 8:13–9:23, p. 1075

Yemenites: Jeremiah 6:16–17, p. 1069,  
and 8:13–9:23, p. 1075

Ninth of Av –  
Minĥa

Ashkenazim: Isaiah  55:6–56:8, p. 1033
Sepharadim: Hosea 14:2–10, p. 1331
Yemenites: Hosea 14:2–10, p. 1331, and Micah 7:18–20, 

p. 1367
Parashat  
Shekalim

Ashkenazim & 
Yemenites:

II Kings 12:1–17, p. 897 
(Minhag Anglia begins at 11:17, p. 895)

Sepharadim: II Kings 11:17–12:17, p. 895
Parashat Zakhor Ashkenazim: I Samuel 15:2–34, p. 671

Sepharadim 
and Minhag 
Anglia:

I Samuel 15:1–34, p. 671

Yemenites: I Samuel 14:52–15:33, p. 671
Parashat Para Ashkenazim: Ezekiel 36:16–38, p. 1275

Sepharadim & 
Yemenites:

Ezekiel 36:16–36, p. 1275

Parashat 
HaĤodesh

Ashkenazim: Ezekiel 45:16–46:18, p. 1301
Sepharadim: Ezekiel 45:18–46:15, p. 1301
Yemenites: Ezekiel 45:9–46:11, p. 1299

Shabbat 
HaGadol

Malachi 3:4–24, p. 1049
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Pesaĥ Day 1 (Some begin with Joshua 3:5–7, p. 513) 
Joshua 5:2–6:1, p. 517, and 6:27, p. 521

Pesaĥ Day 2 
(Diaspora)

Ashkenazim & 
Sepharadim:

II Kings 23:1–9, p. 927 
and 21–25, p. 931

Yemenites: II Kings 22:1–7, p. 925 
and 23:21–25, p. 931

Shabbat Ĥol 
HaMoed Pesaĥ

Ashkenazim & 
Sepharadim:

Ezekiel 37:1–14, p. 1275

Yemenites: Ezekiel 36:37–37:14, p. 1275
Pesaĥ Day 7 II Samuel 22:1–51, p. 773
Pesaĥ Day 8 
(Diaspora)

Isaiah  10:32–12:6, p. 959

Shavuot  
Day 1

Ashkenazim & 
Sepharadim:

Ezekiel 1:1–28, p. 1193 
and 3:12, p. 1197

Yemenites: Ezekiel 1:1–2:2, p. 1193 
and 3:12, p. 1197

Shavuot Day 2 
(Diaspora)

Habakkuk 2:20–3:19, p. 1375

Rosh HaShana 
Day 1

I Samuel 1:1–2:10, p. 639

Rosh HaShana 
Day 2

Jeremiah 31:1–19, p. 1155

Yom Kippur –  
Shaĥarit

Isaiah  57:14–58:14, p. 1035 
(Yemenites add 59:20–21, p. 1039)

Yom Kippur –  
Minĥa

The Book of Jonah, p. 1353 
and Micah 7:18–20, p. 1367

Sukkot  
Day 1

Ashkenazim & 
Sepharadim:

Zechariah 14:1–21, p. 1405

Yemenites: Zechariah 13:9–14:21, p. 1403
Sukkot Day 2 
(Diaspora)

Ashkenazim & 
Sepharadim:

I Kings 8:2–21, p. 811

Yemenites: I Kings 7:51–8:21, p. 811
Shabbat Ĥol 
HaMoed Sukkot

Ashkenazim & 
Sepharadim:

Ezekiel 38:18–39:16, p. 1279

Yemenites: Ezekiel 38:1–23, p. 1279
Shemini Atzeret 
(Diaspora)

Ashkenazim: I Kings 8:54–9:1, p. 817
Sepharadim, 
Yemenites, 
& Minhag 
Anglia:

I Kings 8:54–66, p. 817

Simĥat Torah Ashkenazim: Joshua 1:1–18, p. 509
Sepharadim & 
Yemenites:

Joshua 1:1–9, p. 509 
(Yemenites add 6:27, p. 521)
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Blessings Before and after 
Reading the Torah

Before the Torah is read, the Oleh says:

כוּ  רְְ .Bless the Lord, the blessed One בָּ

Bless the Lord, the blessed One, for ever and all time.
Bless the Lord, the blessed One, for ever and all time.

Blessed are You, Lord our God, King of the Universe,  
who has chosen us from all peoples  
and has given us His Torah.  
Blessed are You, Lord, Giver of the Torah.

After the reading , the Oleh says:

Blessed are You, Lord our God, King of the Universe,  
who has given us (His Torah ,) the Torah of truth,  
planting everlasting life in our midst.  
Blessed are You, Lord, Giver of the Torah.

Blessings before and after  
reading the Haftara

Before reading the Haftara, the person called up for Maftir says:

רוּךְְְ    ,Blessed are You, Lord our God, King of the Universe בָּ
who chose good prophets  
and was pleased with their words, spoken in truth.  
Blessed are You, Lord, who chose the Torah, His servant Moshe,  
His people Israel, and the prophets of truth and righteousness.

(
After the Haftara, the person called up for Maftir says the following blessings:

נוּ   ,As for our redeemer, the Lord of hosts is His name גּאֲֹלֵֽ
the Holy One of Israel.)

רוּךְְְ  בָּ Blessed are You, Lord our God, King of the Universe,  
Rock of all worlds, righteous for all generations,  
the faithful God who says and does, speaks and fulfills,  
all of whose words are truth and righteousness.  
You are faithful, Lord our God,  
and faithful are Your words, 
not one of which returns unfulfilled, 
for You, God, are a faithful (and compassionate) King.  
Blessed are You, Lord, faithful in all His words.

Cong:
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xxxv

ברכות התורה

. ברָֹךְְְ כוּ אֶת יהוה הַמְְ רְְ בָּ
Before קריאת התורה, the עולה says:

עוֹלָם וָעֶד.  ברָֹךְְְ לְְ רוּךְְְ יהוה הַמְְ בָּ

עוֹלָם וָעֶד.  ברָֹךְְְ לְְ רוּךְְְ יהוה הַמְְ בָּ

לֶךְְְ הָעוֹלָם ינוּ מֶֽ ה יהוה, אֱלהֵֹֽ רוּךְְְ אַתָּ  בָּ
נוּ אֶת תּוֹרָתוֹ. נָתַֽן לָֽ ים וְְ ל הָעַמִּ נוּ מִכָָּ ֽ חַר בָּ ֽ ר בָּ  אֲשֶׁ

ה יהוה, נוֹתֵן הַתּוֹרָה. רוּךְְְ אַתָּ בָּ

לֶךְְְ הָעוֹלָם ינוּ מֶֽ ה יהוה אֱלהֵֹֽ רוּךְְְ אַתָּ בָּ
After קריאת התורה, the עולה says:

נוּ. תוֹכֵֽ חַיֵּי עוֹלָם נָטַע בְְּ נוּ )אֶת תּוֹרָתוֹ( תּוֹרַת אֱמֶת וְְ ר נָתַֽן לָֽ  אֲשֶׁ
ה יהוה, נוֹתֵן הַתּוֹרָה. רוּךְְְ אַתָּ בָּ

ברכות ההפטרה

ם  לֶךְְְ הָעוֹלָ֔ ינוּ֙ מֶ֣ ה יהוה֙ אֱלהֵֹ֙ ֤ ר֨וּךְְְ אַתָּ בָּ

Before reading the הפטרה, the person called up for מפטיר says:

ים  ים טוֹבִ֔ בִיאִ֣ נְְְ חַר֙ בִּ ר֤ בָּ  אֲשֶׁ
ת.  אֱמֶ֑ ים בֶּ אֱמָרִ֣ ם הַנֶּ רֵיהֶ֖ דִבְְְ ה בְְ רָצָ֥  וְְ

וֹ  דּ֔ ה עַבְְְ ֣ משֶֹׁ תּוֹרָה֙ וּבְְְ ר בַּ ה יהו֗ה, הַבּוֹחֵ֤ ֜ ר֨וּךְְְ אַתָּ  בָּ
דֶק(. דֶק )וְהַצֶּ ת וָצֶֽ י הָאֱמֶ֖ בִיאֵ֥ וֹ וּבִנְְְ ל עַמּ֔ רָאֵ֣ יִשְְְׂ וּבְְְ

)
After the הפטרה, the person called up for מפטיר says the following blessings:

רָאֵל׃ דוֹשׁ יִשְְְׂ מוֹ, קְְ בָאוֹת שְְׁ נוּ יהוה צְְ )גּאֲֹלֵֽ

לֶךְְְ הָעוֹלָם  ינוּ מֶֽ ה יהוה אֱלהֵֹֽ רוּךְְְ אַתָּ  בָּ
ל הַדּוֹרוֹת  כָָ יק בְְּ ל הָעוֹלָמִים, צַדִּ  צוּר כָָּ

קַיֵּם  ר וּמְְְ דַבֵּ ה, הַמְְ עוֹשֶׂ אֱמָן, הָאוֹמֵר וְְ  הָאֵל הַנֶּ
דֶק.  בָרָיו אֱמֶת וָצֶֽ ל דְְּ כָָּ  שֶׁ

יךָ  בָרֶֽ נֶאֱמָנִים דְְּ ינוּ וְְ ה הוּא יהוה אֱלהֵֹֽ  נֶאֱמָן אַתָּ
יךָ אָחוֹר לאֹ יָשׁוּב רֵיקָם,  בָרֶֽ דָבָר אֶחָד מִדְְּ  וְְ

ה.  תָּ רַחֲמָן( אָֽ לֶךְְְ נֶאֱמָן )וְְ י אֵל מֶֽ  כִּ
בָרָיו. ל דְְּ כָָ אֱמָן בְְּ ה יהוה, הָאֵל הַנֶּ רוּךְְְ אַתָּ בָּ

קהל:

ישעיה מז
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blessings before and after reading the haftara �  xxxvi

 רַחֵם Have compassion on Zion for it is the source of our life,  
and save the one grieved in spirit swiftly in our days.  
Blessed are You, Lord, who makes Zion rejoice in her children.

נוּ חֵֽ מְְּ  שַׂ Grant us joy, Lord our God,  
through Eliyahu the prophet Your servant,  
and through the kingdom of the house of David Your anointed –  
may he soon come and make our hearts glad.  
May no stranger sit on his throne,  
and may others not continue to inherit his glory,  
for You promised him by Your holy name  
that his light would never be extinguished.  
Blessed are You, Lord, Shield of David.

On Shabbat, including Shabbat Ĥol HaMo’ed Pesaĥ, say:

 עַל הַתּוֹרָה For the Torah, for Divine worship,  
for the prophets, and for this Sabbath day  
which You, Lord our God, have given us for holiness and rest,  
honor and glory –  
for all these we thank and bless You, Lord our God,  
and may Your name be blessed by the mouth of all that lives,  
continually, for ever and all time.  
Blessed are You, Lord, who sanctifies the Sabbath. (Amen.)

On Yom Tov and on Shabbat Ĥol HaMo’ed Sukkot, say 
(adding on Shabbat the words in parentheses):

  ,For the Torah, for Divine worship, for the prophets עַל הַתּוֹרָה
(for this Sabbath day) and for this day of

 the Festival of Matzot
 the Festival of Shavuot
 the Festival of Sukkot
 the Festival of Shemini Atzeret

which You, Lord our God, have given us (for holiness and rest), for joy and gladness,  
honor and glory – for all these we thank and bless You, Lord our God,  
and may Your name be blessed by the mouth of all that lives,  
continually, for ever and all time.  
Blessed are You, Lord, who sanctifies (the Sabbath), Israel and the festivals. (Amen.)

On Pesaĥ:
On Shavuot:

On Sukkot:
On Shemini Atzeret and Simĥat Torah:
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xxxvii  �  ברכות ההפטרה

ית חַיֵּיֽנוּ  י הִיא בֵּ  רַחֵם עַל צִיּוֹן כִּ
ינוּ.  יָמֵֽ הֵרָה בְְ מְְְ יעַ בִּ ֽ לַעֲלוּבַת נֶפֶֽשׁ תּוֹשִׁ  וְְ

בָנֶיֽהָ. חַ צִיּוֹן בְְּ ֽ מֵּ שַׂ ה יהוה, מְְ רוּךְְְ אַתָּ בָּ

ךָ  ֽ דֶּ בִיא עַבְְְ אֵלִיָּהֽוּ הַנָּ ינוּ בְְּ נוּ יהוה אֱלהֵֹֽ חֵֽ מְְּ  שַׂ
ךָ  יחֶֽ שִׁ וִד מְְ ית דָּ כוּת בֵּ מַלְְְ  וּבְְְ

נוּ.  ֽ יָגֵל לִבֵּ הֵרָה יָבוֹא וְְ מְְְ  בִּ
בוֹדוֹ  חֲלוּ עוֹד אֲחֵרִים אֶת כְְּ לאֹ יִנְְְ ב זָר, וְְ אוֹ לאֹ יֵשֶֽׁ סְְְ  עַל כִּ
עוֹלָם וָעֶד.  ה נֵרוֹ לְְ בֶּ לּאֹ יִכְְְ תָּ לּוֹ שֶׁ עְְְ ֽ בַּ ךָ נִשְְְׁ שְְׁ דְְְ ם קָָ שֵׁ י בְְ  כִּ

וִד. ה יהוה, מָגֵן דָּ רוּךְְְ אַתָּ בָּ

ת הַזֶּה  בָּ ַ עַל יוֹם הַשּׁ בִיאִים וְְ עַל הַנְְּ עַל הָעֲבוֹדָה וְְ עַל הַתּוֹרָה וְְ
On שבת, including שבת חול המועד פסח, say:

רֶת.  אָֽ תִפְְְ כָבוֹד וּלְְְ נוּחָה, לְְ לִמְְְ ה וְְ ָ דֻשּׁ ינוּ לִקְְְ נוּ יהוה אֱלהֵֹֽ ֽ תָּ לָּ תַֽ נָּ  שֶׁ
כִים אוֹתָךְְְ  בָרְְ נוּ מוֹדִים לָךְְְ וּמְְְ ינוּ אֲנַחְְְֽ  עַל הַכּלֹ יהוה אֱלהֵֹֽ

עוֹלָם וָעֶד.  מִיד לְְ ל חַי תָּ פִי כָָּ ךָ בְְּ מְְְ רַךְְְ שִׁ בָּ  יִתְְְ
ת. )אָמֵן.( בָּ ַ שׁ הַשּׁ קַדֵּ ה יהוה, מְְ רוּךְְְ אַתָּ בָּ

עַל יוֹם ת הַזֶּה(, וְְ בָּ ַ עַל יוֹם הַשּׁ וְְ בשבת: בִיאִים ) עַל הַנְְּ עַל הָעֲבוֹדָה וְְ עַל הַתּוֹרָה וְְ

On יום טוב and on שבת חול המועד סוכות, say (adding 
on שבת the words in parentheses):

צּוֹת הַזֶּה חַג הַמַּ
בוּעוֹת הַזֶּה  ָ חַג הַשּׁ

כּוֹת הַזֶּה  חַג הַסֻּ
רֶת הַזֶּה  מִינִי חַג )הָ(עֲצֶֽ ְְ )הַ(שּׁ

חָה  מְְְ שִׂ שׂוֹן וּלְְְ שָׂ נוּחָה( לְְ לִמְְְ ה וְְ ָ דֻשּׁ לִקְְְ בשבת: ינוּ ) נוּ, יהוה אֱלהֵֹֽ ֽ תָּ לָּ תַֽ נָּ  שֶׁ
 . כִים אוֹתָךְְְ בָרְְ נוּ מוֹדִים לָךְְְ וּמְְְ ינוּ אֲנַחְְְֽ רֶת. עַל הַכּלֹ יהוה אֱלהֵֹֽ אָֽ תִפְְְ כָבוֹד וּלְְְ  לְְ

עוֹלָם וָעֶד.  מִיד לְְ ל חַי תָּ פִי כָָּ ךָ בְְּ מְְְ רַךְְְ שִׁ בָּ  יִתְְְ
ים. )אָמֵן.( מַנִּ הַזְְּ רָאֵל וְְ (יִשְְְׂ ת וְְ בָּ ַ הַשּׁ בשבת: שׁ ) קַדֵּ ה יהוה, מְְ רוּךְְְ אַתָּ בָּ

בפסח:

בשבועות:

בסוכות:

בשמיני עצרת ובש״ת:
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 xxxviii

Cantillation Names and Marks  
for Torah Reading (Te’amim)

In addition to determining the melody for reading the verses, the te'amim serve 
to break them into their constituent clauses to aid understanding, much like 
punctuation. As with syntax and punctuation in any language, the te’amim 
follow a strict and complex set of rules governing their order and usage. The 
te’amim presented below roughly follow the order in which they might appear in 
a hypothetical verse (although no sound verse could contain every taam exactly 
once). The te’amim are presented three times to convey the names given them 
by Ashkenazim, Sepharadim, and Yemenites.

Ashkenazim

  זָקֵף־  ן   זָקֵף־קָטָ֔  יב   יְתִ֚  טָא֙ שְׁ ֤ךְ פַּ   מַהְפַּ  יעַ   רְבִ֗    סֶגוֹל֒  זַרְקָא֘

    ה א־גְדוֹלָ֠ לִישָׁ   תְּ֠  ר זֵ֡   פָּ  א ֑ ח֣ אֶתְנַחְתָּ   מֻנָּ  א חָ֖    מֵרְכָ֥א טִפְּ  ד֕וֹל  גָּ

סֽוק׃      סוֹף־פָּ  יר בִ֛ א֧ תְּ רְגָּ   דַּ  יִם רְשַׁ֞   גֵּ  א א וְאַזְלָ֜ ה֩ קַדְמָ֨ א־קְטַנָּ לִישָׁ תְּ

Sepharadim

     א לְשָׁ֠   תַּ֠  ד֡וֹל זֵר־גָּ   פָּ  ךְ סְגוֹלְתָא֒   שׁוֹפָר־הוֹלֵ֣   זַרְקָא֘

    יר בִ֛ א֧ תְּ רְגָּ   דַּ  ין נֵי־גֵרְשִׁ֞   שְׁ  יעַ   רָבִ֗  ישׁ א גֵרִ֜ א֩ אַזְלָ֨ ילְשָׁ  תִּ

    יב   יְתִ֚  ֤ךְ קַדְמָא֙   שׁוֹפָר־מְהֻפַּ  א  אַתְנַח֑ יךְ טַרְחָ֖  מַאֲרִ֥

סֽוק׃   סוֹף־פָּ  ד֕וֹל   זָקֵף־גָּ  ן זָקֵף־קָטֹ֔

Yemenites

    ין א־יָמִ֠ לְשָׁ   תִּ֠  ר זֵ֡   פָּ  תָא֒ ךְ סְגֻלְּ   שׁוֹפָר־הוֹלֵ֣   זַרְקָא֘

    יר ֛ בִּ א֧ תְּ רְגָּ   דִּ  ין רֵין־טִרְסִ֞   תְּ  יעַ   רְבִּ֗  י תֵּ יל וְאָ֜ מֹאל֩ אַזֵ֨ א־שְׂ לְשָׁ  תִּ

    יב   יְתִ֚  טָא֙    שׁוֹפָר־הָפ֤וּךְ פִשְׁ  א   אַתְנָחָ֑  א  מַאֲרָכָ֥ה טִפְחָ֖

סֽוק׃       סוֹף־פָּ  ד֕וֹל   זָקֵף־גָּ  ן זָקֵף־קָטֹ֔

The following te’amim appear only rarely:

  מֵרְכָא־כְפוּלָ֦ה  ה ל֪ קַרְנֵי־פָרָ֟ לְגַּ     גַּ  לֶת ׀ לְשֶׁ֓ שַׁ

The following signs are not te’amim, but aid in proper reading:

סִיק ׀   פְּ  ף־   מַקַּ  תֶג מֶֽ

Te’amim for the books of Psalms, Proverbs, and Job – טעמי אמ"ת

    ן   רְבִיעַ־קָטָ֗    צִנּוֹר֮  ךְ־לְגַרְמֵ֤הּ ׀   מַהְפָּ  ר זֵ֡ ל֪ פָּ לְגַּ  גַּ

הּ ׀ ֤ך אַזְלָא־לְגַרְמֵ֨ ית מַהְפַּ ה צִנּוֹרִ֮ לֶת־קְטַנָּ֓ לְשֶׁ   שַׁ  ד ה וְיוֹרֵ֥  אֶתְנַח־הָפ֪וּך עוֹלֶ֫

    ה ׀ דוֹלָ֓ לֶת־גְּ לְשֶׁ   שַׁ  א ֑   אֶתְנַחְתָּ  חִי   דְּ֭  ד֗וֹל וּי רְבִיעַ־גָּ  עִלּ֬

וּק׃ ח֣ סִלּֽ א מֻנָּ א טַרְחָ֖   קַדְמָ֨  שׁ בִיעַ־מֻגְרָ֗ מֵרְכָ֥א רְ֝
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תורה

 בראשית

 שמות

 ויקרא

 במדבר

דברים

torah

bereshit / genesis
shemot / exodus
vayikra / leviticus
bemidbar / numbers
devarim / deuteronomy
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From CreationFrom Creation

GenesisGenesis ExodusExodus LeviticusLeviticus

DeuteronomyDeuteronomy JoshuaJoshua JudgesJudges

ChroniclesChronicles

RuthRuth PsalmsPsalms

Tabernacle in ShiloTabernacle in Shilo

Tabernacle in GilgalTabernacle in Gilgal

Tabernacle in Tabernacle in 
the Desertthe Desert

SamuelSamuel

NumbersNumbers

The PatriarchsThe Patriarchs Enslavement in EgyptEnslavement in Egypt Wanderings Wanderings 
in the Desertin the Desert

Conquering Conquering 
CanaanCanaan

The JudgesThe Judges The United  The United  
KingdomKingdom

2,000 years2,000 years Approx. 200 yearsApprox. 200 years 210 years210 years 40 years40 years 14 years14 years Approx. 300 Approx. 300 
yearsyears

TNK Sacks One_Volume.indb   2TNK Sacks One_Volume.indb   2 16/11/2020   16:27:5516/11/2020   16:27:55



בראשית
bereshit / genesis

Chs. 1–11Chs. 1–11

Beginning of humanity –Beginning of humanity –
from Adam to Avrahamfrom Adam to Avraham

12:1–25:1812:1–25:18

AvrahamAvraham

25:19–26:3425:19–26:34

YitzĥakYitzĥak

27–3627–36

YaakovYaakov

37–5037–50

Yosef and his brothers – Yosef and his brothers – 
the descent to Egyptthe descent to Egypt

 G
en

esis

2,309 years2,309 years

TNK Sacks One_Volume.indb   3TNK Sacks One_Volume.indb   3 16/11/2020   16:27:5516/11/2020   16:27:55



bereshit/genesis  |  chapter 1 �    BERESHIT  |  torah  |  4

ה תֹ֙הוּ֙  תָ֥ יְְ רֶץ הָֽ הָאָ֗ רֶץ׃ וְְ ת הָאָֽ אֵ֥ יִם וְְ מַ֖ ָ ת הַשּׁ ים אֵ֥ א אֱלהִֹ֑ רָ֣ ית בָּ ֖ רֵאשִׁ ￼ בְְּ ￼א 

יִם׃  ֽ הַמָּ נֵי֥  עַל־פְְּ פֶת  רַחֶ֖ מְְ ים  אֱלהִֹ֔ ר֣וּחַ  וְְ ה֑וֹם  תְְ נֵי֣  עַל־פְְּ ךְְְ  חֹ֖שֶׁ וְְ  וָב֔הֹוּ 

י־ט֑וֹב  ים אֶת־הָא֖וֹר כִּ א אֱלהִֹ֛ רְְְ הִי־אֽוֹר׃ וַיַּ֧ וַֽיְְְ הִי־א֑וֹר  ים יְְ וַיֹּ֥אמֶר אֱלהִֹ֖

י֔וֹם  לָאוֹר֙  ׀  ים  אֱלהִֹ֤ א  רָ֨ וַיִּקְְְ ׃  ךְְְ הַחֹֽשֶׁ ין  וּבֵ֥ הָא֖וֹר  ין  ֥ בֵּ ים  אֱלהִֹ֔ ל  ֣ דֵּ וַיַּבְְְ

ד׃ הִי־ב֖קֶֹר י֥וֹם אֶחָֽ רֶב וַֽיְְְ הִי־עֶ֥ לָה וַֽיְְְ יְְְ רָא לָ֑ ךְְְ קָ֣ לַחֹ֖שֶׁ וְְ

יִם׃  לָמָֽ יִם  מַ֖ ין  ֥ בֵּ יל  ֔ דִּ י מַבְְְ וִיהִ֣ יִם  ֑ הַמָּ ת֣וֹךְְְ  בְְּ יעַ  רָקִ֖ י  הִ֥ יְְ ים  וַיֹּ֣אמֶר אֱלהִֹ֔

יעַ  רָקִ֔ לָֽ חַת  ֣ מִתַּ ר֙  אֲשֶׁ יִם֙  הַמַּ֙ י֤ן  בֵּ ל  ֗ דֵּ וַיַּבְְְ יעַ֒  רָקִ֒ אֶת־־־הָֽ אֱלהִֹים֮  וַיַּעַ֣שׂ 

יִם  מָ֑ יעַ שָׁ רָקִ֖ ים לָֽ א אֱלהִֹ֛ רָ֧ הִי־כֵֽן׃ וַיִּקְְְ יעַ וַֽיְְְ רָקִ֑ ר מֵעַ֣ל לָֽ ֖ יִם אֲשֶׁ ין הַמַּ֔ וּבֵ֣

נִיֽ׃ הִי־ב֖קֶֹר י֥וֹם שֵׁ רֶב וַֽיְְְ הִי־עֶ֥ וַֽיְְְ

ה  רָאֶ֖ תֵֽ ד וְְ יִם֙ אֶל־מָק֣וֹם אֶחָ֔ מַ֙ ָ חַת הַשּׁ ֤ יִם מִתַּ ו֨וּ הַמַּ֜ ים יִקָּ וַיֹּ֣אמֶר אֱלהִֹ֗

א  יִם קָרָ֣ ֖ וֵה֥ הַמַּ מִקְְְ רֶץ וּלְְְ ה֙ אֶ֔ שָׁ ים ׀ לַיַּבָּ א אֱלהִֹ֤ רָ֨ הִי־כֵֽן׃ וַיִּקְְְ ה וַֽיְְְ ֑ שָׁ הַיַּבָּ

ב  שֶׂ א עֵ֚ שֶׁ ֗ רֶץ֙ דֶּ ֤א הָאָ֙ שֵׁ דְְְ ֽ ים תַּ י־טֽוֹב׃ וַיֹּ֣אמֶר אֱלהִֹ֗ ים כִּ א אֱלהִֹ֖ רְְְ ים וַיַּ֥ ֑ יַמִּ

הִי־ רֶץ וַֽיְְְ עוֹ־ב֖וֹ עַל־הָאָ֑ ר זַרְְְ ֥ מִינ֔וֹ אֲשֶׁ רִי֙ לְְ ה פְְּ י ע֤שֶֹׂ רִ֞ רַע עֵ֣ץ פְְּ יעַ זֶ֔ רִ֣ מַזְְְ

י  רִ֛ ה־פְְּ עֽשֶֹׂ עֵץ֧  וְְ הוּ  מִינֵ֔ לְְ רַע֙  זֶ֙ יעַ  רִ֤ מַזְְְ ב  שֶׂ עֵ֣ א  שֶׁ דֶּ֠ רֶץ  הָאָ֜ א  וַתּוֹצֵ֨ כֵֽן׃ 

הִי־ב֖קֶֹר  וַֽיְְְ רֶב  הִי־עֶ֥ וַֽיְְְ י־טֽוֹב׃  כִּ ים  אֱלהִֹ֖ א  רְְְ וַיַּ֥ מִינֵה֑וּ  לְְ עוֹ־ב֖וֹ  זַרְְְ ר  ֥ אֲשֶׁ

י׃ ֽ לִישִׁ י֥וֹם שְְׁ

ין  וּבֵ֣ הַיּ֖וֹם  ין  ֥ בֵּ יל  ֕ דִּ הַבְְְ לְְ יִם  מַ֔ ָ הַשּׁ יעַ  קִ֣ רְְְ בִּ אֹרֹת֙  מְְ י  הִ֤ יְְ ים  אֱלהִֹ֗ וַיֹּ֣אמֶר 

יעַ  קִ֣ רְְְ אוֹרֹת֙ בִּ הָי֤וּ לִמְְְ נִיֽם׃ וְְ שָׁ ים וְְ יָמִ֖ ים וּלְְְ מ֣וֹעֲדִ֔ אֹתֹת֙ וּלְְְ הָי֤וּ לְְ לָה וְְ יְְְ ֑ הַלָּ

אֹרֹ֖ת  נֵי֥ הַמְְּ ים אֶת־שְְׁ הִי־כֵֽן׃ וַיַּעַ֣שׂ אֱלהִֹ֔ רֶץ וַֽיְְְ יר עַל־הָאָ֑ הָאִ֖ יִם לְְ מַ֔ ָ הַשּׁ

טֹן֙  הַקָּ א֤וֹר  אֶת־־־הַמָּ וְְ הַיּ֔וֹם  לֶת  ֣ שֶׁ מֶמְְְ לְְ דֹל֙  הַגָּ א֤וֹר  אֶת־־־הַמָּ ים  דֹלִ֑ הַגְְּ

יעַ  קִ֣ רְְְ בִּ ים  אֱלהִֹ֖ ם  אֹתָ֛ ן  ֥ וַיִּתֵּ ים׃  וֹכָבִֽ הַכּֽ ת  אֵ֖ וְְ לָה  יְְְ הַלַּ֔ לֶת  ֣ שֶׁ מֶמְְְ לְְ

ין  ֥ בֵּ יל  ֔ דִּ לֲהַבְְְ וּֽ לָה  יְְְ וּבַלַּ֔ יּ֣וֹם  בַּ שֹׁל֙  לִמְְְ וְְ רֶץ׃  עַל־הָאָֽ יר  הָאִ֖ לְְ יִם  מָ֑ ָ הַשּׁ

י֥וֹם  הִי־ב֖קֶֹר  וַֽיְְְ רֶב  הִי־עֶ֥ וַֽיְְְ י־טֽוֹב׃  כִּ ים  אֱלהִֹ֖ א  רְְְ וַיַּ֥ ךְְְ  הַחֹ֑שֶׁ ין  וּבֵ֣  הָא֖וֹר 

י׃  בִיעִֽ רְְ

רֶץ  עוֹפֵ֣ף עַל־הָאָ֔ עוֹף֙ יְְ רֶץ נֶפֶ֣שׁ חַיָּה֑ וְְ ֖ יִם שֶׁ צ֣וּ הַמַּ֔ רְְ ים יִשְְְׁ וַיֹּ֣אמֶר אֱלהִֹ֔

ת  אֵ֣ וְְ ים  דלִֹ֑ הַגְְּ ם  ינִ֖ נִּ אֶת־־הַתַּ ים  אֱלהִֹ֔ א  רָ֣ וַיִּבְְְ יִם׃  מָֽ ָ הַשּׁ יעַ  קִ֥ רְְ נֵי֖  עַל־־פְְּ

ל־־־ע֤וֹף  ת כָָּ אֵ֨ ם וְְ ינֵהֶ֗ מִֽ יִם לְְ צ֨וּ הַמַּ֜ רְְ ֽ ר֩ שָׁ ת אֲשֶׁ שֶׂ רֹמֶ֡ חַיָּה֣ ׀ הָֽ ל־נֶפֶ֣שׁ הַֽ כָָּ

ר֣וּ  ים לֵאמ֑רֹ פְְּ ם אֱלהִֹ֖ רֶךְְְ אֹתָ֛ בָ֧ י־־־טֽוֹב׃ וַיְְְ ים כִּ א אֱלהִֹ֖ רְְְ הוּ וַיַּ֥ מִינֵ֔ נָף֙ לְְ כָּ

הִי־ וַֽיְְְ רֶב  הִי־עֶ֥ וַֽיְְְ רֶץ׃  אָֽ בָּ רֶב  יִ֥ הָע֖וֹף  וְְ ים  יַּמִּ֔ בַּ יִם֙  אֶת־הַמַּ֙ א֤וּ  וּמִלְְְ ב֗וּ  וּרְְְ

י׃  ֽ ב֖קֶֹר י֥וֹם חֲמִישִׁ

תוֹ־־ יְְְ חַֽ מֶשׂ וְְ ה וָרֶ֛ הֵמָ֥ הּ בְְּ מִינָ֔ רֶץ נֶפֶ֤שׁ חַיָּה֙ לְְ א הָאָ֜ ים תּוֹצֵ֨ וַיֹּ֣אמֶר אֱלהִֹ֗

אֶת־ וְְ הּ  מִינָ֗ לְְ רֶץ  הָאָ֜ ת  אֶת־־חַיַּ֨ אֱלהִֹים֩  וַיַּעַ֣שׂ  הִי־־כֵֽן׃  וַֽיְְְ מִינָהּ֑  לְְ רֶץ  אֶ֖

א א When God began creating heaven and earth, the earth was void and desolate, 
there was darkness on the face of the deep, and the spirit of God moved over 
the waters. God said, “Let there be light.” And there was light. God saw the 
light: it was good; and God separated the light from the darkness. And God 
called the light “day,” and the darkness He called “night.” There was evening, 
and there was morning – one day.
Then God said, “Let an expanse stretch through the water; let it separate water 
from water.” So God made the expanse, and it separated the water beneath 
the expanse from the water above. And so it was. God called the expanse 
“heavens.” There was evening, and there was morning – a second day.
Then God said, “Let the water beneath the heavens be gathered to one place, 
and let dry ground appear.” And so it was. God called the dry ground “earth,” 
and the gathered waters He called “seas.” And God saw: it was good. Then 
God said, “Let the earth produce vegetation: seed-bearing plants and trees of 
all the kinds on earth that grow seed-bearing fruit.” And so it was. The earth 
produced vegetation: plants bearing seeds, each of its kind, and trees bearing 
fruit containing seeds, each of its kind. And God saw: it was good. There was 
evening, and there was morning – a third day.
Then God said, “Let there be lights in the heavens’ expanse to separate day 
from night and to serve for signs and seasons, days and years. They shall be 
lights in the heavens’ expanse, shining upon the earth.” And so it was. God 
made the two great lights – the greater light to rule by day and the lesser light 
to rule by night – and the stars. God set them in the heavens’ expanse to 
shine upon the earth, to rule by day and by night and to separate light from 
darkness. And God saw that it was good. There was evening, and there was 
morning – a fourth day.
Then God said, “Let the water teem with swarms of living creatures, and let 
birds fly over the earth across the heavens’ expanse.” So God created the great 
sea creatures, and all the kinds of crawling, living things that swarm in the 
water, and all the kinds of winged, flying creatures. And God saw that it was 
good. God blessed them, saying: “Be fertile and multiply and fill the waters 
of the seas, and let flying creatures multiply on earth.” There was evening, and 
there was morning – a fifth day.
Then God said, “Let the land produce every kind of living thing: all the 
different species of cattle, crawling things and wild animals of the earth.” 
And so it was. God made the different kinds of wild animals of the earth, 
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 תורה  |  5  �  בראשית  |  בראשית  |  פרק א

ה תֹ֙הוּ֙  תָ֥ יְְ רֶץ הָֽ הָאָ֗ רֶץ׃ וְְ ת הָאָֽ אֵ֥ יִם וְְ מַ֖ ָ ת הַשּׁ ים אֵ֥ א אֱלהִֹ֑ רָ֣ ית בָּ ֖ רֵאשִׁ ￼ בְְּ ￼א 

יִם׃  ֽ הַמָּ נֵי֥  עַל־פְְּ פֶת  רַחֶ֖ מְְ ים  אֱלהִֹ֔ ר֣וּחַ  וְְ ה֑וֹם  תְְ נֵי֣  עַל־פְְּ ךְְְ  חֹ֖שֶׁ וְְ  וָב֔הֹוּ 

י־ט֑וֹב  ים אֶת־הָא֖וֹר כִּ א אֱלהִֹ֛ רְְְ הִי־אֽוֹר׃ וַיַּ֧ וַֽיְְְ הִי־א֑וֹר  ים יְְ וַיֹּ֥אמֶר אֱלהִֹ֖

י֔וֹם  לָאוֹר֙  ׀  ים  אֱלהִֹ֤ א  רָ֨ וַיִּקְְְ ׃  ךְְְ הַחֹֽשֶׁ ין  וּבֵ֥ הָא֖וֹר  ין  ֥ בֵּ ים  אֱלהִֹ֔ ל  ֣ דֵּ וַיַּבְְְ

ד׃ הִי־ב֖קֶֹר י֥וֹם אֶחָֽ רֶב וַֽיְְְ הִי־עֶ֥ לָה וַֽיְְְ יְְְ רָא לָ֑ ךְְְ קָ֣ לַחֹ֖שֶׁ וְְ

יִם׃  לָמָֽ יִם  מַ֖ ין  ֥ בֵּ יל  ֔ דִּ י מַבְְְ וִיהִ֣ יִם  ֑ הַמָּ ת֣וֹךְְְ  בְְּ יעַ  רָקִ֖ י  הִ֥ יְְ ים  וַיֹּ֣אמֶר אֱלהִֹ֔

יעַ  רָקִ֔ לָֽ חַת  ֣ מִתַּ ר֙  אֲשֶׁ יִם֙  הַמַּ֙ י֤ן  בֵּ ל  ֗ דֵּ וַיַּבְְְ יעַ֒  רָקִ֒ אֶת־־־הָֽ אֱלהִֹים֮  וַיַּעַ֣שׂ 

יִם  מָ֑ יעַ שָׁ רָקִ֖ ים לָֽ א אֱלהִֹ֛ רָ֧ הִי־כֵֽן׃ וַיִּקְְְ יעַ וַֽיְְְ רָקִ֑ ר מֵעַ֣ל לָֽ ֖ יִם אֲשֶׁ ין הַמַּ֔ וּבֵ֣

נִיֽ׃ הִי־ב֖קֶֹר י֥וֹם שֵׁ רֶב וַֽיְְְ הִי־עֶ֥ וַֽיְְְ

ה  רָאֶ֖ תֵֽ ד וְְ יִם֙ אֶל־מָק֣וֹם אֶחָ֔ מַ֙ ָ חַת הַשּׁ ֤ יִם מִתַּ ו֨וּ הַמַּ֜ ים יִקָּ וַיֹּ֣אמֶר אֱלהִֹ֗

א  יִם קָרָ֣ ֖ וֵה֥ הַמַּ מִקְְְ רֶץ וּלְְְ ה֙ אֶ֔ שָׁ ים ׀ לַיַּבָּ א אֱלהִֹ֤ רָ֨ הִי־כֵֽן׃ וַיִּקְְְ ה וַֽיְְְ ֑ שָׁ הַיַּבָּ

ב  שֶׂ א עֵ֚ שֶׁ ֗ רֶץ֙ דֶּ ֤א הָאָ֙ שֵׁ דְְְ ֽ ים תַּ י־טֽוֹב׃ וַיֹּ֣אמֶר אֱלהִֹ֗ ים כִּ א אֱלהִֹ֖ רְְְ ים וַיַּ֥ ֑ יַמִּ

הִי־ רֶץ וַֽיְְְ עוֹ־ב֖וֹ עַל־הָאָ֑ ר זַרְְְ ֥ מִינ֔וֹ אֲשֶׁ רִי֙ לְְ ה פְְּ י ע֤שֶֹׂ רִ֞ רַע עֵ֣ץ פְְּ יעַ זֶ֔ רִ֣ מַזְְְ

י  רִ֛ ה־פְְּ עֽשֶֹׂ עֵץ֧  וְְ הוּ  מִינֵ֔ לְְ רַע֙  זֶ֙ יעַ  רִ֤ מַזְְְ ב  שֶׂ עֵ֣ א  שֶׁ דֶּ֠ רֶץ  הָאָ֜ א  וַתּוֹצֵ֨ כֵֽן׃ 

הִי־ב֖קֶֹר  וַֽיְְְ רֶב  הִי־עֶ֥ וַֽיְְְ י־טֽוֹב׃  כִּ ים  אֱלהִֹ֖ א  רְְְ וַיַּ֥ מִינֵה֑וּ  לְְ עוֹ־ב֖וֹ  זַרְְְ ר  ֥ אֲשֶׁ

י׃ ֽ לִישִׁ י֥וֹם שְְׁ

ין  וּבֵ֣ הַיּ֖וֹם  ין  ֥ בֵּ יל  ֕ דִּ הַבְְְ לְְ יִם  מַ֔ ָ הַשּׁ יעַ  קִ֣ רְְְ בִּ אֹרֹת֙  מְְ י  הִ֤ יְְ ים  אֱלהִֹ֗ וַיֹּ֣אמֶר 

יעַ  קִ֣ רְְְ אוֹרֹת֙ בִּ הָי֤וּ לִמְְְ נִיֽם׃ וְְ שָׁ ים וְְ יָמִ֖ ים וּלְְְ מ֣וֹעֲדִ֔ אֹתֹת֙ וּלְְְ הָי֤וּ לְְ לָה וְְ יְְְ ֑ הַלָּ

אֹרֹ֖ת  נֵי֥ הַמְְּ ים אֶת־שְְׁ הִי־כֵֽן׃ וַיַּעַ֣שׂ אֱלהִֹ֔ רֶץ וַֽיְְְ יר עַל־הָאָ֑ הָאִ֖ יִם לְְ מַ֔ ָ הַשּׁ

טֹן֙  הַקָּ א֤וֹר  אֶת־־־הַמָּ וְְ הַיּ֔וֹם  לֶת  ֣ שֶׁ מֶמְְְ לְְ דֹל֙  הַגָּ א֤וֹר  אֶת־־־הַמָּ ים  דֹלִ֑ הַגְְּ

יעַ  קִ֣ רְְְ בִּ ים  אֱלהִֹ֖ ם  אֹתָ֛ ן  ֥ וַיִּתֵּ ים׃  וֹכָבִֽ הַכּֽ ת  אֵ֖ וְְ לָה  יְְְ הַלַּ֔ לֶת  ֣ שֶׁ מֶמְְְ לְְ

ין  ֥ בֵּ יל  ֔ דִּ לֲהַבְְְ וּֽ לָה  יְְְ וּבַלַּ֔ יּ֣וֹם  בַּ שֹׁל֙  לִמְְְ וְְ רֶץ׃  עַל־הָאָֽ יר  הָאִ֖ לְְ יִם  מָ֑ ָ הַשּׁ

י֥וֹם  הִי־ב֖קֶֹר  וַֽיְְְ רֶב  הִי־עֶ֥ וַֽיְְְ י־טֽוֹב׃  כִּ ים  אֱלהִֹ֖ א  רְְְ וַיַּ֥ ךְְְ  הַחֹ֑שֶׁ ין  וּבֵ֣  הָא֖וֹר 

י׃  בִיעִֽ רְְ

רֶץ  עוֹפֵ֣ף עַל־הָאָ֔ עוֹף֙ יְְ רֶץ נֶפֶ֣שׁ חַיָּה֑ וְְ ֖ יִם שֶׁ צ֣וּ הַמַּ֔ רְְ ים יִשְְְׁ וַיֹּ֣אמֶר אֱלהִֹ֔

ת  אֵ֣ וְְ ים  דלִֹ֑ הַגְְּ ם  ינִ֖ נִּ אֶת־־הַתַּ ים  אֱלהִֹ֔ א  רָ֣ וַיִּבְְְ יִם׃  מָֽ ָ הַשּׁ יעַ  קִ֥ רְְ נֵי֖  עַל־־פְְּ

ל־־־ע֤וֹף  ת כָָּ אֵ֨ ם וְְ ינֵהֶ֗ מִֽ יִם לְְ צ֨וּ הַמַּ֜ רְְ ֽ ר֩ שָׁ ת אֲשֶׁ שֶׂ רֹמֶ֡ חַיָּה֣ ׀ הָֽ ל־נֶפֶ֣שׁ הַֽ כָָּ

ר֣וּ  ים לֵאמ֑רֹ פְְּ ם אֱלהִֹ֖ רֶךְְְ אֹתָ֛ בָ֧ י־־־טֽוֹב׃ וַיְְְ ים כִּ א אֱלהִֹ֖ רְְְ הוּ וַיַּ֥ מִינֵ֔ נָף֙ לְְ כָּ

הִי־ וַֽיְְְ רֶב  הִי־עֶ֥ וַֽיְְְ רֶץ׃  אָֽ בָּ רֶב  יִ֥ הָע֖וֹף  וְְ ים  יַּמִּ֔ בַּ יִם֙  אֶת־הַמַּ֙ א֤וּ  וּמִלְְְ ב֗וּ  וּרְְְ

י׃  ֽ ב֖קֶֹר י֥וֹם חֲמִישִׁ

תוֹ־־ יְְְ חַֽ מֶשׂ וְְ ה וָרֶ֛ הֵמָ֥ הּ בְְּ מִינָ֔ רֶץ נֶפֶ֤שׁ חַיָּה֙ לְְ א הָאָ֜ ים תּוֹצֵ֨ וַיֹּ֣אמֶר אֱלהִֹ֗

אֶת־ וְְ הּ  מִינָ֗ לְְ רֶץ  הָאָ֜ ת  אֶת־־חַיַּ֨ אֱלהִֹים֩  וַיַּעַ֣שׂ  הִי־־כֵֽן׃  וַֽיְְְ מִינָהּ֑  לְְ רֶץ  אֶ֖

א א When God began creating heaven and earth, the earth was void and desolate, 
there was darkness on the face of the deep, and the spirit of God moved over 
the waters. God said, “Let there be light.” And there was light. God saw the 
light: it was good; and God separated the light from the darkness. And God 
called the light “day,” and the darkness He called “night.” There was evening, 
and there was morning – one day.
Then God said, “Let an expanse stretch through the water; let it separate water 
from water.” So God made the expanse, and it separated the water beneath 
the expanse from the water above. And so it was. God called the expanse 
“heavens.” There was evening, and there was morning – a second day.
Then God said, “Let the water beneath the heavens be gathered to one place, 
and let dry ground appear.” And so it was. God called the dry ground “earth,” 
and the gathered waters He called “seas.” And God saw: it was good. Then 
God said, “Let the earth produce vegetation: seed-bearing plants and trees of 
all the kinds on earth that grow seed-bearing fruit.” And so it was. The earth 
produced vegetation: plants bearing seeds, each of its kind, and trees bearing 
fruit containing seeds, each of its kind. And God saw: it was good. There was 
evening, and there was morning – a third day.
Then God said, “Let there be lights in the heavens’ expanse to separate day 
from night and to serve for signs and seasons, days and years. They shall be 
lights in the heavens’ expanse, shining upon the earth.” And so it was. God 
made the two great lights – the greater light to rule by day and the lesser light 
to rule by night – and the stars. God set them in the heavens’ expanse to 
shine upon the earth, to rule by day and by night and to separate light from 
darkness. And God saw that it was good. There was evening, and there was 
morning – a fourth day.
Then God said, “Let the water teem with swarms of living creatures, and let 
birds fly over the earth across the heavens’ expanse.” So God created the great 
sea creatures, and all the kinds of crawling, living things that swarm in the 
water, and all the kinds of winged, flying creatures. And God saw that it was 
good. God blessed them, saying: “Be fertile and multiply and fill the waters 
of the seas, and let flying creatures multiply on earth.” There was evening, and 
there was morning – a fifth day.
Then God said, “Let the land produce every kind of living thing: all the 
different species of cattle, crawling things and wild animals of the earth.” 
And so it was. God made the different kinds of wild animals of the earth, 
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י־טֽוֹב׃  ים כִּ א אֱלהִֹ֖ רְְְ מִינֵה֑וּ וַיַּ֥ ה לְְ אֲדָמָ֖ מֶשׂ הָֽ ל־רֶ֥ ת כָָּ אֵ֛ הּ וְְ מִינָ֔ הֵמָה֙ לְְ הַבְְּ

ע֣וֹף  ם וּבְְְ ת הַיָּ֜ גַ֨ דּוּ֩ בִדְְְ יִרְְְ נוּ וְְ מוּתֵ֑ דְְְ נוּ כִּ מֵ֖ צַלְְְ ם בְְּ ה אָדָ֛ ֥ ים נַעֲֽשֶׂ וַיֹּ֣אמֶר אֱלהִֹ֔

רֶץ׃  עַל־הָאָֽ שׂ  רֹמֵ֥ הָֽ מֶשׂ  ל־הָרֶ֖ כָָ וּבְְְ רֶץ  ל־הָאָ֔ כָָ וּבְְְ הֵמָה֙  וּבַבְְּ יִם  מַ֗ ָ  הַשּׁ

זָכָ֥ר  אֹת֑וֹ  א  רָ֣ בָּ ים  אֱלהִֹ֖ צֶ֥לֶם  בְְּ מ֔וֹ  צַלְְְ בְְּ אָדָם֙  אֶת־הָֽ ׀  ים  אֱלהִֹ֤ א  רָ֨ וַיִּבְְְ

ב֛וּ  ר֥וּ וּרְְְ ים פְְּ ם אֱלהִֹ֗ רֶךְְְ אֹתָם֮ אֱלהִֹים֒ וַיּ֨אֹמֶר לָהֶ֜ בָ֣ ם׃ וַיְְְ א אֹתָֽ רָ֥ קֵבָ֖ה בָּ וּנְְְ

ל־־־־חַיָּה֖  כָָ יִם וּבְְְ מַ֔ ָ ע֣וֹף הַשּׁ גַת֤ הַיָּם֙ וּבְְְ דְְְ ד֞וּ בִּ הָ וּרְְְ ֑ שֻׁ כִבְְְ רֶץ וְְ א֥וּ אֶת־־־־הָאָ֖ וּמִלְְְ

ב ׀  שֶׂ ל־עֵ֣ ם אֶת־כָָּ י לָכֶ֜ תִּ ה֩ נָתַ֨ ים הִנֵּ רֶץ׃ וַיֹּ֣אמֶר אֱלהִֹ֗ ת עַל־הָאָֽ שֶׂ רֹמֶ֥ הָֽ

רִי־עֵ֖ץ  פְְ וֹ  ר־בּ֥ אֲשֶׁ ל־הָעֵ֛ץ  אֶת־כָָּ וְְ רֶץ  ל־הָאָ֔ כָָ נֵי֣  עַל־פְְּ ר֙  אֲשֶׁ רַע  זֶ֗ עַ  זֹרֵ֣

יִם  מַ֜ ָ ל־־־ע֨וֹף הַשּׁ כָָ רֶץ וּלְְְ אָ֠ הָ֠ ל־־־חַיַּת֣  כָָ לְְְ וּֽ לָֽה׃  כְְְ אָָ יֶה֖ לְְ יִֽהְְְ לָכֶ֥ם  זָ֑רַע  עַ  זֹרֵ֣

לָ֑ה  כְְְ אָָ ב לְְ רֶק עֵ֖שֶׂ ל־יֶ֥ ה אֶת־כָָּ ר־בּוֹ֙ נֶפֶ֣שׁ חַיָּ֔ רֶץ אֲשֶׁ שׂ עַל־הָאָ֗ כ֣לֹ ׀ רוֹמֵ֣ וּלְְְ

רֶב  הִי־עֶ֥ א֑דֹ וַֽיְְְ ה־ט֖וֹב מְְ הִנֵּ ה וְְ ר עָשָׂ֔ ֣ ל־אֲשֶׁ א אֱלהִֹים֙ אֶת־כָָּ רְְְ הִי־כֵֽן׃ וַיַּ֤ וַֽיְְְ

י׃ ֽ ִ שּׁ ִ הִי־ב֖קֶֹר י֥וֹם הַשּׁ וַֽיְְְ

י  בִיעִ֔ ְְ הַשּׁ יּ֣וֹם  בַּ אֱלהִֹים֙  כַל֤  וַיְְְ ם׃  בָאָֽ ל־־־צְְ כָָ וְְ רֶץ  הָאָ֖ וְְ יִם  מַ֥ ָ הַשּׁ וּ  כֻלּ֛ וַיְְְ

ר  ֥ אֲשֶׁ וֹ  תּ֖ לַאכְְְ ל־מְְ מִכָָּ י  בִיעִ֔ ְְ הַשּׁ יּ֣וֹם  בַּ בֹּת֙  וַיִּשְְְׁ ה  ֑ עָשָׂ ר  ֣ אֲשֶׁ וֹ  תּ֖ לַאכְְְ מְְ

ל־ בַת֙ מִכָָּ י ב֤וֹ שָׁ ֣ שׁ אֹת֑וֹ כִּ ֖ קַדֵּ י וַיְְְ בִיעִ֔ ְְ רֶךְְְ אֱלהִֹים֙ אֶת־י֣וֹם הַשּׁ בָ֤ ה׃ וַיְְְ ֽ עָשָׂ

וֹת׃ עֲשֽׂ ים לַֽ א אֱלהִֹ֖ רָ֥ ר־בָּ וֹ אֲשֶׁ תּ֔ לַאכְְְ מְְ

ים  וֹת יהו֥ה אֱלהִֹ֖ י֗וֹם עֲשׂ֛ בְְּ ם  אָ֑ רְְ ֽ הִבָּ בְְּ רֶץ  הָאָ֖ וְְ יִם  מַ֛ ָ הַשּׁ ד֧וֹת  ה תֽוֹלְְ לֶּ אֵ֣

ה  דֶ֖ ָ ב הַשּׂ שֶׂ ל־עֵ֥ כָָ רֶץ וְְ יֶה֣ בָאָ֔ רֶם יִהְְְ ה טֶ֚ דֶ֗ ָ יחַ הַשּׂ ֣ כ֣לֹ ׀ שִׂ יִם׃ וְְ מָֽ שָׁ רֶץ וְְ אֶ֥

עֲב֖דֹ  יִן לַֽ ם אַ֔ אָדָ֣ רֶץ וְְ יר יהו֤ה אֱלהִֹים֙ עַל־הָאָ֔ טִ֜ י֩ ל֨אֹ הִמְְְ ח כִּ מָ֑ רֶם יִצְְְ טֶ֣

ה׃  אֲדָמָֽ נֵי֥ הָֽ ל־־פְְּ ה אֶת־־כָָּ קָ֖ הִשְְְׁ רֶץ וְְ יַעֲֽלֶ֣ה מִן־הָאָ֑ ד  אֵ֖ ה׃ וְְ אֲדָמָֽ  אֶת־הָֽ

ת  מַ֣ ֖יו נִשְְְׁ אַפָּ ֥ח בְְּ ה וַיִּפַּ אֲדָמָ֔ ם עָפָר֙ מִן־הָ֣ אָדָ֗ ים אֶת־־הָֽ יצֶר֩ יהו֨ה אֱלהִֹ֜ וַיִּ֩

ם  דֶם וַיָּשֶׂ֣ ֑ דֶן מִקֶּ עֵ֖ ן֥ בְְּ ים גַּ ע יהו֧ה אֱלהִֹ֛ נֶפֶ֥שׁ חַיָּהֽ׃ וַיִּטַּ֞ ם לְְ אָדָ֖ י הָֽ הִ֥ חַיִּי֑ם וַיְְְ

ל־ כָָּ ה  אֲדָמָ֔ מִן־הָ֣ אֱלהִֹים֙  יהו֤ה  ח  מַ֞ וַיַּצְְְ יָצָֽר׃  ר  ֥ אֲשֶׁ ם  אָדָ֖ אֶת־הָֽ ם   שָׁ֔

עַת  ֖ ץ הַדַּ עֵ֕ ן וְְ ת֣וֹךְְְ הַגָּ֔ חַיִּים֙ בְְּ עֵץ֤ הַֽ אֲכָל֑ וְְ מַֽ ט֣וֹב לְְ ה וְְ אֶ֖ מַרְְְ ד לְְ מָ֥ עֵ֛ץ נֶחְְְ

הָיָה֖  וְְ ד  רֵ֔ יִפָּ ם֙  ָ וּמִשּׁ ֑ן  אֶת־־־הַגָּ ק֖וֹת  הַשְְְׁ לְְ דֶן  מֵעֵ֔ יֹצֵ֣א  נָהָר֙  וְְ ע׃  וָרָֽ ט֥וֹב 

ה  חֲוִילָ֔ רֶץ הַֽ ל־־־־אֶ֣ ת כָָּ ב אֵ֚ וֹן ה֣וּא הַסּבֵֹ֗ ישׁ֑ ד פִּ אֶחָ֖ ם הָֽ ֥ ים׃ שֵׁ ֽ עָ֥ה רָאשִׁ בָּ אַרְְְ לְְ

ֹהַם׃  ֽ בֶן הַשּׁ אֶ֥ ד֖לַֹח וְְ ם הַבְְּ ֥ וא ט֑וֹב שָׁ רֶץ הַהִ֖ ב הָאָ֥ זֲהַ֛ ב׃ וּֽ ם הַזָּהָֽ ֖ ר־שָׁ אֲשֶׁ

הָר֤  ם הַנָּ שֵׁ֨ וּשׁ׃ וְְ רֶץ כּֽ ל־אֶ֥ ת כָָּ ב אֵ֖ יח֑וֹן ה֣וּא הַסּוֹבֵ֔ נִי֖ גִּ ֵ ר הַשּׁ הָ֥ ם־הַנָּ שֵׁ וְְ

ת׃  רָֽ י ה֥וּא פְְ בִיעִ֖ רְְ ר הָֽ הָ֥ הַנָּ וּר וְְ ֑ ת אַשּׁ מַ֣ הֹלֵ֖ךְְְ קִדְְְ קֶל ה֥וּא הַֽ ֔ י֙ חִדֶּ לִישִׁ ְְ הַשּׁ

הּ׃  רָֽ מְְְ שָָׁ הּ וּלְְְ דָ֖ בְְְ עָָ דֶן לְְ גַן־־־עֵ֔ הוּ בְְ חֵ֣ ם וַיַּנִּ אָדָ֑ ים אֶת־־־הָֽ ח יהו֥ה אֱלהִֹ֖ ֛ וַיִּקַּ

ץ  ן֖ אָכ֥לֹ תֹּאכֵֽל׃ וּמֵעֵ֗ לֹ עֵץ־הַגָּ ם לֵאמ֑רֹ מִכּ֥ אָדָ֖ ים עַל־־־הָֽ צַו֙ יהו֣ה אֱלהִֹ֔ וַיְְְ

מֽוּת׃  נּוּ מ֥וֹת תָּ ֖ ךָ֥ מִמֶּ לְְְ י֛וֹם אֲכָָ י בְְּ נּוּ כִּ֗ ֑ ע ל֥אֹ תֹאכַ֖ל מִמֶּ עַת֙ ט֣וֹב וָרָ֔ ֙  הַדַּ

ב

שניב

and cattle, and all the species of creature that creep upon land. And God saw 
that it was good. Then God said, “Let us make humankind in our image, our 
likeness, that they may rule over the fish of the sea and the flying creatures of 
the heavens, the cattle and all the earth, and every living creature that moves 
upon the earth.” So God created humankind in His image: in the image of 
God He created him; male and female He created them. God blessed them, 
saying, “Be fertile and multiply. Fill the earth and subdue it. Rule over the 
fish of the sea, and the flying creatures of the heavens, and every living thing 
that moves upon the earth.” Then God said, “I give you all these seed-bearing 
plants on the face of the earth and every tree with seed-bearing fruit. They 
shall be yours to eat. And to all the beasts of the earth and birds of the heavens 
and everything that crawls over the earth and has within it living spirit – I 
give every green plant for food.” And so it was. Then God saw all that He had 
made: and it was very good. There was evening, and there was morning – the 
sixth day.
So the heavens and the earth were finished, and all their vast array. On the 
seventh day God finished the work that He had done, and on the seventh 
day He rested from all the work that He had done. God blessed the seventh 
day and sanctified it, because on it He rested from all His work, from all that 
God had created and done.
This is the story of the heavens and the earth when they were created, on the 
day the Lord God made earth and heaven. No shrub of the field yet grew on 
earth, and no plant had yet sprouted, for the Lord God had not yet brought 
rain upon the earth, and there was no one to work the land. A mist would 
rise up from the earth and water all the face of the land. Then the Lord God 
formed man from the dust of the land1 and breathed the breath of life into 
his nostrils, and the man became a living being. The Lord God planted a 
garden in Eden, in the east, and there he put the man He had formed. And 
from the land, the Lord God caused all kinds of trees to grow, pleasant to 
look at and good to eat from, and the Tree of Life stood in the middle of 
the garden, and the Tree of Knowledge of good and evil. A river flows from 
Eden to water this garden, and from there divides into four headwaters. The 
name of the first is Pishon. It surrounds the land of Ĥavila, where there is 
gold. And the gold of that land is good; bdellium and rock crystal are there 
also. The name of the second river is Giĥon; it is the one that surrounds the 
land of Kush. The name of the third river is the Tigris, and it flows to the east 
of Assyria. The fourth river is the Euphrates. The Lord God took the man 
and placed him in the Garden of Eden to work it and safeguard it. And the 
Lord God commanded the man: “You are free to eat from any tree in the 
garden. But the Tree of Knowledge of good and evil – you may not eat from 

1	 |	 The Hebrew adam (man) resonates with adama (land).
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י־טֽוֹב׃  ים כִּ א אֱלהִֹ֖ רְְְ מִינֵה֑וּ וַיַּ֥ ה לְְ אֲדָמָ֖ מֶשׂ הָֽ ל־רֶ֥ ת כָָּ אֵ֛ הּ וְְ מִינָ֔ הֵמָה֙ לְְ הַבְְּ

ע֣וֹף  ם וּבְְְ ת הַיָּ֜ גַ֨ דּוּ֩ בִדְְְ יִרְְְ נוּ וְְ מוּתֵ֑ דְְְ נוּ כִּ מֵ֖ צַלְְְ ם בְְּ ה אָדָ֛ ֥ ים נַעֲֽשֶׂ וַיֹּ֣אמֶר אֱלהִֹ֔

רֶץ׃  עַל־הָאָֽ שׂ  רֹמֵ֥ הָֽ מֶשׂ  ל־הָרֶ֖ כָָ וּבְְְ רֶץ  ל־הָאָ֔ כָָ וּבְְְ הֵמָה֙  וּבַבְְּ יִם  מַ֗ ָ  הַשּׁ

זָכָ֥ר  אֹת֑וֹ  א  רָ֣ בָּ ים  אֱלהִֹ֖ צֶ֥לֶם  בְְּ מ֔וֹ  צַלְְְ בְְּ אָדָם֙  אֶת־הָֽ ׀  ים  אֱלהִֹ֤ א  רָ֨ וַיִּבְְְ

ב֛וּ  ר֥וּ וּרְְְ ים פְְּ ם אֱלהִֹ֗ רֶךְְְ אֹתָם֮ אֱלהִֹים֒ וַיּ֨אֹמֶר לָהֶ֜ בָ֣ ם׃ וַיְְְ א אֹתָֽ רָ֥ קֵבָ֖ה בָּ וּנְְְ

ל־־־־חַיָּה֖  כָָ יִם וּבְְְ מַ֔ ָ ע֣וֹף הַשּׁ גַת֤ הַיָּם֙ וּבְְְ דְְְ ד֞וּ בִּ הָ וּרְְְ ֑ שֻׁ כִבְְְ רֶץ וְְ א֥וּ אֶת־־־־הָאָ֖ וּמִלְְְ

ב ׀  שֶׂ ל־עֵ֣ ם אֶת־כָָּ י לָכֶ֜ תִּ ה֩ נָתַ֨ ים הִנֵּ רֶץ׃ וַיֹּ֣אמֶר אֱלהִֹ֗ ת עַל־הָאָֽ שֶׂ רֹמֶ֥ הָֽ

רִי־עֵ֖ץ  פְְ וֹ  ר־בּ֥ אֲשֶׁ ל־הָעֵ֛ץ  אֶת־כָָּ וְְ רֶץ  ל־הָאָ֔ כָָ נֵי֣  עַל־פְְּ ר֙  אֲשֶׁ רַע  זֶ֗ עַ  זֹרֵ֣

יִם  מַ֜ ָ ל־־־ע֨וֹף הַשּׁ כָָ רֶץ וּלְְְ אָ֠ הָ֠ ל־־־חַיַּת֣  כָָ לְְְ וּֽ לָֽה׃  כְְְ אָָ יֶה֖ לְְ יִֽהְְְ לָכֶ֥ם  זָ֑רַע  עַ  זֹרֵ֣

לָ֑ה  כְְְ אָָ ב לְְ רֶק עֵ֖שֶׂ ל־יֶ֥ ה אֶת־כָָּ ר־בּוֹ֙ נֶפֶ֣שׁ חַיָּ֔ רֶץ אֲשֶׁ שׂ עַל־הָאָ֗ כ֣לֹ ׀ רוֹמֵ֣ וּלְְְ

רֶב  הִי־עֶ֥ א֑דֹ וַֽיְְְ ה־ט֖וֹב מְְ הִנֵּ ה וְְ ר עָשָׂ֔ ֣ ל־אֲשֶׁ א אֱלהִֹים֙ אֶת־כָָּ רְְְ הִי־כֵֽן׃ וַיַּ֤ וַֽיְְְ

י׃ ֽ ִ שּׁ ִ הִי־ב֖קֶֹר י֥וֹם הַשּׁ וַֽיְְְ

י  בִיעִ֔ ְְ הַשּׁ יּ֣וֹם  בַּ אֱלהִֹים֙  כַל֤  וַיְְְ ם׃  בָאָֽ ל־־־צְְ כָָ וְְ רֶץ  הָאָ֖ וְְ יִם  מַ֥ ָ הַשּׁ וּ  כֻלּ֛ וַיְְְ

ר  ֥ אֲשֶׁ וֹ  תּ֖ לַאכְְְ ל־מְְ מִכָָּ י  בִיעִ֔ ְְ הַשּׁ יּ֣וֹם  בַּ בֹּת֙  וַיִּשְְְׁ ה  ֑ עָשָׂ ר  ֣ אֲשֶׁ וֹ  תּ֖ לַאכְְְ מְְ

ל־ בַת֙ מִכָָּ י ב֤וֹ שָׁ ֣ שׁ אֹת֑וֹ כִּ ֖ קַדֵּ י וַיְְְ בִיעִ֔ ְְ רֶךְְְ אֱלהִֹים֙ אֶת־י֣וֹם הַשּׁ בָ֤ ה׃ וַיְְְ ֽ עָשָׂ

וֹת׃ עֲשֽׂ ים לַֽ א אֱלהִֹ֖ רָ֥ ר־בָּ וֹ אֲשֶׁ תּ֔ לַאכְְְ מְְ

ים  וֹת יהו֥ה אֱלהִֹ֖ י֗וֹם עֲשׂ֛ בְְּ ם  אָ֑ רְְ ֽ הִבָּ בְְּ רֶץ  הָאָ֖ וְְ יִם  מַ֛ ָ הַשּׁ ד֧וֹת  ה תֽוֹלְְ לֶּ אֵ֣

ה  דֶ֖ ָ ב הַשּׂ שֶׂ ל־עֵ֥ כָָ רֶץ וְְ יֶה֣ בָאָ֔ רֶם יִהְְְ ה טֶ֚ דֶ֗ ָ יחַ הַשּׂ ֣ כ֣לֹ ׀ שִׂ יִם׃ וְְ מָֽ שָׁ רֶץ וְְ אֶ֥

עֲב֖דֹ  יִן לַֽ ם אַ֔ אָדָ֣ רֶץ וְְ יר יהו֤ה אֱלהִֹים֙ עַל־הָאָ֔ טִ֜ י֩ ל֨אֹ הִמְְְ ח כִּ מָ֑ רֶם יִצְְְ טֶ֣

ה׃  אֲדָמָֽ נֵי֥ הָֽ ל־־פְְּ ה אֶת־־כָָּ קָ֖ הִשְְְׁ רֶץ וְְ יַעֲֽלֶ֣ה מִן־הָאָ֑ ד  אֵ֖ ה׃ וְְ אֲדָמָֽ  אֶת־הָֽ

ת  מַ֣ ֖יו נִשְְְׁ אַפָּ ֥ח בְְּ ה וַיִּפַּ אֲדָמָ֔ ם עָפָר֙ מִן־הָ֣ אָדָ֗ ים אֶת־־הָֽ יצֶר֩ יהו֨ה אֱלהִֹ֜ וַיִּ֩

ם  דֶם וַיָּשֶׂ֣ ֑ דֶן מִקֶּ עֵ֖ ן֥ בְְּ ים גַּ ע יהו֧ה אֱלהִֹ֛ נֶפֶ֥שׁ חַיָּהֽ׃ וַיִּטַּ֞ ם לְְ אָדָ֖ י הָֽ הִ֥ חַיִּי֑ם וַיְְְ

ל־ כָָּ ה  אֲדָמָ֔ מִן־הָ֣ אֱלהִֹים֙  יהו֤ה  ח  מַ֞ וַיַּצְְְ יָצָֽר׃  ר  ֥ אֲשֶׁ ם  אָדָ֖ אֶת־הָֽ ם   שָׁ֔

עַת  ֖ ץ הַדַּ עֵ֕ ן וְְ ת֣וֹךְְְ הַגָּ֔ חַיִּים֙ בְְּ עֵץ֤ הַֽ אֲכָל֑ וְְ מַֽ ט֣וֹב לְְ ה וְְ אֶ֖ מַרְְְ ד לְְ מָ֥ עֵ֛ץ נֶחְְְ

הָיָה֖  וְְ ד  רֵ֔ יִפָּ ם֙  ָ וּמִשּׁ ֑ן  אֶת־־־הַגָּ ק֖וֹת  הַשְְְׁ לְְ דֶן  מֵעֵ֔ יֹצֵ֣א  נָהָר֙  וְְ ע׃  וָרָֽ ט֥וֹב 

ה  חֲוִילָ֔ רֶץ הַֽ ל־־־־אֶ֣ ת כָָּ ב אֵ֚ וֹן ה֣וּא הַסּבֵֹ֗ ישׁ֑ ד פִּ אֶחָ֖ ם הָֽ ֥ ים׃ שֵׁ ֽ עָ֥ה רָאשִׁ בָּ אַרְְְ לְְ

ֹהַם׃  ֽ בֶן הַשּׁ אֶ֥ ד֖לַֹח וְְ ם הַבְְּ ֥ וא ט֑וֹב שָׁ רֶץ הַהִ֖ ב הָאָ֥ זֲהַ֛ ב׃ וּֽ ם הַזָּהָֽ ֖ ר־שָׁ אֲשֶׁ

הָר֤  ם הַנָּ שֵׁ֨ וּשׁ׃ וְְ רֶץ כּֽ ל־אֶ֥ ת כָָּ ב אֵ֖ יח֑וֹן ה֣וּא הַסּוֹבֵ֔ נִי֖ גִּ ֵ ר הַשּׁ הָ֥ ם־הַנָּ שֵׁ וְְ

ת׃  רָֽ י ה֥וּא פְְ בִיעִ֖ רְְ ר הָֽ הָ֥ הַנָּ וּר וְְ ֑ ת אַשּׁ מַ֣ הֹלֵ֖ךְְְ קִדְְְ קֶל ה֥וּא הַֽ ֔ י֙ חִדֶּ לִישִׁ ְְ הַשּׁ

הּ׃  רָֽ מְְְ שָָׁ הּ וּלְְְ דָ֖ בְְְ עָָ דֶן לְְ גַן־־־עֵ֔ הוּ בְְ חֵ֣ ם וַיַּנִּ אָדָ֑ ים אֶת־־־הָֽ ח יהו֥ה אֱלהִֹ֖ ֛ וַיִּקַּ

ץ  ן֖ אָכ֥לֹ תֹּאכֵֽל׃ וּמֵעֵ֗ לֹ עֵץ־הַגָּ ם לֵאמ֑רֹ מִכּ֥ אָדָ֖ ים עַל־־־הָֽ צַו֙ יהו֣ה אֱלהִֹ֔ וַיְְְ

מֽוּת׃  נּוּ מ֥וֹת תָּ ֖ ךָ֥ מִמֶּ לְְְ י֛וֹם אֲכָָ י בְְּ נּוּ כִּ֗ ֑ ע ל֥אֹ תֹאכַ֖ל מִמֶּ עַת֙ ט֣וֹב וָרָ֔ ֙  הַדַּ

ב

שניב

and cattle, and all the species of creature that creep upon land. And God saw 
that it was good. Then God said, “Let us make humankind in our image, our 
likeness, that they may rule over the fish of the sea and the flying creatures of 
the heavens, the cattle and all the earth, and every living creature that moves 
upon the earth.” So God created humankind in His image: in the image of 
God He created him; male and female He created them. God blessed them, 
saying, “Be fertile and multiply. Fill the earth and subdue it. Rule over the 
fish of the sea, and the flying creatures of the heavens, and every living thing 
that moves upon the earth.” Then God said, “I give you all these seed-bearing 
plants on the face of the earth and every tree with seed-bearing fruit. They 
shall be yours to eat. And to all the beasts of the earth and birds of the heavens 
and everything that crawls over the earth and has within it living spirit – I 
give every green plant for food.” And so it was. Then God saw all that He had 
made: and it was very good. There was evening, and there was morning – the 
sixth day.
So the heavens and the earth were finished, and all their vast array. On the 
seventh day God finished the work that He had done, and on the seventh 
day He rested from all the work that He had done. God blessed the seventh 
day and sanctified it, because on it He rested from all His work, from all that 
God had created and done.
This is the story of the heavens and the earth when they were created, on the 
day the Lord God made earth and heaven. No shrub of the field yet grew on 
earth, and no plant had yet sprouted, for the Lord God had not yet brought 
rain upon the earth, and there was no one to work the land. A mist would 
rise up from the earth and water all the face of the land. Then the Lord God 
formed man from the dust of the land1 and breathed the breath of life into 
his nostrils, and the man became a living being. The Lord God planted a 
garden in Eden, in the east, and there he put the man He had formed. And 
from the land, the Lord God caused all kinds of trees to grow, pleasant to 
look at and good to eat from, and the Tree of Life stood in the middle of 
the garden, and the Tree of Knowledge of good and evil. A river flows from 
Eden to water this garden, and from there divides into four headwaters. The 
name of the first is Pishon. It surrounds the land of Ĥavila, where there is 
gold. And the gold of that land is good; bdellium and rock crystal are there 
also. The name of the second river is Giĥon; it is the one that surrounds the 
land of Kush. The name of the third river is the Tigris, and it flows to the east 
of Assyria. The fourth river is the Euphrates. The Lord God took the man 
and placed him in the Garden of Eden to work it and safeguard it. And the 
Lord God commanded the man: “You are free to eat from any tree in the 
garden. But the Tree of Knowledge of good and evil – you may not eat from 

1	 |	 The Hebrew adam (man) resonates with adama (land).
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זֶר  עֵ֖ וֹ  ה־לּ֥ עֱשֶׂ אֶֽ וֹ  בַדּ֑ לְְ ם  אָדָ֖ הָֽ הֱי֥וֹת  לאֹ־ט֛וֹב  ים  אֱלהִֹ֔ יהו֣ה  וַיֹּ֙אמֶר֙ 

ל־ע֣וֹף  כָָּ אֵת֙  וְְ דֶה֙  ָ ל־חַיַּת֤ הַשּׂ ה כָָּ אֲדָמָ֗ ים מִן־־הָֽ צֶר֩ יהו֨ה אֱלהִֹ֜ וֹ׃ וַיִּ֩ דּֽ נֶגְְְ כְְּ

רָא־ל֧וֹ  ר יִקְְְ כלֹ֩ אֲשֶׁ֨ רָא־ל֑וֹ וְְ א֖וֹת מַה־יִּקְְְ ם לִרְְְ אָדָ֔ יִם וַיָּבֵא֙ אֶל־הָ֣ מַ֔ ָ הַשּׁ

הֵמָה֙  ל־הַבְְּ כָָ לְְ מ֗וֹת  שֵׁ ם  אָדָ֜ הָֽ א  רָ֨ וַיִּקְְְ מֽוֹ׃  שְְׁ ה֥וּא  חַיָּה֖  נֶפֶ֥שׁ  ם  אָדָ֛ הָֽ

ל֩  וֹ׃ וַיַּפֵּ דּֽ נֶגְְְ זֶר כְְּ ם לֽאֹ־מָצָ֥א עֵ֖ אָדָ֕ ה וּלְְְ דֶ֑ ָ כ֖לֹ חַיַּת֣ הַשּׂ יִם וּלְְְ מַ֔ ָ ע֣וֹף הַשּׁ וּלְְְ

ֹר  גּ֥ יו וַיִּסְְְ עֹתָ֔ לְְְ ח אַחַת֙ מִצַּ ֗ ן וַיִּקַּ ֑ ם וַיִּישָׁ אָדָ֖ ה עַל־־־הָֽ מָ֛ דֵּ רְְְ ים ׀ תַּ יהו֨ה אֱלהִֹ֧

ם  אָדָ֖ ח מִן־הָֽ ר־לָקַ֥ לָ֛ע אֲשֶׁ ים ׀ אֶת־הַצֵּ בֶן֩ יהו֨ה אֱלהִֹ֧ ה׃ וַיִּ֩ נָּ ֽ תֶּ חְְְ ר תַּ ֖ שָׂ בָּ

י  עֲצָמַ֔ מֵֽ צֶם  עַם עֶ֚ זֹ֣את הַפַּ֗ אָדָם֒  הָֽ וַיּ֘אֹמֶר֮  ם׃  אָדָֽ הָ אֶל־הָֽ בִאֶ֖ וַיְְְ ה  ֑ ָ אִשּׁ לְְ

ן֙  עַל־כֵּ חָה־זֹּֽאת׃  קֳֳ לֻֽ ישׁ  מֵאִ֖ י  ֥ כִּ ה  ָ֔ אִשּׁ א  רֵ֣ יִקָּ זֹאת֙  לְְ י  רִ֑ שָׂ מִבְְּ ר  ֖ וּבָשָׂ

ד׃  אֶחָֽ ר  ֥ בָשָׂ לְְ הָי֖וּ  וְְ וֹ  תּ֔ אִשְְְׁ בְְּ ק  דָבַ֣ וְְ וֹ  אֶת־אִמּ֑ וְְ יו  אֶת־אָבִ֖ ישׁ  ב־אִ֔ יַעֲֽזָָ

הָיָה֣  חָשׁ֙  הַנָּ וְְ שׁוּ׃  ֽ בּשָֹׁ יִתְְְ ל֖אֹ  וְְ וֹ  תּ֑ אִשְְְׁ וְְ ם  אָדָ֖ הָֽ ים  עֲרוּמִּ֔ נֵיהֶם֙  שְְׁ י֤וּ  וַיִּֽהְְְ

ה  ָ֔ אִשּׁ ים וַיֹּ֙אמֶר֙ אֶל־הָ֣ ה יהו֣ה אֱלהִֹ֑ ֖ ר עָשָׂ ֥ ה אֲשֶׁ דֶ֔ ָ עָר֔וּם מִכּלֹ֙ חַיַּת֣ הַשּׂ

ה אֶל־ ֖ ָ אִשּׁ ֹאמֶר הָֽ ןֽ׃ וַתּ֥ לֹ עֵ֥ץ הַגָּ ל֔וּ מִכּ֖ ים ל֣אֹ תֹֽאכְְ ר אֱלהִֹ֔ י־אָמַ֣ ֽ ף כִּ אַ֚

ר  אָמַ֣ ן֒  ־הַגָּ תוֹךְְְ בְְּ ר  ֣ אֲשֶׁ הָעֵץ֮  י  רִ֣ וּמִפְְּ נֹאכֵֽל׃  ן֖  עֵץ־הַגָּ י  רִ֥ מִפְְּ שׁ  חָ֑ הַנָּ

שׁ  חָ֖ הַנָּ וַיֹּ֥אמֶר  מֻתֽוּן׃  תְְּ ֖ן  פֶּ וֹ  בּ֑ ע֖וּ  תִגְְּ ל֥אֹ  וְְ נּוּ  מִמֶּ֔ לוּ֙  תֹֽאכְְ ל֤אֹ  ים  אֱלהִֹ֗

נּוּ  כֶ֣ם מִמֶּ֔ לְְְ יוֹם֙ אֲכָָ י בְְּ ים כִּ֗ עַ אֱלהִֹ֔ י ידֵֹ֣ מֻתֽוּן׃ כִּ֚ ה לאֹ־מ֖וֹת תְְּ ֑ ָ אִשּׁ אֶל־־־־הָֽ

י  ֣ כִּ ה  ָ֡ אִשּׁ הָֽ רֶא  ֣ וַתֵּ ע׃  וָרָֽ ט֥וֹב  עֵ֖י  יֽדְְֹ ים  ֽאלהִֹ֔ כֵּ יִיתֶם֙  הְְְ וִֽ ינֵיכֶ֑ם  עֵֽ ח֖וּ  קְְ נִפְְְ וְְ

יל  כִּ֔ הַשְְְׂ לְְ הָעֵץ֙  מָ֤ד  נֶחְְְ וְְ יִם  עֵינַ֗ לָֽ אֲוָה־ה֣וּא  תַֽ י  כִ֧ וְְ ל  אֲכָ֜ מַֽ לְְ ץ  הָעֵ֨ טוֹב֩ 

נָה֙  חְְְ קַ֙ פָּ וַתִּ וַיֹּאכַֽל׃  הּ  ֖ עִמָּ הּ  ֛ אִישָׁ ם־־־לְְ גַּ ן  ֧ תֵּ וַתִּ וַתֹּאכַל֑  י֖וֹ  רְְְ מִפִּ ח  ֥ קַּ וַתִּ

ם  לָהֶ֖ וּ  וַיַּעֲֽשׂ֥ ה  אֵנָ֔ תְְ עֲלֵ֣ה  רוּ֙  פְְּ וַֽיִּתְְְ ם  הֵ֑ ם  ֖ ירֻמִּ עֵֽ י  ֥ כִּ ע֔וּ  וַיֵּדְְ֣ ם  נֵיהֶ֔ שְְׁ עֵינֵי֣ 

הַיּ֑וֹם  ר֣וּחַ  לְְ ן֖  גָּ בַּ ךְְְ  ֥ הַלֵּ מִתְְְ ים  אֱלהִֹ֛ יהו֧ה  אֶת־־־ק֨וֹל  ע֞וּ  מְְ יִּשְְְׁ וַֽ חֲגֹרֹֽת׃ 

א  רָ֛ וַיִּקְְְ ןֽ׃  הַגָּ עֵ֥ץ  ת֖וֹךְְְ  בְְּ ים  אֱלהִֹ֔ יהו֣ה  נֵי֙  מִפְְּ וֹ  תּ֗ אִשְְְׁ וְְ ם  אָדָ֜ הָֽ א  חַבֵּ֨ וַיִּתְְְ

י  תִּ עְְְ מַ֖ ךָ֥ שָׁ ה׃ וַיּ֕אֹמֶר אֶת־קֹֽלְְ ם וַיֹּ֥אמֶר ל֖וֹ אַיֶּכָּֽ אָדָ֑ ים אֶל־הָֽ יהו֥ה אֱלהִֹ֖

ה  תָּ י עֵירֹ֖ם אָ֑ ֥ ךָ֔ כִּ ֣יד לְְ י הִגִּ א׃ וַיּ֕אֹמֶר מִ֚ חָבֵֽ כִי וָאֵֽ י־עֵירֹ֥ם אָנֹ֖ ֽ א כִּ ן֑ וָֽאִירָ֛ גָּ בַּ

ם  אָדָ֑ הָֽ וַיֹּ֖אמֶר  ׃  תָּ אָכָֽלְְְ נּוּ  ֖ ל־מִמֶּ אֲכָָ י  ֥ תִּ בִלְְְ לְְ יךָ  יתִ֛ צִוִּ ר  ֧ אֲשֶׁ ץ  הֲמִן־הָעֵ֗

וַיּ֨אֹמֶר  וָֽאֹכֵֽל׃  מִן־־־הָעֵ֖ץ  י  ֥ נָה־־־לִּ נָתְְֽ וא  הִ֛ י  דִ֔ עִמָּ ה  תָּ נָתַ֣ ר  ֣ אֲשֶׁ ה֙  ָ אִשּׁ הָֽ

נִי  יאַ֖ ִ שׁ הִשּׁ חָ֥ ה הַנָּ ָ֔ אִשּׁ ֹאמֶר֙ הָֽ ית וַתּ֙ ֑ ה מַה־זֹּ֣את עָשִׂ ֖ ָ ים לָֽאִשּׁ יהו֧ה אֱלהִֹ֛

ה֙  יתָ זֹּאת֒ אָר֤וּר אַתָּ ֣ י עָשִׂ ֣ חָשׁ֮ כִּ ים ׀ אֶל־הַנָּ וָֽאֹכֵֽל׃ וַיּ֩אֹמֶר֩ יהו֨ה אֱלהִֹ֥

ל־־ כָָּ תֹּאכַ֖ל  עָפָ֥ר  וְְ ךְְְ  תֵלֵ֔ ךָ֣  חֽנְְֹ עַל־גְְּ ה  דֶ֑ ָ הַשּׂ חַיַּת֣  לֹ  וּמִכּ֖ ה  הֵמָ֔ ל־הַבְְּ מִכָָּ

עָ֑הּ  זַרְְְ ין  וּבֵ֣ עֲךָ֖  רְְְ זַֽ ין  וּבֵ֥ ה  ָ֔ אִשּׁ הָֽ ין  וּבֵ֣ ךָ֙  ינְְ ֽ בֵּ ית  אָשִׁ֗ ׀  ה  אֵיבָ֣ וְְ חַיֶּיֽךָ׃  י  מֵ֥ יְְ

ה  ֣ ָ אִשּׁ      אֶל־הָֽ     ב׃ עָקֵֽ נּוּ  שׁוּפֶ֥ תְְּ ה  ֖ אַתָּ וְְ רֹ֔אשׁ  ךָ֣  וּפְְ שֽׁ יְְ ה֚וּא 

 ֙ ךְְְ אֶל־אִישֵׁ וְְ בָנִי֑ם  י  דִ֣ לְְ ֽ תֵּ עֶ֖צֶב  בְְּ ךְְְ  רנֵֹ֔ הֵֽ וְְ בוֹנֵ֣ךְְְ  עִצְְּ ה֙  בֶּ אַרְְְ ה֤  בָּ הַרְְְ ר  אָמַ֗
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that, for on the day you eat of it, you shall die.” Then the Lord God said, “It 
is not good for man to be alone. I will make a fitting partner for him.” The 
Lord God formed all the wild animals, and all the birds of the heavens, out 
of the land. He brought them to the man to see what he would call them, and 
whatever he called each living thing, that became its name. So the man gave 
names to all the animals, the birds of the heavens, and all the wild creatures. 
But he found no fitting partner for himself. Then the Lord God made the 
man fall into a deep sleep, and while he was sleeping He took one of his ribs 
and closed the flesh in its place. And the Lord God built the rib He had 
taken from the man into a woman. He brought her to the man. And the 
man said: “This, at last is bone of my bones and flesh of my flesh. This shall 
be called Woman, for from Man was this one taken.”2 That is why a man 
leaves his father and mother and cleaves to his wife and they become one 
flesh. The man and his wife were both naked, but they were not ashamed. 
The serpent was the slyest of all the wild animals the Lord God had made. 
“Did God say,” it asked the woman, “that you must not eat from any tree in 
the garden?” The woman told the serpent, “We may eat the fruit of the trees 
in the garden, but God did say, ‘You must not eat fruit from the tree in the 
middle of the garden, and you must not touch it, or you will die.” But the 
serpent told the woman, “You will not die; God knows that on the day you 
eat from it your eyes will be opened, and you will be like God, knowing good 
and evil.” The woman saw that the tree was ripe for eating, enticing to the 
eyes, and desirable too for granting insight. She took some of its fruit and 
ate, and she gave some to her husband and he too ate. The eyes of both of 
them were opened, and they realized that they were naked. So they sewed 
fig leaves together and made coverings for themselves. They heard the sound 
of the Lord God walking in the garden in the cool of the day, and the man 
and his wife hid from the Lord God among the trees of the garden. The 
Lord God called to the man: “Where are you?” He answered, “I heard 
Your voice in the garden, and I was afraid, because I was naked. So I hid.” 
“Who told you,” God asked, “that you were naked? Have you eaten from the 
tree from which I commanded you not to eat?” The man said, “The woman 
You put here with me – she gave me fruit from the tree and I ate.” Then the 
Lord God said to the woman, “What is this you have done?” The woman 
said, “The serpent beguiled me and I ate.” And the Lord God said to the 
serpent, “Because you have done this, you are accursed more than all the 
animals and all wild beasts. You will creep on your belly and dust will you 
eat all the days of your life. I will plant hostility between you and the woman, 
between your children and hers. And man will strike your head, and you will 
strike his heel.”        To the woman He said, “I will make your pain in 
pregnancy searingly great; in sorrow will you bear children. You will long for  

2	 |	 Isha (woman) resonates with ish (man).
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זֶר  עֵ֖ וֹ  ה־לּ֥ עֱשֶׂ אֶֽ וֹ  בַדּ֑ לְְ ם  אָדָ֖ הָֽ הֱי֥וֹת  לאֹ־ט֛וֹב  ים  אֱלהִֹ֔ יהו֣ה  וַיֹּ֙אמֶר֙ 

ל־ע֣וֹף  כָָּ אֵת֙  וְְ דֶה֙  ָ ל־חַיַּת֤ הַשּׂ ה כָָּ אֲדָמָ֗ ים מִן־־הָֽ צֶר֩ יהו֨ה אֱלהִֹ֜ וֹ׃ וַיִּ֩ דּֽ נֶגְְְ כְְּ

רָא־ל֧וֹ  ר יִקְְְ כלֹ֩ אֲשֶׁ֨ רָא־ל֑וֹ וְְ א֖וֹת מַה־יִּקְְְ ם לִרְְְ אָדָ֔ יִם וַיָּבֵא֙ אֶל־הָ֣ מַ֔ ָ הַשּׁ

הֵמָה֙  ל־הַבְְּ כָָ לְְ מ֗וֹת  שֵׁ ם  אָדָ֜ הָֽ א  רָ֨ וַיִּקְְְ מֽוֹ׃  שְְׁ ה֥וּא  חַיָּה֖  נֶפֶ֥שׁ  ם  אָדָ֛ הָֽ

ל֩  וֹ׃ וַיַּפֵּ דּֽ נֶגְְְ זֶר כְְּ ם לֽאֹ־מָצָ֥א עֵ֖ אָדָ֕ ה וּלְְְ דֶ֑ ָ כ֖לֹ חַיַּת֣ הַשּׂ יִם וּלְְְ מַ֔ ָ ע֣וֹף הַשּׁ וּלְְְ

ֹר  גּ֥ יו וַיִּסְְְ עֹתָ֔ לְְְ ח אַחַת֙ מִצַּ ֗ ן וַיִּקַּ ֑ ם וַיִּישָׁ אָדָ֖ ה עַל־־־הָֽ מָ֛ דֵּ רְְְ ים ׀ תַּ יהו֨ה אֱלהִֹ֧

ם  אָדָ֖ ח מִן־הָֽ ר־לָקַ֥ לָ֛ע אֲשֶׁ ים ׀ אֶת־הַצֵּ בֶן֩ יהו֨ה אֱלהִֹ֧ ה׃ וַיִּ֩ נָּ ֽ תֶּ חְְְ ר תַּ ֖ שָׂ בָּ

י  עֲצָמַ֔ מֵֽ צֶם  עַם עֶ֚ זֹ֣את הַפַּ֗ אָדָם֒  הָֽ וַיּ֘אֹמֶר֮  ם׃  אָדָֽ הָ אֶל־הָֽ בִאֶ֖ וַיְְְ ה  ֑ ָ אִשּׁ לְְ

ן֙  עַל־כֵּ חָה־זֹּֽאת׃  קֳֳ לֻֽ ישׁ  מֵאִ֖ י  ֥ כִּ ה  ָ֔ אִשּׁ א  רֵ֣ יִקָּ זֹאת֙  לְְ י  רִ֑ שָׂ מִבְְּ ר  ֖ וּבָשָׂ

ד׃  אֶחָֽ ר  ֥ בָשָׂ לְְ הָי֖וּ  וְְ וֹ  תּ֔ אִשְְְׁ בְְּ ק  דָבַ֣ וְְ וֹ  אֶת־אִמּ֑ וְְ יו  אֶת־אָבִ֖ ישׁ  ב־אִ֔ יַעֲֽזָָ

הָיָה֣  חָשׁ֙  הַנָּ וְְ שׁוּ׃  ֽ בּשָֹׁ יִתְְְ ל֖אֹ  וְְ וֹ  תּ֑ אִשְְְׁ וְְ ם  אָדָ֖ הָֽ ים  עֲרוּמִּ֔ נֵיהֶם֙  שְְׁ י֤וּ  וַיִּֽהְְְ

ה  ָ֔ אִשּׁ ים וַיֹּ֙אמֶר֙ אֶל־הָ֣ ה יהו֣ה אֱלהִֹ֑ ֖ ר עָשָׂ ֥ ה אֲשֶׁ דֶ֔ ָ עָר֔וּם מִכּלֹ֙ חַיַּת֣ הַשּׂ

ה אֶל־ ֖ ָ אִשּׁ ֹאמֶר הָֽ ןֽ׃ וַתּ֥ לֹ עֵ֥ץ הַגָּ ל֔וּ מִכּ֖ ים ל֣אֹ תֹֽאכְְ ר אֱלהִֹ֔ י־אָמַ֣ ֽ ף כִּ אַ֚

ר  אָמַ֣ ן֒  ־הַגָּ תוֹךְְְ בְְּ ר  ֣ אֲשֶׁ הָעֵץ֮  י  רִ֣ וּמִפְְּ נֹאכֵֽל׃  ן֖  עֵץ־הַגָּ י  רִ֥ מִפְְּ שׁ  חָ֑ הַנָּ

שׁ  חָ֖ הַנָּ וַיֹּ֥אמֶר  מֻתֽוּן׃  תְְּ ֖ן  פֶּ וֹ  בּ֑ ע֖וּ  תִגְְּ ל֥אֹ  וְְ נּוּ  מִמֶּ֔ לוּ֙  תֹֽאכְְ ל֤אֹ  ים  אֱלהִֹ֗

נּוּ  כֶ֣ם מִמֶּ֔ לְְְ יוֹם֙ אֲכָָ י בְְּ ים כִּ֗ עַ אֱלהִֹ֔ י ידֵֹ֣ מֻתֽוּן׃ כִּ֚ ה לאֹ־מ֖וֹת תְְּ ֑ ָ אִשּׁ אֶל־־־־הָֽ

י  ֣ כִּ ה  ָ֡ אִשּׁ הָֽ רֶא  ֣ וַתֵּ ע׃  וָרָֽ ט֥וֹב  עֵ֖י  יֽדְְֹ ים  ֽאלהִֹ֔ כֵּ יִיתֶם֙  הְְְ וִֽ ינֵיכֶ֑ם  עֵֽ ח֖וּ  קְְ נִפְְְ וְְ

יל  כִּ֔ הַשְְְׂ לְְ הָעֵץ֙  מָ֤ד  נֶחְְְ וְְ יִם  עֵינַ֗ לָֽ אֲוָה־ה֣וּא  תַֽ י  כִ֧ וְְ ל  אֲכָ֜ מַֽ לְְ ץ  הָעֵ֨ טוֹב֩ 

נָה֙  חְְְ קַ֙ פָּ וַתִּ וַיֹּאכַֽל׃  הּ  ֖ עִמָּ הּ  ֛ אִישָׁ ם־־־לְְ גַּ ן  ֧ תֵּ וַתִּ וַתֹּאכַל֑  י֖וֹ  רְְְ מִפִּ ח  ֥ קַּ וַתִּ

ם  לָהֶ֖ וּ  וַיַּעֲֽשׂ֥ ה  אֵנָ֔ תְְ עֲלֵ֣ה  רוּ֙  פְְּ וַֽיִּתְְְ ם  הֵ֑ ם  ֖ ירֻמִּ עֵֽ י  ֥ כִּ ע֔וּ  וַיֵּדְְ֣ ם  נֵיהֶ֔ שְְׁ עֵינֵי֣ 

הַיּ֑וֹם  ר֣וּחַ  לְְ ן֖  גָּ בַּ ךְְְ  ֥ הַלֵּ מִתְְְ ים  אֱלהִֹ֛ יהו֧ה  אֶת־־־ק֨וֹל  ע֞וּ  מְְ יִּשְְְׁ וַֽ חֲגֹרֹֽת׃ 

א  רָ֛ וַיִּקְְְ ןֽ׃  הַגָּ עֵ֥ץ  ת֖וֹךְְְ  בְְּ ים  אֱלהִֹ֔ יהו֣ה  נֵי֙  מִפְְּ וֹ  תּ֗ אִשְְְׁ וְְ ם  אָדָ֜ הָֽ א  חַבֵּ֨ וַיִּתְְְ

י  תִּ עְְְ מַ֖ ךָ֥ שָׁ ה׃ וַיּ֕אֹמֶר אֶת־קֹֽלְְ ם וַיֹּ֥אמֶר ל֖וֹ אַיֶּכָּֽ אָדָ֑ ים אֶל־הָֽ יהו֥ה אֱלהִֹ֖

ה  תָּ י עֵירֹ֖ם אָ֑ ֥ ךָ֔ כִּ ֣יד לְְ י הִגִּ א׃ וַיּ֕אֹמֶר מִ֚ חָבֵֽ כִי וָאֵֽ י־עֵירֹ֥ם אָנֹ֖ ֽ א כִּ ן֑ וָֽאִירָ֛ גָּ בַּ

ם  אָדָ֑ הָֽ וַיֹּ֖אמֶר  ׃  תָּ אָכָֽלְְְ נּוּ  ֖ ל־מִמֶּ אֲכָָ י  ֥ תִּ בִלְְְ לְְ יךָ  יתִ֛ צִוִּ ר  ֧ אֲשֶׁ ץ  הֲמִן־הָעֵ֗

וַיּ֨אֹמֶר  וָֽאֹכֵֽל׃  מִן־־־הָעֵ֖ץ  י  ֥ נָה־־־לִּ נָתְְֽ וא  הִ֛ י  דִ֔ עִמָּ ה  תָּ נָתַ֣ ר  ֣ אֲשֶׁ ה֙  ָ אִשּׁ הָֽ

נִי  יאַ֖ ִ שׁ הִשּׁ חָ֥ ה הַנָּ ָ֔ אִשּׁ ֹאמֶר֙ הָֽ ית וַתּ֙ ֑ ה מַה־זֹּ֣את עָשִׂ ֖ ָ ים לָֽאִשּׁ יהו֧ה אֱלהִֹ֛

ה֙  יתָ זֹּאת֒ אָר֤וּר אַתָּ ֣ י עָשִׂ ֣ חָשׁ֮ כִּ ים ׀ אֶל־הַנָּ וָֽאֹכֵֽל׃ וַיּ֩אֹמֶר֩ יהו֨ה אֱלהִֹ֥

ל־־ כָָּ תֹּאכַ֖ל  עָפָ֥ר  וְְ ךְְְ  תֵלֵ֔ ךָ֣  חֽנְְֹ עַל־גְְּ ה  דֶ֑ ָ הַשּׂ חַיַּת֣  לֹ  וּמִכּ֖ ה  הֵמָ֔ ל־הַבְְּ מִכָָּ

עָ֑הּ  זַרְְְ ין  וּבֵ֣ עֲךָ֖  רְְְ זַֽ ין  וּבֵ֥ ה  ָ֔ אִשּׁ הָֽ ין  וּבֵ֣ ךָ֙  ינְְ ֽ בֵּ ית  אָשִׁ֗ ׀  ה  אֵיבָ֣ וְְ חַיֶּיֽךָ׃  י  מֵ֥ יְְ

ה  ֣ ָ אִשּׁ      אֶל־הָֽ     ב׃ עָקֵֽ נּוּ  שׁוּפֶ֥ תְְּ ה  ֖ אַתָּ וְְ רֹ֔אשׁ  ךָ֣  וּפְְ שֽׁ יְְ ה֚וּא 

 ֙ ךְְְ אֶל־אִישֵׁ וְְ בָנִי֑ם  י  דִ֣ לְְ ֽ תֵּ עֶ֖צֶב  בְְּ ךְְְ  רנֵֹ֔ הֵֽ וְְ בוֹנֵ֣ךְְְ  עִצְְּ ה֙  בֶּ אַרְְְ ה֤  בָּ הַרְְְ ר  אָמַ֗
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ג

that, for on the day you eat of it, you shall die.” Then the Lord God said, “It 
is not good for man to be alone. I will make a fitting partner for him.” The 
Lord God formed all the wild animals, and all the birds of the heavens, out 
of the land. He brought them to the man to see what he would call them, and 
whatever he called each living thing, that became its name. So the man gave 
names to all the animals, the birds of the heavens, and all the wild creatures. 
But he found no fitting partner for himself. Then the Lord God made the 
man fall into a deep sleep, and while he was sleeping He took one of his ribs 
and closed the flesh in its place. And the Lord God built the rib He had 
taken from the man into a woman. He brought her to the man. And the 
man said: “This, at last is bone of my bones and flesh of my flesh. This shall 
be called Woman, for from Man was this one taken.”2 That is why a man 
leaves his father and mother and cleaves to his wife and they become one 
flesh. The man and his wife were both naked, but they were not ashamed. 
The serpent was the slyest of all the wild animals the Lord God had made. 
“Did God say,” it asked the woman, “that you must not eat from any tree in 
the garden?” The woman told the serpent, “We may eat the fruit of the trees 
in the garden, but God did say, ‘You must not eat fruit from the tree in the 
middle of the garden, and you must not touch it, or you will die.” But the 
serpent told the woman, “You will not die; God knows that on the day you 
eat from it your eyes will be opened, and you will be like God, knowing good 
and evil.” The woman saw that the tree was ripe for eating, enticing to the 
eyes, and desirable too for granting insight. She took some of its fruit and 
ate, and she gave some to her husband and he too ate. The eyes of both of 
them were opened, and they realized that they were naked. So they sewed 
fig leaves together and made coverings for themselves. They heard the sound 
of the Lord God walking in the garden in the cool of the day, and the man 
and his wife hid from the Lord God among the trees of the garden. The 
Lord God called to the man: “Where are you?” He answered, “I heard 
Your voice in the garden, and I was afraid, because I was naked. So I hid.” 
“Who told you,” God asked, “that you were naked? Have you eaten from the 
tree from which I commanded you not to eat?” The man said, “The woman 
You put here with me – she gave me fruit from the tree and I ate.” Then the 
Lord God said to the woman, “What is this you have done?” The woman 
said, “The serpent beguiled me and I ate.” And the Lord God said to the 
serpent, “Because you have done this, you are accursed more than all the 
animals and all wild beasts. You will creep on your belly and dust will you 
eat all the days of your life. I will plant hostility between you and the woman, 
between your children and hers. And man will strike your head, and you will 
strike his heel.”        To the woman He said, “I will make your pain in 
pregnancy searingly great; in sorrow will you bear children. You will long for  

2	 |	 Isha (woman) resonates with ish (man).
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ק֣וֹל  תָּ֮ לְְ עְְְ מַ֘ י שָׁ ֣ ר כִּ ם אָמַ֗ אָדָ֣     וּלְְְ    ׃ ךְְְ ֽ ל־בָּ שָָׁ ה֖וּא יִמְְְ ךְְְ וְְ וּקָתֵ֔ שׁ֣ תְְּ

ה  נּוּ אֲרוּרָ֤ ֑ יךָ֙ לֵאמ֔רֹ ל֥אֹ תֹאכַ֖ל מִמֶּ יתִ֙ ֤ר צִוִּ ץ אֲשֶׁ ֹאכַל֙ מִן־־־הָעֵ֔ ךָ֒ וַתּ֙ תֶּ֒ אִשְְְׁ

יחַ  מִ֣ צְְְ ר תַּ ֖ דַּ דַרְְְ ק֥וֹץ וְְ י חַיֶּיֽךָ׃ וְְ מֵ֥ לֹ יְְ ה כּ֖ נָּ ֹאכֲלֶ֔ בוֹן֙ תּֽ עִצָּ ךָ בְְּ עֲבוּרֶ֔ ֽ אֲדָמָה֙ בַּ הָֽ

ךָ֙  וּבְְ שֽׁ עַד֤  חֶם  לֶ֔ ֹאכַל  תּ֣ יךָ֙  אַפֶּ֙ זֵעַת֤  בְְּ ה׃  דֶֽ ָ הַשּׂ ב  שֶׂ אֶת־־עֵ֥  ֖ תָּ כַלְְְ אָֽ וְְ ךְְְ  לָ֑

א  רָ֧ וּב׃ וַיִּקְְְ שֽׁ אֶל־עָפָ֖ר תָּ ה וְְ תָּ י־־־עָפָ֣ר אַ֔ ֽ תָּ כִּ חְְְ ֑ ה לֻקָּ נָּ ֖ י מִמֶּ ֥ ה כִּ אֲדָמָ֔ אֶל־־־הָ֣

ים  עַשׂ֩ יהו֨ה אֱלהִֹ֜ י׃ וַיַּ֩ ל־חָֽ ם כָָּ ה אֵ֥ תָ֖ יְְ וא הָֽ י הִ֥ ֛ ה֑ כִּ וֹ חַוָּ תּ֖ ם אִשְְְׁ ֥ ם שֵׁ אָדָ֛ הָֽ

ם׃ ֽ שֵׁ בִּ נ֥וֹת ע֖וֹר וַיַּלְְְ תְְְ וֹ כָָּ תּ֛ אִשְְְׁ ם וּלְְְ אָדָ֧ לְְ

ט֣וֹב  עַת  לָדַ֖ נּוּ  מִמֶּ֔ ד  אַחַ֣ כְְּ הָיָה֙  אָדָם֙  הָֽ הֵ֤ן  ים  אֱלהִֹ֗ יהו֣ה  ׀  וַיֹּ֣אמֶר 

ם׃  עֹלָֽ י לְְ וָחַ֥ אָכַ֖ל  וְְ ים  חַיִּ֔ הַֽ ם מֵעֵ֣ץ  גַּ֚ לָקַח֙  וְְ יָד֗וֹ  לַ֣ח  ן־־־יִשְְְׁ פֶּ ׀  ה  ֣ עַתָּ וְְ ע   וָרָ֑

ם׃  ֽ ָ ח מִשּׁ ֖ ר לֻקַּ ֥ ה אֲשֶׁ אֲדָמָ֔ דֶן לַֽעֲבדֹ֙ אֶת־־־־הָ֣ ן־־־־עֵ֑ ים מִגַּ הוּ יהו֥ה אֱלהִֹ֖ חֵ֛ לְְּ שַׁ וַֽיְְְ

לַהַ֤ט  ת  אֵ֨ וְְ ים  רֻבִ֗ אֶת־הַכְְּ דֶן  גַן־עֵ֜ לְְ דֶם  ֨ מִקֶּ ן֩  כֵּ וַיַּשְְְׁ ם  אָדָ֑ אֶת־הָֽ רֶשׁ  גָ֖ וַיְְְ

ם  אָדָ֔ הָ֣       וְְ     חַיִּֽים׃ רֶךְְְ עֵ֥ץ הַֽ ֖ מ֕רֹ אֶת־דֶּ כֶת לִשְְְׁ הַפֶּ֔ תְְְ רֶב֙ הַמִּ הַחֶ֙

ישׁ אֶת־ ֹאמֶר קָנִי֥תִי אִ֖ יִן וַתּ֕ לֶד אֶת־קַ֔ ֣ הַר֙ וַתֵּ וֹ וַתַּ֙ תּ֑ ֣ה אִשְְְׁ ע אֶת־חַוָּ יָדַ֖

יִן  קַ֕ וְְ צֹ֔אן  רֹ֣עֵה  בֶל֙  הִי־הֶ֙ וַֽיְְְ בֶל  אֶת־הָ֑ יו  אֶת־אָחִ֖ דֶת  לָלֶ֔ ֹסֶף  וַתּ֣ יהוֽה׃ 

ה  חָ֖ מִנְְְ ה  אֲדָמָ֛ הָֽ י  רִ֧ מִפְְּ יִן  קַ֜ א  וַיָּבֵ֨ ים  יָמִ֑ ץ  ֣ מִקֵּ י  הִ֖ וַיְְְ ה׃  אֲדָמָֽ ד  עבֵֹ֥ הָיָה֖ 

ע יהו֔ה  וַיִּ֣שַׁ ן  בֵהֶ֑ חֶלְְְ וּמֵֽ כרֹ֥וֹת צֹאנ֖וֹ  מִבְְּ יא גַם־־־ה֛וּא  הֵבִ֥ בֶל  הֶ֨ וְְ לַֽיהוֽה׃ 

יִן֙  קַ֙ עָ֑ה וַיִּחַ֤ר לְְ חָת֖וֹ ל֣אֹ שָׁ אֶל־־־מִנְְְ יִן וְְ אֶל־־־קַ֥ חָתֽוֹ׃ וְְ אֶל־־־מִנְְְ בֶל וְְ אֶל־־־הֶ֖

ל֥וּ  נָפְְֽ ה  לָ֖מָּ וְְ ךְְְ  לָ֔ רָה  חָ֣ ה  מָּ לָ֚ יִן  אֶל־־קָ֑ יהו֖ה  וַיֹּ֥אמֶר  נָיֽו׃  פָּ ל֖וּ  יִּפְְּ וַֽ א֔דֹ  מְְ

את רבֵֹ֑ץ  ֣ ֖תַח חַטָּ לַפֶּ יב  אִם֙ ל֣אֹ תֵיטִ֔ וְְ ת  אֵ֔ יטִיב֙ שְְׂ פָנֶיֽךָ׃ הֲל֤וֹא אִם־־־תֵּ

הִי֙  וַֽיְְְ יו  בֶל אָחִ֑ יִן אֶל־־־הֶ֣ וֹ׃ וַיֹּ֥אמֶר קַ֖ ל־־־בּֽ שָָׁ מְְְ ה תִּ ֖ אַתָּ וּקָת֔וֹ וְְ שׁ֣ יךָ֙ תְְּ אֵלֶ֙ וְְ

גֵהֽוּ׃ וַיֹּ֤אמֶר יהוה֙ אֶל־ יו וַיַּהַֽרְְְ בֶל אָחִ֖ יִן אֶל־הֶ֥ ם קַ֛ ה וַיָּ֥קָָ דֶ֔ ָ שּׂ ם בַּ יוֹתָ֣ הְְְ ֽ בִּ

ה  כִי׃ וַיֹּ֖אמֶר מֶ֣ י אָנֹֽ ר אָחִ֖ י הֲשֹׁמֵ֥ תִּ עְְְ יךָ וַיֹּ֙אמֶר֙ ל֣אֹ יָדַ֔ בֶל אָחִ֑ י הֶ֣ יִן אֵ֖ קַ֔

ה  תָּ ה אָר֣וּר אָ֑ ֖ עַתָּ ה׃ וְְ אֲדָמָֽ י מִן־הָֽ ים אֵלַ֖ יךָ צֹֽעֲקִ֥ י אָחִ֔ מֵ֣ יתָ ק֚וֹל דְְּ ֑ עָשִׂ

֤י  ךָ׃ כִּ יךָ מִיָּדֶֽ י אָחִ֖ מֵ֥ חַת אֶת־־־דְְּ יהָ לָקַ֛ ה אֶת־־־פִּ֔ תָ֣ ֽצְְ ר פָּ ֣ אֲדָמָה֙ אֲשֶׁ מִן־־־הָֽ

רֶץ׃  בָאָֽ יֶה֥  הְְְ תִּ וָנָד֖  נָע֥  ךְְְ  לָ֑ הּ  ת־כֹּחָ֖ תֵּ ף  לֽאֹ־תֹסֵ֥ ה  אֲדָמָ֔ אֶת־הָ֣ עֲבדֹ֙  תַֽ

הַיּ֗וֹם מֵעַל֙  י  תָּ אֹתִ֜ שְְְׁ רַ֨ גֵּ הֵן֩  וֹא׃  שֽׂ מִנְְּ עֲוֹ�נִי֖  ד֥וֹל  גָּ יִן אֶל־יהו֑ה  קַ֖ וַיֹּ֥אמֶר 

י  אִ֖ ל־מֽצְְֹ כָָ הָיָה֥  וְְ רֶץ  אָ֔ בָּ וָנָד֙  נָע֤  יתִי  הָיִ֜ וְְ ר  תֵ֑ אֶסָּ נֶי֖ךָ  וּמִפָּ ה  אֲדָמָ֔ הָֽ נֵי֣  פְְּ

ם יהו֤ה  שֶׂ ם וַיָּ֨ ֑ יִם יֻקָּ עָתַ֖ בְְְ יִן שִׁ ג קַ֔ ל־־־הֹרֵ֣ גֵֽנִי׃ וַיֹּ֧אמֶר ל֣וֹ יהו֗ה לָכֵן֙ כָָּ יַהַֽרְְְ

ב  נֵי֣ יהו֑ה וַיֵּשֶׁ֥ פְְְ יִן מִלִּ אֽוֹ׃ וַיֵּצֵ֥א קַ֖ ל־מֽצְְֹ י הַכּוֹת־אֹת֖וֹ כָָּ ֥ תִּ בִלְְְ יִן֙ א֔וֹת לְְ קַ֙ לְְ

רביעיג

ד

your husband, but he will rule over you.”        To Adam3 He said, “Because 
you listened to your wife and ate of the tree from which I commanded you not 
to eat – cursed will be the land on your account. By painful toil you will eat 
from it all the days of your life. It will sprout thorns and thistles for you, and 
you shall eat plants of the field. By the sweat of your brow will you eat bread 
until you return to the land, for from there you were taken. You are dust, and 
you will return to dust.” Then the man named his wife Ĥava, for she would 
become the mother of all life.4 Then the Lord God made garments of skins 
for Adam and his wife and clothed them.
The Lord God then said, “Now that man has become like one of us, knowing 
good and evil, he must not be allowed to reach out his hand and take also 
from the Tree of Life, eat, and live forever.” So the Lord God sent him 
away from the Garden of Eden to work the land from which he had been 
taken. He drove out the man, and east of the Garden of Eden He placed the 
cherubim and the flaming, whirling sword to guard the way to the Tree of 
Life.        The man knew5 his wife Ĥava, and she conceived and gave 
birth to Kayin. She said, “With the Lord’s help I have made a man.”6 Later, 
she gave birth to his brother Hevel.7 Hevel became a shepherd, while Kayin 
was a worker of the land. Time passed, and Kayin brought fruit of the land as 
an offering to the Lord. Hevel too brought an offering: fat portions from the 
firstborn of his flock. The Lord looked favorably on Hevel and his offering, 
but upon Kayin and his offering He did not look with favor. Kayin became 
very angry, and his face downcast. The Lord said to Kayin: “Why are you 
angry; why is your face downcast? If you act well, will you not be uplifted? If 
you fail to act well, sin is crouching at the door; it longs to have you, but you 
must rule over it.” Then Kayin said to his brother Hevel8 – and when they 
were in the field, Kayin rose up against his brother Hevel and killed him. The 
Lord asked Kayin, “Where is your brother, Hevel?” “I do not know,” he said. 
“Am I my brother’s keeper?” He said, “What is it you have done? The voice 
of your brother’s blood cries out to Me from the land! Now you are cursed, 
more so than the land9 that has opened its mouth to receive your brother’s 
blood from your hand. When you work the land, it will no longer grant you 
its powers. You will be a fugitive wanderer over the land.” Kayin said to the 
Lord, “My sin is more than I can bear. You have banished me today from the 
face of the land, and from Your face too I will be hidden. I will be a fugitive 
wanderer over the land, and whoever finds me will kill me.” The Lord said 
to him, “Whoever then kills Kayin will suffer vengeance seven times over.” 
Then the Lord put a mark on Kayin so that none who found him would kill 
him. So Kayin departed from the Lord’s presence and lived in the land of 

3	 |	 The Hebrew adam can be read, depending on usage, as a common noun (man; cf. 2:7) or as a proper name.
4	 |	 The name Ĥava resonates with ĥai (life). 
5	 |	 A euphemism for sexual relations.
6	 |	 The name Kayin resonates with kaniti (I have made).
7	 |	 Hevel means “breath” and carries connotations of transience.
8	 |	 It is not specified what Kayin told Hevel.
9	 |	 Cf. 3:17.
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 תורה  |  11  �  בראשית  |  בראשית  |  פרק ג

ק֣וֹל  תָּ֮ לְְ עְְְ מַ֘ י שָׁ ֣ ר כִּ ם אָמַ֗ אָדָ֣     וּלְְְ    ׃ ךְְְ ֽ ל־בָּ שָָׁ ה֖וּא יִמְְְ ךְְְ וְְ וּקָתֵ֔ שׁ֣ תְְּ

ה  נּוּ אֲרוּרָ֤ ֑ יךָ֙ לֵאמ֔רֹ ל֥אֹ תֹאכַ֖ל מִמֶּ יתִ֙ ֤ר צִוִּ ץ אֲשֶׁ ֹאכַל֙ מִן־־־הָעֵ֔ ךָ֒ וַתּ֙ תֶּ֒ אִשְְְׁ

יחַ  מִ֣ צְְְ ר תַּ ֖ דַּ דַרְְְ ק֥וֹץ וְְ י חַיֶּיֽךָ׃ וְְ מֵ֥ לֹ יְְ ה כּ֖ נָּ ֹאכֲלֶ֔ בוֹן֙ תּֽ עִצָּ ךָ בְְּ עֲבוּרֶ֔ ֽ אֲדָמָה֙ בַּ הָֽ

ךָ֙  וּבְְ שֽׁ עַד֤  חֶם  לֶ֔ ֹאכַל  תּ֣ יךָ֙  אַפֶּ֙ זֵעַת֤  בְְּ ה׃  דֶֽ ָ הַשּׂ ב  שֶׂ אֶת־־עֵ֥  ֖ תָּ כַלְְְ אָֽ וְְ ךְְְ  לָ֑

א  רָ֧ וּב׃ וַיִּקְְְ שֽׁ אֶל־עָפָ֖ר תָּ ה וְְ תָּ י־־־עָפָ֣ר אַ֔ ֽ תָּ כִּ חְְְ ֑ ה לֻקָּ נָּ ֖ י מִמֶּ ֥ ה כִּ אֲדָמָ֔ אֶל־־־הָ֣

ים  עַשׂ֩ יהו֨ה אֱלהִֹ֜ י׃ וַיַּ֩ ל־חָֽ ם כָָּ ה אֵ֥ תָ֖ יְְ וא הָֽ י הִ֥ ֛ ה֑ כִּ וֹ חַוָּ תּ֖ ם אִשְְְׁ ֥ ם שֵׁ אָדָ֛ הָֽ

ם׃ ֽ שֵׁ בִּ נ֥וֹת ע֖וֹר וַיַּלְְְ תְְְ וֹ כָָּ תּ֛ אִשְְְׁ ם וּלְְְ אָדָ֧ לְְ

ט֣וֹב  עַת  לָדַ֖ נּוּ  מִמֶּ֔ ד  אַחַ֣ כְְּ הָיָה֙  אָדָם֙  הָֽ הֵ֤ן  ים  אֱלהִֹ֗ יהו֣ה  ׀  וַיֹּ֣אמֶר 

ם׃  עֹלָֽ י לְְ וָחַ֥ אָכַ֖ל  וְְ ים  חַיִּ֔ הַֽ ם מֵעֵ֣ץ  גַּ֚ לָקַח֙  וְְ יָד֗וֹ  לַ֣ח  ן־־־יִשְְְׁ פֶּ ׀  ה  ֣ עַתָּ וְְ ע   וָרָ֑

ם׃  ֽ ָ ח מִשּׁ ֖ ר לֻקַּ ֥ ה אֲשֶׁ אֲדָמָ֔ דֶן לַֽעֲבדֹ֙ אֶת־־־־הָ֣ ן־־־־עֵ֑ ים מִגַּ הוּ יהו֥ה אֱלהִֹ֖ חֵ֛ לְְּ שַׁ וַֽיְְְ

לַהַ֤ט  ת  אֵ֨ וְְ ים  רֻבִ֗ אֶת־הַכְְּ דֶן  גַן־עֵ֜ לְְ דֶם  ֨ מִקֶּ ן֩  כֵּ וַיַּשְְְׁ ם  אָדָ֑ אֶת־הָֽ רֶשׁ  גָ֖ וַיְְְ

ם  אָדָ֔ הָ֣       וְְ     חַיִּֽים׃ רֶךְְְ עֵ֥ץ הַֽ ֖ מ֕רֹ אֶת־דֶּ כֶת לִשְְְׁ הַפֶּ֔ תְְְ רֶב֙ הַמִּ הַחֶ֙

ישׁ אֶת־ ֹאמֶר קָנִי֥תִי אִ֖ יִן וַתּ֕ לֶד אֶת־קַ֔ ֣ הַר֙ וַתֵּ וֹ וַתַּ֙ תּ֑ ֣ה אִשְְְׁ ע אֶת־חַוָּ יָדַ֖

יִן  קַ֕ וְְ צֹ֔אן  רֹ֣עֵה  בֶל֙  הִי־הֶ֙ וַֽיְְְ בֶל  אֶת־הָ֑ יו  אֶת־אָחִ֖ דֶת  לָלֶ֔ ֹסֶף  וַתּ֣ יהוֽה׃ 

ה  חָ֖ מִנְְְ ה  אֲדָמָ֛ הָֽ י  רִ֧ מִפְְּ יִן  קַ֜ א  וַיָּבֵ֨ ים  יָמִ֑ ץ  ֣ מִקֵּ י  הִ֖ וַיְְְ ה׃  אֲדָמָֽ ד  עבֵֹ֥ הָיָה֖ 

ע יהו֔ה  וַיִּ֣שַׁ ן  בֵהֶ֑ חֶלְְְ וּמֵֽ כרֹ֥וֹת צֹאנ֖וֹ  מִבְְּ יא גַם־־־ה֛וּא  הֵבִ֥ בֶל  הֶ֨ וְְ לַֽיהוֽה׃ 

יִן֙  קַ֙ עָ֑ה וַיִּחַ֤ר לְְ חָת֖וֹ ל֣אֹ שָׁ אֶל־־־מִנְְְ יִן וְְ אֶל־־־קַ֥ חָתֽוֹ׃ וְְ אֶל־־־מִנְְְ בֶל וְְ אֶל־־־הֶ֖

ל֥וּ  נָפְְֽ ה  לָ֖מָּ וְְ ךְְְ  לָ֔ רָה  חָ֣ ה  מָּ לָ֚ יִן  אֶל־־קָ֑ יהו֖ה  וַיֹּ֥אמֶר  נָיֽו׃  פָּ ל֖וּ  יִּפְְּ וַֽ א֔דֹ  מְְ

את רבֵֹ֑ץ  ֣ ֖תַח חַטָּ לַפֶּ יב  אִם֙ ל֣אֹ תֵיטִ֔ וְְ ת  אֵ֔ יטִיב֙ שְְׂ פָנֶיֽךָ׃ הֲל֤וֹא אִם־־־תֵּ

הִי֙  וַֽיְְְ יו  בֶל אָחִ֑ יִן אֶל־־־הֶ֣ וֹ׃ וַיֹּ֥אמֶר קַ֖ ל־־־בּֽ שָָׁ מְְְ ה תִּ ֖ אַתָּ וּקָת֔וֹ וְְ שׁ֣ יךָ֙ תְְּ אֵלֶ֙ וְְ

גֵהֽוּ׃ וַיֹּ֤אמֶר יהוה֙ אֶל־ יו וַיַּהַֽרְְְ בֶל אָחִ֖ יִן אֶל־הֶ֥ ם קַ֛ ה וַיָּ֥קָָ דֶ֔ ָ שּׂ ם בַּ יוֹתָ֣ הְְְ ֽ בִּ

ה  כִי׃ וַיֹּ֖אמֶר מֶ֣ י אָנֹֽ ר אָחִ֖ י הֲשֹׁמֵ֥ תִּ עְְְ יךָ וַיֹּ֙אמֶר֙ ל֣אֹ יָדַ֔ בֶל אָחִ֑ י הֶ֣ יִן אֵ֖ קַ֔

ה  תָּ ה אָר֣וּר אָ֑ ֖ עַתָּ ה׃ וְְ אֲדָמָֽ י מִן־הָֽ ים אֵלַ֖ יךָ צֹֽעֲקִ֥ י אָחִ֔ מֵ֣ יתָ ק֚וֹל דְְּ ֑ עָשִׂ

֤י  ךָ׃ כִּ יךָ מִיָּדֶֽ י אָחִ֖ מֵ֥ חַת אֶת־־־דְְּ יהָ לָקַ֛ ה אֶת־־־פִּ֔ תָ֣ ֽצְְ ר פָּ ֣ אֲדָמָה֙ אֲשֶׁ מִן־־־הָֽ

רֶץ׃  בָאָֽ יֶה֥  הְְְ תִּ וָנָד֖  נָע֥  ךְְְ  לָ֑ הּ  ת־כֹּחָ֖ תֵּ ף  לֽאֹ־תֹסֵ֥ ה  אֲדָמָ֔ אֶת־הָ֣ עֲבדֹ֙  תַֽ

הַיּ֗וֹם מֵעַל֙  י  תָּ אֹתִ֜ שְְְׁ רַ֨ גֵּ הֵן֩  וֹא׃  שֽׂ מִנְְּ עֲוֹ�נִי֖  ד֥וֹל  גָּ יִן אֶל־יהו֑ה  קַ֖ וַיֹּ֥אמֶר 

י  אִ֖ ל־מֽצְְֹ כָָ הָיָה֥  וְְ רֶץ  אָ֔ בָּ וָנָד֙  נָע֤  יתִי  הָיִ֜ וְְ ר  תֵ֑ אֶסָּ נֶי֖ךָ  וּמִפָּ ה  אֲדָמָ֔ הָֽ נֵי֣  פְְּ

ם יהו֤ה  שֶׂ ם וַיָּ֨ ֑ יִם יֻקָּ עָתַ֖ בְְְ יִן שִׁ ג קַ֔ ל־־־הֹרֵ֣ גֵֽנִי׃ וַיֹּ֧אמֶר ל֣וֹ יהו֗ה לָכֵן֙ כָָּ יַהַֽרְְְ

ב  נֵי֣ יהו֑ה וַיֵּשֶׁ֥ פְְְ יִן מִלִּ אֽוֹ׃ וַיֵּצֵ֥א קַ֖ ל־מֽצְְֹ י הַכּוֹת־אֹת֖וֹ כָָּ ֥ תִּ בִלְְְ יִן֙ א֔וֹת לְְ קַ֙ לְְ
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your husband, but he will rule over you.”        To Adam3 He said, “Because 
you listened to your wife and ate of the tree from which I commanded you not 
to eat – cursed will be the land on your account. By painful toil you will eat 
from it all the days of your life. It will sprout thorns and thistles for you, and 
you shall eat plants of the field. By the sweat of your brow will you eat bread 
until you return to the land, for from there you were taken. You are dust, and 
you will return to dust.” Then the man named his wife Ĥava, for she would 
become the mother of all life.4 Then the Lord God made garments of skins 
for Adam and his wife and clothed them.
The Lord God then said, “Now that man has become like one of us, knowing 
good and evil, he must not be allowed to reach out his hand and take also 
from the Tree of Life, eat, and live forever.” So the Lord God sent him 
away from the Garden of Eden to work the land from which he had been 
taken. He drove out the man, and east of the Garden of Eden He placed the 
cherubim and the flaming, whirling sword to guard the way to the Tree of 
Life.        The man knew5 his wife Ĥava, and she conceived and gave 
birth to Kayin. She said, “With the Lord’s help I have made a man.”6 Later, 
she gave birth to his brother Hevel.7 Hevel became a shepherd, while Kayin 
was a worker of the land. Time passed, and Kayin brought fruit of the land as 
an offering to the Lord. Hevel too brought an offering: fat portions from the 
firstborn of his flock. The Lord looked favorably on Hevel and his offering, 
but upon Kayin and his offering He did not look with favor. Kayin became 
very angry, and his face downcast. The Lord said to Kayin: “Why are you 
angry; why is your face downcast? If you act well, will you not be uplifted? If 
you fail to act well, sin is crouching at the door; it longs to have you, but you 
must rule over it.” Then Kayin said to his brother Hevel8 – and when they 
were in the field, Kayin rose up against his brother Hevel and killed him. The 
Lord asked Kayin, “Where is your brother, Hevel?” “I do not know,” he said. 
“Am I my brother’s keeper?” He said, “What is it you have done? The voice 
of your brother’s blood cries out to Me from the land! Now you are cursed, 
more so than the land9 that has opened its mouth to receive your brother’s 
blood from your hand. When you work the land, it will no longer grant you 
its powers. You will be a fugitive wanderer over the land.” Kayin said to the 
Lord, “My sin is more than I can bear. You have banished me today from the 
face of the land, and from Your face too I will be hidden. I will be a fugitive 
wanderer over the land, and whoever finds me will kill me.” The Lord said 
to him, “Whoever then kills Kayin will suffer vengeance seven times over.” 
Then the Lord put a mark on Kayin so that none who found him would kill 
him. So Kayin departed from the Lord’s presence and lived in the land of 

3	 |	 The Hebrew adam can be read, depending on usage, as a common noun (man; cf. 2:7) or as a proper name.
4	 |	 The name Ĥava resonates with ĥai (life). 
5	 |	 A euphemism for sexual relations.
6	 |	 The name Kayin resonates with kaniti (I have made).
7	 |	 Hevel means “breath” and carries connotations of transience.
8	 |	 It is not specified what Kayin told Hevel.
9	 |	 Cf. 3:17.
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